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Migration study has a long historical development with various forms of movement due 
to the expanding of diverse purposes of mobility. Before 1945, migration took place because of 
climate changes, trading or the aims to conquer new lands. In the periods of 1945-1973, the trend 
of migration was from developing to developed countries, predominant with economic 
motivation. Due to the rapid expansion of Western economies1 after WWII, large numbers of 
laborers were recruited from developing countries, including guest workers and colonial workers. 
Besides, permanent and refugee migrations, the returns of former colonist, asylum seeker 
movements were mass mobility in this period. These types of migration were male dominated. 
After 1973, the volume of female migrants increased because family reunion, permanent 
settlement and the demand for domestic workers became prevailing. In specific, from 1970s, the 
trend of family reunion continues to increase; the opportunity to get permanent residential status 
of foreign immigrants granted by Western countries2 is not only limited to men; the repatriation 
of many male laborers after the oil-shock (1973), which forced women to migrate for work to 
support the family. In addition, the increased demand for female laborers in service sectors/light 
industries both in developed and New Industrial Countries attracted many women from 
developing countries migrate for work (Casltes & Miller, 2003; Oishi, 2005). 
                                               
1 Europe, North America, and Australia 
2 The US, Australia, Canada, German, etc 
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 International Organization for Migration (2010) reported that there were 214 million 
international migrants in the world, and 49% of them were female. Actually, the robust of female 
migrants in recent decades is not only related to the demand for female laborers but also the need 
for foreign wives (Oishi, 2005; Kim, Y. S, 2006; Kim, A. E. 2009). A massive migration of 
women from developing to developed countries for marriage becomes critical process shaping 
the world in many complex ways (Davin, 2007). The migration of women for marriage 
diversifies the forms of mobility with a new ramification called “marriage migration” 3. The 
female marriage migrants are colloquially called “foreign brides”, “alien brides”, “foreign 
wives”, or “foreign spouses”, etc. 
Historically, most women often migrate to join their spouses who they had already 
married in their home countries. The others migrate to marry men of the same ethnic, same 
nationality who were residing abroad. Recently, an increasing number of women migrate to 
marry men of different ethnics, different nationalities implies a different set of driving forces 
behind the migration, and a different type of integration in receiving countries.  
With the increase of marriage migrants, migration now has become a significant issue in 
various aspects both in origin and destination countries. Countries of origin face with problems 
such as gendered imbalance, social value transformation, etc. Meanwhile, in destination 
countries, numerous arising issues really attract concerns of the Governments and scholars in 
different areas. Because marriage migration involves intimate family relationships, emotional 
connection between husbands and wives, and procreation (Piller, 2007), it brings about many 
problems, challenges in destination countries, not only the issues with marriage migrants 
themselves but also incoming problems with their mixed children. Therefore, to maintain the 
                                               
3 The migrants are mainly female, and the purpose of migration is for marriage (or for family). 
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stability of social-economic development, receiving states have to closely follow and devote 
great efforts to tackle with emerging issues in social, economic, and legal spheres.   
 
 
Among different forms of mobility such as the movements of workers, students, refugees, 
asylum seekers, etc; marriage migration is most complicated due to the purpose of mobility, 
length of stay, and contributions of marriage migrants to their families and destination societies. 
The marriage migrants’ intention of out-migration is for having a family and for settlement. To 
become members of the new society, all marriage migrants need to start an adaptation process 
(Kim, Y. Y, 1989; Hidashi, 2005). Actually, their adaptation process is natural and inevitable 
since they are individually inserted directly to a new family and surrounding (Kim, Y. Y, 1989; 
Kim, H. J, 2007). Moreover, marriage migrants need to be naturalized, to establish their own 
positions in the family and society. These points make marriage migration unique and different 
from other types of migration.  
In comparison with labor migration, marriage migration is poorly regulated (Piller, 2007). 
International labor migration is managed and controlled by the governments of sending and 
receiving countries. It is a government- to -government management system. In contrast, 
international marriage migration is legalized and managed only in destination countries. 
Different from labor agencies, marriage brokers take no responsibility for supporting foreign 
brides after the marriage 4 . It is simply a business, working for profit. Besides, different 
governmental policies in sending and receiving countries make the effort to manage international 
marriage migration become a hard issue.  
                                               
4 Except the marriage agencies in Japan, which provide post-migration support for foreign wives (Ishikawa, 2010). 
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In research, labor migration and marriage migration are often treated separately due to 
different aims of mobility. However, in reality, we cannot clearly differentiate the two. These 
two types are intertwined and related since many labor migrants can get married to the host 
nationals, changing their status from workers to wives or vice versa (Piper, 2003; Casltes & 
Miller, 2003; Lauser, 2008). In addition, in destination countries, marriage migrants can be 
considered as unpaid workers or new members of receiving societies (Nguyen, N. T, 2010; Piller, 
2007). In origin countries, marriage migrants can be seen as labor migrants because they make 
great contribution to economic development of the communities through sending remittances 
(Phan, 2005; Nguyen and Tran, 2010; Bélanger, Tran and Le, 2011).  
Although the aims of labor migration and marriage migration are completely different, 
the motive for migration is rather similar, closely related to seeking for economic betterment 
(Oishi, 2005; Davin, 2007).  Contrary to migrant workers who often take hefty loans to finance 
their migration, marriage migrants do not have to disburse significant amounts of money to 
migrate; however, most of them remit to their natal families. Bélanger et al. (2011) concluded 
that altruism theory5 explains why some Vietnamese women choose marriage to foreigners as a 
way to show gratitude to parents and alleviate their poverty.    
Basically, international marriage migration happened due to the deficit of marriageable 
women in receiving countries. However, the shortage of marriageable women is caused by 
diverse reasons in each area; making marriage migration is globally different from region to 
region. For example, in Western countries, in late 1980s, many Japanese, Chinese, and 
Vietnamese men in the US found their partners overseas due to racial discrimination and cultural 
                                               
5 Altruism theory is a framework postulated that female migrants from poor families send remittances as altruistic 
behavior, reflecting their gratitude and respect towards the parents for having raised them (Bélanger et al., 2011) 
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isolation (Thai, 2005). In 1990s, many Turk and Moroccan men in Belgium chose their partners 
in their countries of origin merely because of traditional behavior (Lievens, 1999). In 1990s, 
many US men sought for wives in the Philippines, Russia, Ukraine (Simon, 2001); rural Swedish 
men married Thai women (Webster and Haandrikman, 2012); German men wedded Fillipina 
women (Lauser, 2008) due to the aspiration for traditional and less demanding wives.  
Simon (2001), Constable (2005), and Jones (2012) noted that lately, in the US and EU6, 
international marriages between educated and middle class have been more popular with a wide 
range of patterns of international marriage such as diasporas, mail-order brides, contact through 
international business, education, tourism, etc. In contrast, international marriage migration via 
brokers between men and women of low social economic class is dominant within Southeast 
Asia, making cross-border marriage a very hot issue in this region.  
Before 1980s, Southeast Asian women tended to out-migrate to Western countries for 
marriage such as the US, EU, Australia, Canada, etc. Source countries are Philippines, China, 
Thailand, Vietnam, etc (Cahill, 1990; Kim, H. J. 2007; Lauser, 2008; Thai, 2005). However, 
since late 1980s, the panorama of marriage migration has been changed. Similar to labor 
movement, there is a shift from out- to in- migration. Cross-bordered marriage has become 
pervasive within Southeast Asia. Four main receiving countries are Japan, Singapore, Taiwan, 
and Korea. Main sending countries are China, Philippines, Vietnam, Thailand, Indonesia, etc. 
Noteworthy, a majority of international marriages are operated through intermediate agencies 
(Wang and Chang, 2002; Constable, 2005; Lee, H. K, 2008; Kim, A. E, 2009; Ishikawa, 2010; 
Jones, 2012).  
                                               
6 In 1993, EEC (European Economic Countries) changed to EU (European Union) 
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Receiving countries in East Asia including Japan, Taiwan and Korea share the same 
cause of “bride shortage” phenomenon in rural areas. Due to the disparity in economic 
development, a massive domestic migration of women from rural to urban areas has increased 
the difficulties in finding wives of farmer bachelors. Having few chances to marry local women, 
many men in rural areas are forced to wed foreign wives (Wang and Chang, 2002; Kim, M. J, 
2008; Kamiya and Lee, 2009; Jones, 2012).   
Within Southeast Asia, Korea has received the inflow of foreign brides much later than 
Japan, Singapore, and Taiwan. However, the number of international marriages has increased 
very quickly. Actually, the increase of foreign brides in Korea is partly resulted from the active 
policies of Korean government to support farmer bachelors to marry foreign women. Therefore, 
among the four main receiving countries in Southeast Asia, Korea has devoted greatest effort to 
support foreign wives.   
 
1.2. Background of the study 
This section will explain the motivation of the dissertation.  
Recently, international marriage migration has become widespread all over the world, for 
example, the marriage between Asian women (Fillipina, Chinese, Thai, etc) and Western men in 
the US, Germany, and Sweden, etc (Lauser, 2008; Liaw and Huang, 2012; Webster and 
Haandrikman, 2012); the marriage between African women and EU men (Lievens, 1999; Garcia, 
2006); the marriage between European women (Ukrainian, Russian) and US men (Simon, 2001); 
and cross-border marriages between Asian women in developing countries (such as China, 
Philippines, Vietnam, etc) and Asian men in developed countries like Japan, Singapore, Taiwan, 
Korea (Constable, 2005; Tran, V. P, 2006; Chen, 2006 ; Kim, H. J, 2007). Actually, the 
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increasing number of international marriage is closely related to mail-order brides industry. 
Mail-order brides industry first appeared in the US in 1960s and soon exploded globally, 
especially, after the development and expansion of the Internet (Simon, 2001). 
Public opinion and academic research viewpoint on mail-order brides industry is 
generally negative because marriages through brokers are believed at best illicit or at worst, 
fraudulent form of immigration, legal prostitution or slavery, etc (Simon, 2001). Foreign brides 
are considered as passive movers and victims of commodified marriages. The typical view of 
these international marriage couples privileges the men as moneyed and powerful (Chin, 1994; 
Wang and Chang, 2002; Bélanger et al., 2010). 
 Some researchers positively viewed foreign brides as active movers with their own 
strategies of migration and specific goals for settlement. Their roles in the destinations are varied 
including workers, wives, mothers, residents. Through productive and reproductive works, 
foreign brides make great contributions to receiving societies (Piper, 2003; Liaw, Lin and Liu, 
2011). Thus, they are viewed as new members, active participants who can contribute, and even 
may have the capability to change some cultural characteristics of destination societies 
(Nakamatsu, 2003; Webster and Haandrikman, 2012). 
In East Asia, Korea is one of destination countries of many foreign brides coming from 
developing countries such as China, Philippines, Vietnam, Thailand, Cambodia, etc. In early 
1990s, the first inflow of foreign brides to Korea was from Japan, mainly through Unification 
Church7. Since mid-1990s, the number of foreign brides has increased quickly. Statistics of 
                                               
7 Marriages are operated through religious groups. These Japanese brides have high education level and are good at 
Korean before the marriage (Kim, C. S, 2011).  
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KOSIS8 (2011) reported that the total number of foreign brides was 6,945 (2000), increased to 
101,902 (2005); then jumped up to 239,726 (2010), and reached 261,991 (2011).   
Within Asia, Korea is distinguished as the second economically advance country, just 
after Japan. In other words, Korea is one of big metropolitan areas, a core nation that attracts 
labor migrants and marriage migrants of periphery countries, including Vietnam. Besides, some 
cultural similarities, the development of close social-economic relationships in globalization 
times, governmental policies, etc., are all related to the increasing number of cross-border 
marriages between Vietnam and Korea. Therefore, the migration of Vietnamese brides to Korea 
is geographically considered as one kind of rural-urban migration patterns, which can be 
explained by applying interdisciplinary approach including economic theories, historical-
structural approach, and migration systems theory (Oishi, 2005; Kim, A. E, 2009).  
Vietnamese women started to marry Korean men in late 1990s, but the volume was fairly 
small. In 2000s, the number of Vietnamese brides has increased abruptly, from 77 brides (2000), 
to 2,461 brides (2004), 10,128 brides (2006), 9,632 brides (2010), 7,636 brides (2011). In the 
periods of 2000-2011, the total number of Vietnamese brides was 59,898, counting for 22.9% of 
all foreign brides in Korea. They soon have become the second largest group among other 
foreign brides, just after the Chinese. Especially, only in the year 2011, Vietnamese brides 
became the top group with 7,636 brides, a little higher than 7,549 Chinese brides that migrated to 
Korea. 
 Noticeably, in comparison with other foreign brides in Korea, Vietnamese brides are 
young, low educated, and have less job opportunities after migration. Specifically, 89.1% 
Vietnamese brides are in their twenties and younger, 61.9% brides have junior high school and 
                                               
8 Korean Statistics Information Service, http://kosis.kr/eng 
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lower, and only 21.2% brides are working after migration; while that of total foreign brides is 
36.5%, 41.3%, and 40.2%, respectively9. In this sense, the migration of Vietnamese brides may 
not be considered as hypergamy, although they got married to the men in developed countries. 
Thus, the marriages between low social status Vietnamese women and Korean men need further 
investigations to provide sufficient theoretical view on cross-border marriage migration in 
Southeast Asia region.   
The literature review chapter indicates that a great number of international marriages in 
Korea are operated through marriage brokers. The common assumption is that Korean men find 
foreign wives because they are faced with difficulties to marry Korean women. They expect their 
foreign wives to bear children, to be submissive and hard-working, etc. Meanwhile, most of 
foreign wives migrate to Korea in hope of seeking for economic betterment, expecting to send 
remittances to their natal families (Lee, H. K, 2008; Kim, A. E, 2009; Kim, C. S, 2011).  
Since foreign brides in Korea are widely considered as a problematic group of 
immigrants, who are faced with many difficulties for adaptation such as language barrier, 
cultural differences, human right violation, etc; Korean government has paid special attention on 
them. The foreign brides’ families are formally called “damunwha” (in Korean) or “multicultural 
families”, and are provided various supporting programs to build up “a healthy family 10 ”. 
Supporting programs mainly focus on foreign brides, targeting to help them improve knowledge 
of Korean language, culture, cooking, etc., in order to become good wives (Kim, Y. J, 2011; Kim, 
C. S, 2011).  
                                               
9 For more information, see Table 3.2 (page 67) in chapter 3. 
10 a healthy family” means “to protect human right of victims and family members” (Korean Law on Domestic 
Violence, Article 1). 
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Since the increase of international marriage has become a significant social debate in 
Korea, an abundance of researches on foreign wives has been conducted in different disciplines. 
There have been many literatures focusing on post migration experiences of foreign brides 
including economic, social, and legal status, adaptation and naturalized process, family 
relationships, etc. However, due to the short residential history, the actual life of Vietnamese 
brides in Korea has been little understood and reported in academic researches.  
Moreover, as mentioned above, compared with other foreign brides, the social status of 
Vietnamese brides is lower and highly concentrated in rural areas. They are widely considered to 
be seriously marginalized and confronted with diverse problems in their private lives, which 
represent the existence of human right violation (Kim, C. S, 2011; Yang, H. 2011). And, in fact, 
there were several traumatic reports11 on Vietnamese brides from 4/2007- 4/2013.  
In addition, a large number of existing studies on foreign brides in Korea is relied on data 
sources came from the national surveys conducted by the central and local Governments. These 
surveys were done based on an etic approach, which cannot provide researchers sufficient 
understandings on foreign brides’ real conditions objectively (Bélanger et al., 2010; Kim, C. S, 
2011).  
The need has become apparent to fully understand what desires foreign brides have, what 
problems, constraints and difficulties they encounter in the destinations by applying emic 
approach. Because there have been limited evidences on the actual life of foreign brides by 
                                               
11 From 4/2007-4/2013, among 10 foreign brides were murdered in Korea (documented by the Korean Women 
Migrant Human Right Center), six of them are from Vietnam, retrieved 25th, May, 2013. 
http://www.wmigrant.org/xe2/notice/306943.  For more specific information, see notes 16 to 24 in chapter 7. 
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nationality after migration; this dissertation aims to bridge that knowledge gap by examining the 
case of Vietnamese brides in Korea.  
 
1.3.  Purpose of the study 
 
This thesis aims to understand the actual life of Vietnamese brides in Korea by doing 
empirical research, focusing up on their economic, social and legal status. Because the living 
condition of Vietnamese brides is geographically varied in accordance with their residences in 
Korea; the geographical viewpoint is necessary and appropriate to grasp their actual life. As a 
geographer, I have tried to interpret and document the collected data in ways that may be useful 
for mapping the characteristics of marriage migration in receiving countries. The purpose is 
threefold: 
 
(1) to clarify the actual economic status and the causes of Vietnamese brides’ 
dissatisfaction about their economic situation in Korea; 
(2) to demonstrate that Vietnamese brides in rural areas of Korea faced with more 
difficulties and constraints in their adaptation than those in urban areas; and 
(3) to emphasize the important role of diverse actors in Korea and Vietnam in managing 
marriage migration between two countries, and solving its arising problems to provide 
human right protection for Vietnamese brides. 
  
We delve into economic condition of Vietnamese brides in Korea because of the 
following reasons. First, literature review chapter indicates that the general pattern of marriage 
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migration within Asia is hypergamy. The female marriage migrants try to seek for a better life 
including higher economic situation, modern life, and a better married life in destination 
countries (Constable, 2005; Oxfeld, 2005; Freeman, 2005; Suzuki, 2005; Kim, A. E, 2009; Kim, 
Y. J, 2011). Basically, the migration of Vietnamese brides is also considered as marrying up 
because the economic condition of Vietnam is lower than Korea and Taiwan. Although, previous 
researches provided evidences to demonstrate that most Vietnamese brides can make great 
contribution to improve economic condition of their natal families in Vietnam through 
substantial remittances (Phan, 2005; Tran, V. P, 2006; Nguyen and Tran, 2010; Bélanger et al., 
2011); little has been known about their actual economic status, their living standard and 
satisfaction about economic condition in destination countries. Second, most Vietnamese brides 
got married to low educated and low income Korean men12. We anticipate that many Vietnamese 
brides may face with economic hardship to manage their life in Korea. Third, the migration of 
Vietnamese brides is highly motivated by economic reasons. Due to the high expectation before 
migration, they may be disappointed with the low income level of the husbands and the actual 
low economic condition of their family in Korean society. In reality, marital satisfaction among 
Vietnamese brides in Korea is generally high. In compared with other foreign brides, most of 
them are satisfied with their present life in Korea13. In other words, we can suppose that actual 
economic condition in Korea does not have great impact on the satisfaction about present life of 
Vietnamese brides. Thus, it is necessary to consider other factors that related to the marriages of 
couples from different cultural backgrounds. That is why secondly, this dissertation focuses on 
adaptation of Vietnamese brides. 
                                               
12 See Table 3.2 (page 67) in chapter 3. 
13 See Table 3.2 (page 67) in chapter 3 
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We examine the types of adaptation of Vietnamese brides in Korea because a majority of 
them have low educational level. It may be difficult for Vietnamese brides to adapt to the new 
life due to their slow improvement in knowledge of Korean language and culture, as well as their 
narrow perspective of life. In addition, many brides got married to Korean men in rural areas 
where traditional customs and patriarchal ideology are well preserved (Kim and Shin, 2007). 
Furthermore, supporting programs of Korean Government and NGOs in rural parts are often 
fewer and insufficient compared with urban areas14. We assume that Vietnamese brides in rural 
communities may face with more difficulties and constraints than brides in urban areas. 
Especially, it is noted that, due to poor Korean speaking ability15and limited social network, 
Vietnamese brides may be unable to call for help or to report their troubles in private lives. This 
motivates us to discuss the third point, concerning to human right violation.  
We focuses on the important role of central Government, local government, and NGOs in 
managing and controlling marriage migration between two countries because the troubles of 
Vietnamese brides in Korea are partly resulted from governmental policies and regulations. 
Since marriage brokers are not adequately controlled, Vietnamese brides are not protected from 
human right violation, even when they are still in Vietnam (Vu and Vu, 2006). In contrast, 
Korean government strongly and actively promotes and monitors international marriage. 
Marriage brokers are legalized, related legislations and policies are continuously revised to 
tackle with emerging issues. However, legal supports and consultancies to protect foreign brides’ 
human right, especially to deal with problems in their private lives, are insufficient (Yang, H. 
                                               
14 The distribution of MFSCs is concentrated in big cities, as shown in Figure 3.5 (page 59) in chapter 3. 




2011; Kim, C. S, 2011). Thus, the low social economic status of Vietnamese brides compounds 
with the insufficient support from Vietnamese and Korean Government may augment the 
number of adversities in their family lives.  
Actually, after migrating to Korea, Vietnamese brides begin to establish all they had in 
Vietnam, including struggling for adaptation, seeking for economic independence and human 
right protection. In their effort to obtain economic, social and legal status, Vietnamese brides are 
faced with many problems, difficulties, and constraints, which are rarely documented and 
intervened. To fully understand their problems, conducting empirical researches is particularly 
important and necessary to collect their voices, their own assessment, etc., for analysis. In this 
study, the data on Vietnamese brides’ desires, problems, constraints and difficulties are collected 
and interpreted by applying emic approach, which helps us to understand sufficiently their post 
migration experiences objectively.   
 
1.4. Significance of the study 
The study on marriage migration is rooted in many disciplines including demography, 
economy, sociology, feminism, politics, geography, etc. In order to develop marriage migration 
theories, scholars have attempted to build up knowledge base in different regions, for example  
to explain the causes of international marriage migration, to explore post migration experiences 
of marriage migrants, to reveal the contributions of marriage migrants in origin and destination 
communities, etc. 
In reality, the patterns and characteristics of marriage migration are intricate and 
internationally different by regions. Within a region, the inflows of foreign brides to certain 
destination countries require more explanations. In order to establish knowledge base on 
15 
 
marriage migration by regions, understandings about the actual situation of marriage migrants by 
nationality in receiving countries should be an important focus on marriage migration studies. In 
addition, fully understanding all problems confronting foreign wives in the destination is 
important to provide them effective supports, and to establish transnational network between 
sending and receiving countries. Thus, by providing an inside view on the actual life of 
Vietnamese brides in Korea, results of this study will contribute to a deeply understanding of 
post migration experiences of marriage migrants in marriage migration studies.  
 
1.5. Outline of the dissertation 
 
This dissertation consists of eight chapters: 
 
Chapter 1 introduces the whole dissertation. 
Chapter 2 reviews the existing literatures on international migration and marriage 
migration. 
Chapter 3 describes in detailed the methodology of this dissertation, including research 
places, research sample, method and materials to survey the Vietnamese brides in Korea. 
Chapter 4 outlines the current status of Vietnamese brides in Korea, discussing the 
context of marriage migration in Vietnam and Korea; statistic trend on Vietnamese brides 
and their geographical distribution in Korea.  
Chapter 5 clarifies the economic status of Vietnamese brides in the destination. 
Chapter 6 analyzes the different difficulties and constraints of Vietnamese brides in rural 
and urban areas of Korea in their adaptation. 
16 
 
Chapter 7 discusses the important role of diverse actors in Vietnam and Korea, 
concerning to controlling marriage migration and solving its arising problems. 




























This chapter aims to review the existing literatures on international migration, 
marriage migration in the world as well as between Vietnam and Korea. The chapter will 
consider studies focusing on international migration, female migration, and marriage 
migration. Besides, a short review on marriage migration studies based on geography 
perspective will be presented. We found that the general trend of labor migration and 
marriage migration is rather similar, mostly from developing to developed countries. 
However, the pattern of labor migration and marriage migration in the world is regionally 
different due to various reasons, including the influences of economic, social, cultural, 
political and religious relationships between origin and destination countries. In 
migration studies, labor migration has been put in discourse for decades, with a bulk of 
researches in various disciplines. In contrast, marriage migration is a hot topic, and 
arising recently. Marriage migration theories yet have not been developed. It is evident 
that more researches need to be done based on different perspectives to deepen the 
knowledge in marriage migration studies for advanced theory-buildings.   
 
2.2. International migration and marriage migration 
2.2.1. International migration 
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The existing literatures on international migration are an abundant body of work 
studied by scholars in different academic domains, including economy, sociology, politics, 
culture, gender, feminism, geography, etc (Castle and Miller, 2003; Oishi, 2005). The 
expansion of purposes of mobility, including for studying, working, avoiding political or 
religious persecution, and for marriage, etc., has diversified the sub-domains in migration 
study. 
 Among contemporary migration studies, there appears to be a tendency to apply 
three main approaches focusing on labor migration, including economic theories, 
migration systems theory, and historical-structural approach, (Castle and Miller, 2003; 
Oishi, 2005; Kim, A. E, 2009). 
Economic theories view the causes of migration as a combination of push and pull 
factors. Push factors in origin countries are negative conditions such as poverty, 
unemployment, low living standards, political regression, etc., which motivate people to 
out-migrate. Pull factors in destination countries are positive conditions, for example, 
higher wages, better occupation opportunities, higher living standards, and political 
freedom, etc., which attract people to in-migrate. While economic theories can account for 
some dimensions of marriage migration, it cannot sufficiently explain this phenomenon 
because there are additional factors linking destination and origin countries of marriage 
migrants. If economic advantages were the necessary components of marriage migration, 
there would be a larger number of women to flow from poor to rich countries. In reality, 
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foreign brides are not always the poorest and least educated group16. Thus, the inflows of 
foreign brides to certain countries17 require more explanations based on other migration 
theories.  
Migration system theory suggests that the movement of people arises from prior 
links between origin and destination countries such as historical and cultural ties, 
economic investments, etc. This theory regards international migration as a natural process 
during globalization era due to the expansion of economic relations across nations. Thus, 
the increase of people involved in the international labor market and marriage market is 
inevitable outcomes.    
The historical-structural approach emphasizes the unequal distribution of 
economic and political power in the world. Rich countries have the power to exploit 
resources from poor countries to become richer. This theory can be partially applicable to 
explain the increasing of international marriages since receiving states can actively 
support or restrict the inflows of foreign wives.  
Castles and Miller (2003) provided a general view on international migration and 
the emergence of multicultural societies. They described the complexity of contemporary 
migration in the world, explained how migrant’s settlement has increased ethnic diversity 
                                               
16 For example, high educated Japanese brides migrate to Korea, US, Australia or German for marriage (Kim, C. S, 
2011), elite Chinese women marry the US national (Constable, 2005), or high educated Vietnamese women married 
low social status men of Vietnamese diasporas in the US (Thai, 2005). 
17For example, Vietnamese brides tend to migrate to Taiwan and Korea, but not Japan or Germany; Thai brides to 
Germany and Sweden; and the mass migration of Filipina, Chinese brides to different countries such as Japan, Korea, 
Taiwan (Jone, 2012). 
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in destination societies, and pointed out the linkage between migration and ethnic diversity 
in various ways.  
Castle and Miller reviewed the history of international migration up to 1945 with 
the description focusing on the aims to conquer new lands and expand trading markets of 
European countries. From 1945 to 1973, labor migration became predominant trend, 
internationally from developing to developed countries. The inflows of international 
migration are different by regions, for example, from Latin America to North America, 
EU, Australia and Japan; from North Africa to EU; from Asia to Middle East, North 
America, EU, and Australia, etc. In the periods of 1973 -1990, the inflow of migration is 
closely related to political, social, and economic changes. The oil-shock in 1973; the 
collapse of the Soviet Union in 1991; and the demand for unskilled labors in Persian Gulf, 
developed economies and Newly Industrialized Countries (NICs) in 1990s increased 
cross-border movements, firstly the inflows of male laborer, and then female. In 1990s, 
the Gulf War led to a massive returned migration of foreign male workers in the Middle 
East. The compound of male laborers repatriation and the demand for female laborers in 
Middle East countries after the Gulf War, the need for female laborers in services sectors 
or light industries in developed countries and NICs induced many women in developing 
countries migrate for work to support the family. This created a new trend of migration, i.e. 
“feminization migration” (Kim, S. Y; Chang, E. A; Kim, K, 2008). 
Castle and Miller also emphasized the high capability to regulate and control 
international migration of receiving states such as the US and European governments. For 
example, undocumented workers are managed by employer sanction in the US, or 
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legalization programs in France; temporary workers are managed by admission programs 
in Spain, etc.   
Since mid-1990s, many researchers attempted to deepen the knowledge on 
“feminization of migration” (Piper and Roces, 2003; Oishi, 2006; Constable, 2007; Liaw 
et al., 2010). 
Using an integrative approach to analyze various factors in countries of origin and 
destination, Oishi (2006) provided a thorough and insightful analysis of female migration 
in Asia to explain the strange pattern and differential gender of migration in this large 
region. While Asian male migration pattern is predominantly from south-north countries, 
female migration from south-south is greater than south-north. The sources of female 
labor migrants are China, Philippines, Indonesia, Vietnam, Sri Lanka, etc. Destination 
countries are Japan, Korea, Middle East countries, Singapore, Hong Kong, and Taiwan.  
To find out the patterns and main causes of female migration in Asia, Oishi 
examined the following four levels: suprastate (global), state emigration and immigration 
policies, meso-society (social norms), and micro-individual. She defined a set of social 
norms on women’s wage employment and geographical mobility that established a social 
environment conducive to international immigration policies; and cultural norms that 
foster or prevent international migration as well as the women’s autonomous decisions to 
migrate. Besides, one of the five ideal types of female labor migrants Oishi illustrated is 
“dutiful daughters”. In other words, “dutiful daughter” refers to the migration of female 
workers as a sacrifice to improve their parents’ economic status, similar to “altruism 
theory” Bélanger et al. (2011) discussed on Vietnamese brides. That is, the Vietnamese 
brides’ migration is motivated by the aspiration to provide material support to their parents. 
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Furthermore, Oishi mentioned that female migration is greatly influenced by social value 
(or state policy) and individual economic strategy (or economic motivation). Social values 
include emigration policy and the relationship between migrant women and their parents 
that make some Asian women prefer migration for marriage to migration for work. 
Actually, after 1973, family reunion and permanent settlement became prevailing 
with the increase of female migrants started to draw attention of scholars in migration 
studies. However, until last decades, the increase of women’s migration from developing 
to developed countries for marriage has attracted great concern of the receiving states and 
soon become a significant academic issue with controversial debates. The following 
section will review previous studies that focused on international marriage migration. 
2.2.2. International marriage migration 
 International marriage migration is not a new issue globally. After the World War 
I and World War II, there were many women migrated to foreign countries as war brides 
such as Vietnamese women to the US; Japanese women to the US and Australia; Korean 
women to the US, Cadana, and Japan (Kim, M. J, 2008). Since late 1980s, international 
marriages continued to increase due to various reasons including racial discrimination, 
cultural isolation (Thai, 2005), traditional behavior (Lievens, 2008), or economic, social 
and political changes18 (Simon, 2001; Webster and Haandrikman, 2012).  
Recently, due to the creation of the Internet, mail-order bride industry has 
exploded all over the world (Simon, 2001). The popularity of marriage migration 
between people from different ethnicities has become hot academic debates, for example, 
                                               
18 Thai community has been steadily growing in Sweden many years ago due to the relying on Thais in berry 
industry (Webster and Haandrikman, 2012) 
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the migration of Vietnamese brides to Taiwan and Korea; Pakistan brides to Britain, Thai 
brides to Germany and Sweden; Filipina brides to Japan, the US and Korea; Russian and 
Ukrainian brides to the US, etc (Simons, 2001; Suzuki, 2005; Yang, Y. M, 2008; 
Charsley, 2008; Kim, H. K, 2012; Webster and Haandrikman, 2012).  
 The general views of international marriage migration are: First, similar to labor 
migration, the inflow of marriage migrants is mostly from developing to developed 
countries. The poverty in origin countries is the main push factor motivated poor women 
to seek for an economic betterment in developed countries through marriage (Nguyen and 
Tran, 2010; Jones, 2012). Thus, the disparities in economic development between regions 
and countries generate the inflows of marriage migrants. Second, demographic changes 
in destination countries force the men of low social-economic class to find foreign wives 
through international intermediate agencies (Piper, 1999; Wang and Chang, 2002; Kim, 
Y. S, 2006; Hugo and Nguyen, 2006; Kamiya and Lee, 2009; Kim, H. K, 2012). In reality, 
the practice of brokers draws strong criticisms from women’s groups and feminist 
researchers, who advocate brokers’ business similar to human trafficking. Third, 
marriage migration between sending and receiving countries is closely related to 
historical, cultural, social, and economic ties (Chen, 2006; Kim, H. J, 2007; Kim and 
Shin, 2007; Charsley, 2008; Jones, 2012). Besides, the increase of marriage migration 
also closely depends upon economic fluctuation, political upheaval, and social changes 
(Chen, 2006; Kim, C. S, 2011). Fourth, female marriage migrants are often portrayed in 
lower position compared with their husbands due to their lower educational and 
economic backgrounds (Hugo and Nguyen, 2006; Chen, 2006; Kim and Shin, 2007; Go 
and Kim, 2008). Finally, marriage agencies play an important role in the proliferation of 
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international marriage migration (Simon, 2001; Wang and Chang, 2002; Ishikawa, 2010; 
Kim, C. S, 2011; Yang, H, 2011; Jones, 2012). 
Marriage migration is considered as a special kind of international migration for 
the goal of family formation, i.e., to join the spouse in another area, usually at or soon 
after marriage (Lievens, 1999). Since this kind of migration is different from other sorts 
of transnational migration for its purpose of mobility and the contribution of the migrants 
to destination societies (Nakamatsu, 2003; Kim, M. J, 2008); scholars have looked at 
different angles and attempted to find out the causes, consequences of marriage migration, 
as well as remedies to tackle with emerging issues both in sending and receiving 
countries.   
Research findings provided evidences to clarify different aims related to the 
motivation of female marriage migrants such as to support the family (Hugo and Nguyen, 
2006; Nguyen and Tran, 2010); to get job (Piper, 1999); to gain independence (Ortiz, 
1996; Lievens, 1999); to escape from the bad situation (social ties or pressure) in the 
homeland (Cahill, 1990; Lauser, 2008; Kim, M. J, 2008). These propositions are correct, 
but insufficient. As Kim, M. J (2008) emphasized that many women migrate to Korea not 
only for money, but they do come for family.  
Among many existing researches focused on post-migration experiences of 
marriage migrants, there are two opposite viewpoints. The popular assumption is that 
foreign brides are passive movers, victims of commodified marriage business, are forced 
to be assimilated into destination society, and experienced human right violation, etc 
(Bélanger et al., 2010; Yang, H, 2011). Bélanger et al. used data sources from the 
national surveys of Korean and Taiwanese Governments to analyze how foreign brides 
25 
 
are widely considered as victims or problematic group that need to be supported for 
adaptation.  
In contrast, some authors viewed foreign brides as active movers with their own 
strategies in migration process, to get citizenship in destination countries, to acquire their 
own goals, to establish their positions within the family and in the society after migration, 
to negotiate for their empowerment, etc. Foreign brides are considered as new members 
or participants who contribute to the changes of family relationships in destination 
countries (Nakamatsu, 2003; Wang, H. Z, 2007; Wen and Wang, 2011; Webster and 
Haandrikman, 2012). These researches relied on data sources collected from interviews 
and fieldworks on foreign brides in destination countries. For instance, the case study of 
Nakamatsu (2003) demonstrated that foreign wives are active movers and active 
participants. Based on analyzing the negotiation process of forty-five foreign brides in 
Japan (including Chinese, Korean and Filipina brides), Nakamatsu offered useful 
evidences to understand foreign wives’ strategies to find work, to control the finance, to 
argue for equal marital relationship, to get citizenship for permanent settlement. 
Regarding the contribution to economic improvement of the natal families, some 
researchers argued that marriage migrants take the same role as labor migrant (Phan, 
2005; Hugo and Nguyen, 2006; Nguyen and Tran, 2010; Bélanger and Tran; 2011). 
Bélanger and Tran (2011) calculated that the amount of remittances one marriage migrant 
remitted within a year is much higher than average income of the people in origin 
communities. Nguyen and Tran (2010) also demonstrated that most of the marriage 
migrants’ natal families became better off after their migration. In this sense, marriage 
migrants play the role as labor migrants (Nguyen and Tran, 2010; Bélanger et al., 2011). 
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Even, some researchers emphasized that the migration of marriage migrants should be 
considered as one way to reduce the poverty rate in rural communities of origin countries 
(Phan, 2005). 
However, focusing on the foreign brides’ roles and positions in destination 
countries, Piper (2003) and Kim, A. E (2009) argued that foreign brides partly can be 
considered as unpaid labor migrants or wives because they fulfill the vacancies deserted 
by local women, similar to foreign laborers taking 3-D jobs shun by local workers. This 
means, on the one hand, foreign brides take the job as a wife without monthly payment. 
Their job is simply reproductive worker. On the other hand, they can be situated in the 
household array, which is closely related to their purpose of migration, i.e., the aim for a 
family. Thus, they are the new members that have intimate relationships within the 
family. Their roles are defined as mother and wife (Piper, 2003; Wang, H. Z, 2007; 
Bélanger, et al., 2010; Kim, C.S, 2011). 
An excellent book edited by Piper and Roces (2003), concerning the roles of Asian 
women migrants in globalization era since cross-border marriages between women from 
Philippines, Vietnam, China, Indonesia, Thailand and men in Japan, Taiwan, Singapore, 
Korea, Hong Kong have been increased. By highlighting the strategy of female workers to 
get citizenship, and how marriage migrants become workers, Piper and Roces argued that 
Asian women migrants should be considered as brides or workers because they took 
multi-dimensional roles in receiving countries. The female migrants may change from 
workers to wives, or and vice versa. This represents that the three main strands including 
work, marriage, and migration are blended, and the roles of migrant women are 
interchangeable. For example, using case study analysis (analyzing life story), Mc Kay 
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(2003) illustrated that Filipina caregivers changes to Canadian wives due to de-skilling 
work; or the negotiation for work of foreign wives discussed in Nakamatsu (2003).  
While Asian women migrants are often viewed separately as “mail-order brides”, 
“domestic workers”, or “sex workers” in academic researches; Piper (2003) provided the 
first critique of researches focused on the analytical division between female marriage 
migrants and labor migrants. According to Piper, such differentiation does not represent 
the multiple roles of foreign wives in the destinations since they can be seen as wives, 
workers, mothers, and citizens. We agree with Piper’s viewpoint because the motivation 
of Vietnamese brides’ migration in this study is similar to migrant worker, that is, to seek 
for economic betterment. Even though, after migration, a majority of Vietnamese brides 
are not engaged in work, most of them receive money from the husbands to send back 
Vietnam.  
 Actually, many issues will arise in international exogamy marriages due to 
language barrier and cultural differences. Sometimes, cultural differences make foreign 
wives misunderstand about their social status in the destinations. Lauser (2008) noted that 
Filipina brides believe that they are marrying up in Germany because they take the 
position as a wife, which is much more respected than the querida 19 in their home 
countries. In fact, to be a housewife is not as respected in German society.   
Concerning to the influences of governmental policies on international marriage 
migration, some existing researches showed that the volume of marriage migrants to 
certain destination countries is controlled by receiving states. For example, the restriction 
                                               




of Taiwanese Government in 2004 has immediately reduced the influx of Vietnamese 
brides (Chen, 2006; Kim, H. J, 2007; Nguyen, N. T, 2010). In 1996, Korean Government 
successfully restricted the inflow of Korean-Chinese brides to reduce fake marriages 
(Kim, H. J, 2007; Lee, H. K, 2008).  
More prominently, in 1990s, Korean Government strongly supported farmer 
bachelors to find foreign wives. Governmental slogans are quoted by Yang, H (2011) and 
Kim, C. S (2011) “let the rural bachelors get married”, and “give rural bachelors a chance 
to marry”. Besides, in 1999, the Government legalized marriage brokers. As a result, the 
number of foreign brides in Korea has drastically increased, including Vietnamese brides. 
In contrast, in 1980s, marriage migration tour once happened in Japan when the local 
governments of farming villages in Yamagata prefecture tried to help farmer bachelors 
get married with Filipina women, as mentioned by Nakamatsu (2003), Kamiya and Lee 
(2009), and Ishikawa (2010). However, this practice was soon discontinued due to 
serious criticisms of the mass media. The different governmental attitudes and policies on 
international marriage in Japan and Korea explain why supporting programs on foreign 
wives are different in two countries. While both central and local governments of Korea 
have devoted great efforts to support multicultural families, only local governments in 
Japan provided foreign wives some assistance programs.  
 Noteworthy, within Southeast Asia, the international married couples are among 
low social-economic class and dominantly through intermediate agencies, making cross-
border marriage a very hot issue, as we will discuss in the following section.   
 
Marriage migration in Asia 
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Within Asia, cross-border hypergamy marriage is widely observed. A massive 
inflow of women from developing countries including China, Philippine, Vietnam, 
Thailand, Indonesia, Pakistan, etc., has migrated to developed Western economies such 
as German, Sweden, the US, Britain, etc (Thai, 2005; Lauser, 2008; Charsley, 2008; 
Webster and Haandrikman, 2012); and to developed countries in Southeast Asia such as 
Japan, Singapore, Taiwan, and Korea (Wang & Chang, 2002; Constable, 2005; Lee, H. K, 
2008; Kim, A. E, 2009; Ishikawa, 2010; Kim, 2011; Jones, 2012).  
It is interesting to note that in 1980s, many Korean women migrated to Japan, the 
US, and Canada for marriage (Constables, 2005). In 1990s, Korean men have begun to 
seek for foreign wives in less developed countries in Asia (Lee, H. K, 2008; Kim, A. E, 
2009). While Chinese women moved to Japan and Korea for marriage (Davin, 2007), 
many Vietnamese women, mostly undocumented, became foreign wives in China (Vu 
and Vu, 2006). Thus, the purpose of foreign brides’ migration is generally viewed as to 
seek for economic betterment (Phan, 2005, Davin, 2007; Kim & Shin, 2007; Lee, H. K, 
2008; Lom, 2009; Kim, A. E, 2009).  
In Southeast Asia, marriage migration through intermediates or via brokers is 
commonplace (Wang and Chang, 2002; Lom, 2009; Ishikawa, 2010; Yang, H, 2011). 
However, the ratio of marriages via brokers is different in accordance with foreign brides’ 
nationality. For example, in Korea20 and Taiwan21, Vietnamese brides comprised the 
highest percentage of marriages via brokers compared with other foreign brides. 
                                               
20 See, Table 3.2 (page 67) in chapter 3.  
21 Phan (2005) found that 63.5% Vietnamese brides married Taiwanese men via brokers. 
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Actually, marriage migration via brokers in Southeast Asia is a little different 
from “correspondence marriage” through matchmaking agencies between US men and 
Chinese, Filipina, Russian or Ukrainian women where the couples have much more time 
to communicate for mutual understandings before the marriage. The US men and foreign 
women can use English as a common language for communication (Simon, 2001; 
Constable, 2005). On the contrary, the process of marriage via brokers in Southeast Asia 
happens in a very short time, often within a week. The couple cannot converse with each 
other. The entire package fee for the marriage is paid by the husbands (Wang and Chang, 
2002; Phan, 2005; Tran, V. P, 2006; Chen, 2006; Kamiya and Lee, 2009; Kawaguchi and 
Lee, 2012). Therefore, this kind of marriage is widely considered as commodification. 
The female marriage migrants are often viewed as victims of commodified marriages or 
passive movers.  
Within Southeast Asia, marriage migration is characterized not only by the 
disparity in economic backgrounds and gender bias but also by historical, geographical, 
cultural, political and social-economic connections between sending and receiving 
countries. The inflow of foreign brides to certain destinations is different by nationality. 
For example, Chinese brides migrate to Taiwan, Japan and Korea due to geographical 
and cultural proximity (Davin, 2007). Filipina brides move to Japan and Korea because 
of historical and social economic relationships (Piper, 2003; Ishikawa, 2010; Jones, 2012). 
The inflow of Vietnamese brides to Taiwan and Korea is related to close connections in 
social economic aspects between Vietnam and two receiving countries (Chen, 2006; Kim, 
H. J, 2007; Nguyen, N. T, 2010; Kim, S. C, 2011; Vu, H. T, 2012). Since marriage 
migration is globally different by region, it is also a spatial issue. Thus, it would be 
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necessary and appropriate to do research on marriage migration, viewing from geography 
perspective.  
Many marriage migration studies has been done by geographers focusing up on 
the causes of migration, the significant contribution of international marriage agencies, 
the common pattern of marriage migration in receiving countries in Southeast East Asia 
(Fan and Huang, 1998; Hugo and Nguyen, 2006; Kamiya and Lee, 2009; Ishikawa, 2010; 
Liaw et al., 2010).  
Hugo and Nguyen (2006) focused on the marriage between Vietnamese - 
Taiwanese couples. Relying on the data of a survey conducted on Vietnamese brides’ 
parents in Vietnam, Hugo and Nguyen outlined the trend of Vietnamese brides’ migration 
to Taiwan, explored structural factors shaping their migration, and examined their 
migration process and contribution to the economic condition of natal families. Hugo and 
Nguyen demonstrated that the main determinant of Vietnamese brides’ migration is 
economic motivation; the bride’s parents heavily involved in their decision-making 
process; and the migration of Vietnamese brides greatly contributed to economic 
improvement of their natal families. 
As a comparative analysis, Kamiya and Lee (2009) provided the common 
background and pattern of international marriage migration in Japan and Korea. Since the 
two countries have some similar features, for example, homogeneous society, economic 
development process, social-cultural background, and the trend of demography, etc., the 
inflow of foreign wives share the same pattern. In specific, the high income gap between 
rural and urban areas, the rapid aging and low fertility rate, the responsibility of men to 
stay in rural areas for supporting old parents (while most women can migrate to urban 
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areas to pursue higher education and work) leads to gender imbalance of marriageable 
population in rural areas, small and medium towns. This explains why foreign wives are 
concentrated in these areas of the two countries. However, due to the time lag of 
economic development, the influx of foreign wives in Japan has happened since mid-
1980s; whereas, foreign brides have started to migrate to Korea since mid-1990s.  
Based on the data collected by making in-depth interview with 20 match making 
agencies throughout Japan, Ishikawa (2010) discussed the actual activities of 
matchmaking agencies for international marriages in contemporary Japan and estimated 
the high share of marriages via matchmaking agencies among international marriages. He 
pointed out that the main reason for Japanese men to marry foreign wives is the difficulty 
in finding a Japanese partner. Actually, matchmaking or arranged marriage is not a new 
activity to Japanese people because in 1960s such omiai marriages (between Japanese 
couples) had outnumbered love marriages. In 2000s, matchmaking agency played an 
important role in international marriage since it accounted for one third of all marriages 
between the Japanese and foreign nationals. Until 2007, there were around 303 
matchmaking agencies throughout Japan. Ishikawa showed that (1) the shorter the 
distance from a certain match making agencies office, the more clients. (2) Clients of 
these agencies are mostly men at old age, from 40 to 60 years old; some clients are 
female. (3) Match making agencies provide the married couples various kinds of support 
after the marriage, including visa extension and interceding troubles. Such post-marriage 
services are important and representing the agencies’ conscience. Since matchmaking 
agencies play an important role in international marriage, account for 36.7%, much 
higher than marriage through omiai (6.4% in 2009); these agencies should be favorably 
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evaluated because their activities can help to reduce the population decline in 
contemporary Japan. Besides, the limited support for foreign brides from central and 
local governments as well as NGOs needs to put into consideration.   
The study of Kamiya and Lee (2009) and Ishikawa (2010) revealed the changes of 
international marriages’ trend and pattern in receiving countries in East Asia. 
International marriage in East Asia has geographically expanded from rural to urban 
areas and popularized among the men of middle class. This implies that more researches 
need to be done to explore post migration experiences of foreign brides in order to 
understand their contributions to receiving communities, and to provide them suitable 
support in different residences.  
  Since the inflow of Vietnamese brides is firstly to Taiwan, then Korea; previous 
researches have examined and provided the general view on Vietnamese-Taiwanese and 
Vietnamese-Korean marriages, viewing both from sending and receiving sides, as we will 
review in the following section. 
 
2.3. Existing literatures on marriage migration between Vietnam and Korea 
  In this section, by reviewing existing literatures on marriage migration in 
Vietnam and Korea, we will demonstrate that little evidences about post-migration 
experiences of Vietnamese brides in Korea have been understood. 
 Recently, marriage migration has become a great social concern in Vietnam; 
however, detailed and official data on the out-migrated Vietnamese brides have been very 
limited. There has been only one large-scale survey, carried out in six provinces in 
Mekong Delta region, from which most Vietnamese brides come. The survey was 
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conducted in 2004 by the Committee of Population, Family and Children, collaborating 
with Department of Sociology, University of Social Sciences and Humanities, National 
University in Ho Chi Minh City (This survey thereafter is called “the 2004 survey”). 
However, this survey did not conduct on the brides themselves, but on their family 
members in Vietnam. The survey includes 1,084 structured interview records with 460 
young people and 624 households members of the out-migrated brides; in-depth 
interview records with 28 local Government Officials, 82 brides (who visit their families 
in Vietnam), and 23 focused group discussions with young people in the regions.   
 Based on data source of “the 2004 survey”, researches have been done to provide 
the general profile of Vietnamese brides, to analyze the causes, consequences, problems 
and the impact of Vietnamese brides’ migration to origin communities. And, the great 
contribution of Vietnamese brides to their natal families’ economic condition became the 
focal point of many studies. Thus, in general, these researches theoretically viewed 
Vietnamese brides as labor migrants and active movers to obtain their expectation for 
economic betterment (Phan, 2005; Hugo and Nguyen, 2006; Nguyen and Tran, 2010). 
2.3.1. Brief review on Vietnamese brides in Taiwan  
 Existing studies showed the general characteristics of Vietnamese brides in 
Taiwan, i.e., most them are young, low educational level, and married via brokers. Most 
of their Taiwanese husbands are among the lowest social economic class in Taiwan (Phan, 
2005; Chen, 2006; Hugo and Nguyen, 2006; Nguyen and Tran, 2010). Phan (2005) 
showed that 83.3% Vietnamese brides have junior high school and lower; 97.5% took 
low payment and unstable job in Vietnam; 72% brides are from Mekong Delta. About 
75.9 Taiwanese husbands work as worker, driver, farmer, and some are unemployment. 
35 
 
Hugo and Nguyen (2006) also demonstrated that 73.5% brides are in their twenties and 
younger; age gap between husbands and wives is 13; 86.3% brides finished junior high 
school and lower; 81% Taiwanese husbands are unskilled workers.  
 Concerning post migration experiences of Vietnamese brides in Taiwan, previous 
researches focused on their adaption process, economic situation, employment, etc. Hugo 
and Nguyen (2006) showed that according to the responses of 630 brides’ parents, most 
Vietnamese brides engaged in work after migration to Taiwan, including worker (16.4%), 
farmer (15.3%), services (12.9%), selling (9.1%), and housework (16.7). However, 
according to the responses of 51 brides (who returned Vietnam to visit their family), most 
of Vietnamese brides are unable to find job in Taiwan due to low educational level, poor 
Taiwanese ability, and the prohibition of Taiwanese husbands/family. Many brides are 
forced to take the housework only, serving the whole extended family without payment. 
Among 51 interviewed brides, many of them experienced prejudice and discrimination in 
Taiwan, a very homogeneous and patriarchal society. The situation will be more serious 
if the bride gives birth to a girl. Even so, 89% out of 51brides responded that they are 
satisfied with their married life, mainly because of the good treatment from husbands and 
in-laws. Besides, viewing from Taiwan, some studies provided evidences to demonstrate 
that many Vietnamese brides suffer from domestic violence, family abuses, etc. They are 
in need to be protected (Wen and Wang, 2011; Wang, Y. H, 2011). 
2.3.2. Brief review on Vietnamese brides in Korea22 
 The general view on Vietnamese brides in Korea will be presented in detailed in 
chapter 3. This section will briefly review some previous studies focused on Vietnamese 
                                               
22 For detail information, see Table 3.2 (page 67) chapter 3 
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brides in Korea. Based on gender perspective, Kim, H. K (2012) demonstrated that rural, 
poor and low educated Vietnamese women migrated to marry with the low educational 
level, low income Korean men in rural areas. Thus, the marriage between Vietnamese 
women and Korean men represents the interaction between gender and social class.  
 By conducting in-depth interviews on Vietnamese brides (in Vietnam) who had 
already got married and were waiting for visa to move to Korea, Kim, H. J (2007), and 
Song (2008) noted that the main determinant of Vietnamese brides’ migration is 
individual aspiration; and the involvement of parents in decision-making is rarely found. 
Particularly, Kim, H. J (2007) expressed great concern about Vietnamese brides’ low 
educational level. He raised a proposal to give special supports for Vietnamese brides to 
help them improve Korean language for adaptation. 
2.3.3. Main motivation behind Vietnamese brides’ migration 
 The main cause behind the out-migration for marriage of Vietnamese women is 
defined as the poverty in rural areas of Vietnam (Phan, 2005; Tran, V. P, 2006; Hugo and 
Nguyen, 2006; Nguyen and Tran, 2010). Focusing on Vietnamese brides in Taiwan, 
Hugo and Nguyen (2006) concluded that Vietnamese brides’ out-migration is highly 
motivated by economic reasons. Around 61.6% of 630 brides had migrated “to help the 
family” and 10.8% “for a better life”. And, the economic condition and living standard of 
Vietnamese brides’ natal families were improved considerably after the brides’ migration. 
For example, before the marriage, 126 out of 360 households described that their 
economic conditions were very poor and 261 households poor; however, after the 
marriage, only 7 and 53 households answered as very poor and poor, respectively.  
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 Nguyen and Tran (2010) also found that the migration of Vietnamese brides had 
positive effects on economic status of their natal families. Most of their families became 
better off than before. Besides, Nguyen and Tran (2010) provided evidence that 81.4% 
out of 365 parents expect to receive remittances from the daughters’ marriage to 
Taiwanese men. The parents’ expectation is closely related to their educational level; the 
lower education, the higher expectation. Around 90% parents agreed with their 
daughter’s marriage; and 58.1% parents involved in decision-making process. Thus, it is 
understandable why most Vietnamese brides send remittances after migration.  
Phan (2005) showed that 51% of 203 Vietnamese brides in Taiwan migrated to 
“seek for a better life” and “to help the family”, 35% simply “to help the family”. Phan 
(2005) argued that the migration of Vietnamese brides should be considered as one of 
positive ways to reduce the poverty in rural areas of Vietnam because most out-migrated 
brides can remit their natal families.  
By using a questionnaire survey on 250 households of Vietnamese brides in Can 
Tho (Mekong Delta), Bélanger et al. (2011) found that 89.7% out of 27623 brides send 
remittances to their natal families. Such remittances are the main source of income for 
many families in Vietnam. The amount of remittances heavily depends upon the brides’ 
individual characteristics and living condition abroad, rather than the relative poverty 
level of their natal families. In other words, the remittances of Vietnamese brides’ partly 
reflect their economic condition in the destinations. Besides, evidences were found in 
Bélanger et al. (2011), i.e., over 90% out of 250 parents believed that their daughter’s 
                                               
23 Because some households have two or three daughters married to foreign men, so, the total sample Bélanger et al 
collected is 276 brides. 
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decision to marry a foreigner was motivated by the desire to help them to alleviate the 
poverty.  
2.3.4. Impacts on sending communities 
Some researchers focus on social impacts of Vietnamese brides’ migration to the 
original communities. Bélanger and Tran (2011) showed that the out-migration of 
Vietnamese women is concentrated in specific rural communities in Mekong Delta, 
causing gender imbalance among the marriageable population. This makes many 
Vietnamese men unable to find their partners in the same village. Bélanger and Tran also 
pointed out the reconfiguration of gender power relations in sending communities. That is, 
through sending remittances, the emigrated daughters enhanced their status and power in 
their natal families, much higher than sons. Therefore, many parents in sending 
communities started to prefer daughter to son.  
Similar evidences were found in Hoang (2009). Focused on the migration of 
Vietnamese brides to Korea, Hoang carried out a survey in Dai Hop commune, Kien 
Thuy district, Hai Phong (Northeast region) where the number of Vietnamese women got 
married to Korean men is greatest and continues to increase. A questionnaire survey was 
conducted on 150 parents whose daughters married Korean men. In-depth interviews 
were conducted on 15 brides who got married to Korean men, and were waiting for visa 
to move. Hoang showed that the attitude of Vietnamese people in sending communities 
has been changed, i.e., there is an increase of preference for having girl rather than boy. 
In addition, Hoang provided evidence about the inability of Vietnamese men to marry 
women in the same village. Since 2007, 70% men in Dai Hop commune to had to find 




2.3.5. Discourse on foreign brides in Korea 
 Since the discourse on foreign wives has become the hot topic in Korea, 
researchers in various areas have involved in the issue. More importantly, the concern of 
Korean government on foreign wives is so high that it makes every effort to support this 
special immigrant group. Korean Government conducted two nation-wide surveys, 
including Survey for the Welfare State of International Marriage Family in 2005; and 
Survey on the Conjugal Life of Transnational Marriage Families in 2006. Since 2009, a 
periodical nation-wide survey on foreign brides has been conducted every three years. 
Besides, some local governments also carried out surveys on the foreign brides such as 
Gyeongsangbuk-Do (2007), Chungcheongnam-Do (2009), etc. 
 Data sources of these surveys have been analyzed by researchers in different 
disciplines, for example, social welfare, sociology, education, feminism, politics, etc 
(Kim & Shin, 2007; Lee, H. K, 2008; Kim, A. E, 2009; Kim, D. S, 2010; Yang, H, 2011; 
Kim, C. S, 2011; Kim, Y. J, 2011).  
 Sociology researchers often focused on the adaptation of foreign brides in general. 
They discussed problems confronting foreign brides in their adaptation process such as 
language barrier, cultural differences, social exclusion, and discrimination (Lee, Y. J, 
2006; Kim, Y. S, 2006; Kim & Shin, 2007; Go and Kim, 2008; Kim, H. J, 2007). Kim 
and Shin, Go and Kim stated that it is more difficult for foreign brides in rural areas to 
adapt themselves to Korean society than those in urban areas because rural people are 
more conservative and traditions are well-preserved. In addition, foreign brides in rural 
areas are confronted with diverse kinds of constraint including childcare, limited leisure 
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time spending, social networks, etc. More importantly, their strong demands for 
adaptation to the new life cannot be fulfilled under inadequate, inefficient, segmented, 
and irrelevant supporting programs from the central, local governments and NGOs. 
Lee, H. K (2008) and Kim.Y. J, (2011) argued that foreign brides are not treated 
as an equal individual in the family court since their roles are highlighted as mother and 
wife. Kim emphasized that foreign brides are posited as “others” in the overlapping 
hierarchical relationship between husband and wife as well as between sending and 
receiving countries. In other words, (1) to be a wife, Vietnamese brides’ position is lower 
than their husbands (this is similar to Korean women); (2) coming from a poorer country, 
the position of Vietnamese brides is lower than Korean wives. This means, Vietnamese 
brides experienced double “lower position” in Korea.  
Analyzing how multiculturalism of Korea is different from other countries, Kim, 
C. S (2011) claimed that foreign brides in Korea are not only filling the shortage of 
women but also taking traditional roles as filial daughter in-laws, and submissive wives 
in a culture rooted on a biased gender of Confucianism.  
 Based on the national Survey in 2005, Lee, Y. S (2006) categorized the foreign 
wives into five groups including Korean-Chinese, other foreign Korean, South East Asian, 
Family Federation (or marriages via Unification Church), and brides from other countries. 
Lee stated that, nationality and ethnicity greatly affect social positions of foreign brides 
after marriage. According to Lee, Korean-Chinese brides are the most independent and 
active group because of social and cultural proximity, ethnic ties, and Korean proficiency. 
Southeast Asian brides are considered as the most adaptive because they want to be full 
members in their Korean families and society. 
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 Based on socio-legal approach24, Yang, H (2011) analyzed Korean regulations on 
marriage brokers and related laws on international marriage to find out the effects of new 
laws and regulations. Yang, H argued that the new laws and regulations do not provide 
human right protection for foreign brides. The adversities of two Vietnamese brides cited 
in Yang, H (2011) demonstrated that foreign brides need the third party to intervene their 
troubles in private lives. Besides, Yang, H emphasized that treating foreign brides as 
“equal individual” in the family court is not enough because they are economically 
dependent and have poor social network.   
Concerning about economic condition, Park et al. (2012), one of very few 
empirical studies compared the cognition of Vietnamese brides on their economic 
condition before and after migration. Based on data source collected from the in-depth 
interviews with 48 Vietnamese brides, Park et al stated that the cognition on economic 
condition of Vietnamese brides is significantly related to their education, occupation, 
Korean ability, and purpose of marriage. Since most Vietnamese brides do not engage in 
job, their economic status in Korea greatly depends on Korean husbands. Because most 
of their husbands have low income, they were highly motivated to find a job. Therefore, 
the authors concluded that concrete supporting programs should be made to help 
Vietnamese brides get job and improve the households’ income. 
Some previous studies focused on problems confronting foreign brides in their 
adaptation after migration (Kim and Shin, 2007; Go and Kim, 2008). These existing 
                                               
24  A Socio-legal study is an interdisciplinary approach to analyzing laws, legal phenomena, and relationships 
between these and wider society. Both theoretical and empirical work is included, and perspectives and 
methodologies are drawn from the humanities as well as the social sciences. 
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literatures often used data source came from surveys of central Government or local 
governments. In reality, surveys of the Government were organized and conducted based 
on an etic perspective which could not provide sufficiently and accurately the actual 
needs of foreign brides in Korea, as criticized by many (Kim et al., 2008; Bélanger et al., 
2010; Kim, C. S, 2011). Moreover, studies on marriage migration between Vietnam and 
Korea have investigated the causes, consequences of migration, decision making process, 
the contribution of Vietnamese brides to economic improvement of their natal family, the 
influences of their migration to sending communities (Kim, H. J, 2007; Song, 2008; 
Hoang, 2009; Nguyen, N. T, 2010; Kim, H. K, 2012; Vu, H. T, 2012). Few researches 
have examined the actual situation of Vietnamese brides in Korea, except Park et al. 
(2012).   
 
It is evident from the findings referred to in this chapter that (1) most of 
Vietnamese women migrated for marriage due to economic motivation, expecting for an 
economic betterment in Korea. In contrast, Korean husbands marry Vietnamese women 
for a wife, for children. And, they expect their wives to stand hard-working condition. 
This means, the couples legally form a family with loveless marriage and different 
desires. Besides, most of Korean husbands belong to the lowest social economic class25. 
Thus, Vietnamese brides may face with economic difficulties in Korea and become 
disappointed with the reality of their economic status after migration.  
(2) the marriage between Vietnamese women and Korean men is the intersection 
between gender and social class, i.e., the low social economic Vietnamese women marry 
                                               
25 See Table 3.2 (page 67) in chapter 3 
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low social economic Korean men. It must be difficult for Korean-Vietnamese couples to 
adjust themselves to lead a harmonious life due to the limitation of knowledge in 
language, cultural differences, economic difficulties, and narrow perspective of life. In 
addition, nearly half of Vietnamese brides26 are reported to marry Korean men in rural 
areas where the people are conservative, traditions are well preserved, patriarchal 
ideology is still dominant, supporting programs are limited and insufficient, etc. These 
brides may face with heaped up difficulties for adaptation to the new life.  
(3) Since most Vietnamese brides are not good at Korean, language barrier may 
limit them from reporting the troubles in their family life. Especially, legal supports and 
consultancies to protect foreign brides’ human right in Korea are insufficient. In reality, 
from 4/2007-4/2013, there were several traumatic reports on Vietnamese brides who died, 
committed suicide, or were murdered in Korea. This implies that after migration, 
Vietnamese brides may experience domestic violence, or other adversities.   
Anyway, we suppose that Vietnamese brides actively decided to marry Korean 
men and have great effort for settlement. After migration, except some brides can be 
integrated, many of them are faced with various difficulties. Despite of diverse 
difficulties, they are struggling for adaptation. This motivated us to explore the actual life 
of Vietnamese brides in Korea to provide an inside view on their post migration 
experiences. Based on empirical research, we hope to give a detailed and more nuanced 
view on their lives in Korea.  
 
The three main research questions arise: 
                                               




1- Do Vietnamese brides satisfy with the actual economic status in Korea and why? 
2- What are the difficulties and constraints Vietnamese brides faced in their adaptation 
process in rural and urban areas of Korea?  
3- How can Korea and Vietnam manage marriage migration between two countries and 
its emerging issues, especially, problems confronting Vietnamese brides in private lives? 
 
2.4. Summary 
  This chapter reviewed that the trend and pattern of international marriage 
migration is globally different by regions. Within Asia, specifically, in Southeast Asia, 
the inflows of marriage migrant to certain destination countries shows an intricate pattern 
that needs sufficient explanations to build up knowledge bases for theory-buildings. 
Existing literatures on Vietnamese brides have focused on the cause, trend, pattern, and 
the impacts of their migration on sending communities. In contrast, there have been 
insufficient evidences and understandings about the actual life of Vietnamese brides in 
destination countries, especially Vietnamese brides in Korea. Before investigating post-
migration experiences of Vietnamese brides in Korea, more explanation is needed to 
understand the marriage migration between the two countries. Thus, the next chapter will 









CURRENT STATUS OF VIETNAMESE BRIDES IN KOREA 
 
3.1. Introduction 
This chapter provides an overview of international marriage migration between Vietnam 
and Korea in recent decades. The chapter starts with reviewing the context of international 
marriage migration in Vietnam and Korea based on analyzing Government policies, the 
influences of economic and cultural factors, and the operation of marriage brokers in the two 
countries. Then, this chapter outlines the current status of Vietnamese brides in Korea, focusing 
on statistic trend and geographical distribution. The inflow of foreign brides to Korea started in 
1990. However, Vietnamese brides have migrated to Korea since 2000, and the proportion has 
steadily increased in the last decade, especially from mid 2000s up to present. Vietnamese brides 
have soon become the second largest group of foreign brides in Korea after the Chinese. 
Noticeably, compared with other foreign brides, Vietnamese brides are poorly educated and 
highly concentrated in rural areas of Korea. These points really attract concerns from Korean 
Government and scholars in different domains, particularly since the proportion of Vietnamese 
brides is estimated to rise in next decades.  
 
3.2. The context in Vietnam  
 International marriage has happened in Vietnam long time ago, however, international 
marriages via brokers and motivated by economic reason have just started and increased after 1986. 
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  According to the Ministry of Justice of Vietnam (MJOV)27, between 1995 and 2010, a total 
213,770 Vietnamese women got married to foreigners, 90% of them were from rural areas, and 
83% married via brokers. Their main destinations were Taiwan (78,000 brides) and Korea (36,000 
brides), the US (26,000 brides), China, Singapore, etc. Actually, the out-migration for marriage of 
Vietnamese women can be explained by the influences of “open policy”, economic motivation, the 
operation of marriage brokers, Korean waves, etc. 
3.2.1. The influences of “open policy” in 1986 
 Before 1986, some Vietnamese women, especially the girls in Mekong Delta region, got 
married to the US nationals via relatives and friends. Most of them got married to the Viet Kieu, i.e. 
Vietnamese Diasporas in the US (Thai, 2005). After the Government of Vietnam implemented 
“open policy”, international marriage migration via brokers has started and soon attracted social 
concerns. Vietnamese women have begun to migrate to Taiwan, with the greatest volume in the 
1990s, then to Korea since 2000. The total number of Vietnamese brides is estimated around 
128,000 in Taiwan and 36,000 in Korea28. Nowadays, Vietnam is known as one of the major 
sources of marriage migrants in Southeast Asia, just after China and Philippines (Kawaguchi and 
Lee, 2012). 
The “open policy” in 1986 has greatly influenced to the out-migration for marriage of 
Vietnamese women. After the “open policy” implemented, Vietnam has experienced a robust 
and rapid economic growth in the country’s history. The living condition of Vietnamese people 
has been improved. This has been accompanied by strong urbanization, however, with growing 
                                               
27http://moj.gov.vn/Pages/home.aspx, retrieved September 10, 2011 
28  Ministry of Justice of Vietnam http://moj.gov.vn/en/Pages/home.aspx 
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inequalities, unparalleled development, particularly, between the rich and the poor, between rural 
and urban areas29. 
After the economic reform, Vietnam soon experienced a media boom. In late 1990s, 
television became popular in rural areas of Vietnam (Vu, H. T, 2012). TV programs have 
provided rural communities the opportunity to access more information of modern life outside 
their hometown and Vietnam. This made poor people expect for a higher economic condition or 
a better life. Therefore, poor women in rural areas are easily to be lured for an economic 
betterment through getting married to foreigners. This explains why the poverty rate in Vietnam 
was remarkably decreased, from 74% in 1980 to 9.5% in 201030; however, the out-migration for 
marriage of Vietnamese women continued to increase and became widespread throughout rural 
areas of the country.  
In 1990s, most Vietnamese brides are from Mekong Delta region. Since late 2000s, the 
number of Vietnamese brides from rural areas in northern part of Vietnam has been increasing 
(Hoang, 2009). Thus, the main push factor should be explained by the differences in poverty rate 
between rural and urban areas of Vietnam in renovation times; the main pull factor is the image 
of a better life in developed countries, as we will discuss in the following section. 
3.2.2. Economic motivation 
                                               
29  In Vietnam urban areas include inside urban districts of cities, urban quarters and towns. All other local 
administrative units (commune) belong to rural areas, mainly based on agricultural economy. 
30General Statistics Office of Vietnam (GSOV) in 2010. 
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Evidently, poverty31 is the main reasons pushing Vietnamese women to out-migrate for 
marriage, as discussed by many (Phan, 2005; Hugo and Nguyen, 2006; Tran. V. P, 2006; Hoang, 
2009; Nguyen, N. T, 2010; Nguyen and Tran, 2010). However, most Vietnamese marriage 
migrants are from rural areas because the “open policy” has created a large gap between the rich 
and the poor as well as between rural and urban areas, as in other Asian countries (Chen, 2006; 
Gill and Kharas, 2009).  
In Vietnam, in 2008, the poverty rate in rural areas is 21.2%, which is much higher than 
the figure 8.6% in urban areas32. Results of the 2010 Census showed that income gap between 
the rich and the poor in Vietnam is 9.2%. The people in rural areas have fewer opportunities to 
improve their economic condition because foreign investments are concentrated in big cities, and 
Governmental policy on economic development also focuses on metropolitan areas, lagging poor 
rural areas behind. That is why most of Vietnamese girls in rural areas are poor and have little 
education (Hugo and Nguyen, 2006; Tran, V.P, 2006; Phan, 2005; Hoang, 2009).  
In addition, it is hard for poor and low educated women to become labor migrants since 
they neither meet the requirements of language and education, nor prepare enough a big sum of 
money for deposit to get work permission33. Furthermore, foreign employers often prefer to 
recruit male workers34.  
                                               
31According to Viet Nam Household Living Standard Survey (VHLSS, 2008). In Vietnam, poverty is defined as the 
deprivation of food, housing, clothing, etc., at a minimum level of expenditure. People who live in poverty cannot 
satisfy basic nutritional and other needs 
32 GSOV, 2008 
33 For instance, according to the Oversea Worker Center (Ministry of Labor Invalids and Social Affair of Vietnam, 
in short MOLISA), the Employment Permit System (the program to recruit the Vietnamese laborers to work in 
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Nguyen, N. T (2010) pointed out that low educated women think an option to migrate as 
brides more attractive than as worker because marriage migration has no term contract, and also 
gives chances to send remittances as well (Chen, 2006; Hoang, 2009; Bélanger et al., 2011). This 
makes Vietnamese women believe that marriage to a foreign husband is their easiest and best 
avenue to escape from the poverty. Therefore, from a geographic and economic perspective, it is 
evident that most Vietnamese brides come from rural areas, and poor families with little 
education (Nguyen and Tran, 2010). 
The main pull factor in Korea is the image of a better life in developed country. This 
image is formed by different elements, including the influences of Korean waves35, the narrow 
perception of Vietnamese women, the marriage migration fever, etc (Nguyen and Tran, 2010; 
Bélanger et al., 2011; Kim, J. K, 2010; Vu, H. T, 2012). 
The image of a better life in Korea is strongly increased by the influences of Korean 
waves. Since late 1990s, the effects of Korean waves have started and rapidly expanded 
throughout Vietnam. Vu, H. T (2012) noted that among different kinds of Korean wave 
including Korean movies, fashion, cosmetics, cuisines, etc; Korean drama is supposed to have 
initial and profound impacts on the Vietnamese’s perception of Korea since Korean movies 
account for 40% of the total drama hours in Vietnamese television. Korean movies often portray 
masculinity in an appealing manner to women, depict male characters as “manly charismatic,” 
                                                                                                                                                       
Korea) requires Certification on Test of Proficiency in Korean (TOPIK). The TOPIK test is organized by the 
MOLISA of Vietnam and that of Korea. In addition, high school education, and working experience are privileged. 
34 MOLISA reported that between 2006 and 2010, only 33% out of 409,000 Vietnamese labor migrants were women. 
35“Korean wave” or “Korean boom” refers to the unprecedented rise of South Korean popular culture products in 
Asia and other parts of the world in last decades. In 1990s, Korean wave started and had greatly effects on 
Vietnamese society, especially lifestyle of young generations (Vu, H. T, 2012). 
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“femininely tender,” “super sensitive,” or willing to sacrifice for their loved ones. Such romantic 
stories often told from a woman’s perspective, which makes Vietnamese women form a very good 
impression of Korea and idolize the Korean men.  
The Korean waves makes poor and low educated women in rural areas dream of a 
paradise where they can seek for a higher economic condition and better treatment from the 
husbands. In particular, Vietnamese women have had fantasy and penchant for Korean men due 
to the influences of Korean movies (Kim, H. J, 2007; Vu, H. T, 2012).  
By applying a cultivation analysis, Vu, H. T (2012) confirmed that there is a strong 
association between Korean soap operas and Vietnamese women’s intention to migrate for 
marriage with Korean men. Korean dramas have cultivated the Vietnamese women a better 
impression of Korea, deluded them into believing in the glamorous life in Korean movies, and 
eventually motivated them to marry a Korean man. 
Due to the low educational level, Vietnamese women in rural areas believe that all 
foreigners in developed or more developed countries, even farmers, are rich people (Phan, 2005). 
In addition, after the marriage, some Vietnamese brides can remit money to their natal families, 
which really attracts Vietnamese women’s dream for a new life in foreign countries. For example, 
remittances of the out-migrated Vietnamese brides in Tan Loc36 have made it a rich commune in 
Can Tho (Nguyen and Tran, 2010; Bélanger et al., 2011). Thus, international marriage soon 
became a fever in Mekong Delta region (Nguyen and Tran, 2010; Bélanger et al., 2011).  
3.2.3. The role of marriage brokers 
                                               
36 Located in Thot Not district (Can Tho), Tan Loc is called “Taiwan Island” because most of women in this 
commune out-migrated for marrying Taiwanese men (Nguyen and Tran, 2010). 
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The increase of Vietnamese women out-migration for marriage is also closely related to 
the proliferation of marriage brokers in the renovation time of Vietnam. As depicted in details by 
Wang and Chang (2002), the system of marriage brokers in Vietnam is well organized and 
closely connected with marriage brokers in destination countries. The process of marriage 
migration is clearly a commodified business, working for profit by exporting many Vietnamese 
brides to Taiwan. In 2000s, the top destination for brokered marriages is Korea, replacing 
Taiwan because in 2004, Taiwanese Government decided to restrict the inflow of Vietnamese 
brides in order to reduce potential human trafficking, illegal labor migrations through marriage, 
and so on (Chen, 2006; Hoang, 2009).  
The procedure of marriage migration process is summarized as follows. In Vietnam, 
marriage brokers recruit potential brides through smaller branches or individual matchmakers in 
rural areas. Marriage brokers in Korea and Taiwan recruit their customers, i.e., the men looking 
for foreign wives. Then, the brokers in Vietnam and Korea or Taiwan contact one another and 
organize a meeting in Vietnam. Using tourism visa, brokers in Taiwan or Korea bring the men to 
Vietnam to choose their partners, often within a week. Some men will opt their partners from 
hundreds of women in a “bride show”. Once the men selected their partners, they apply for 
getting marriage certification in Vietnam. The brokers will organize a wedding party for them 
(often together with many other couples). So, they quickly become husbands and wives. The 
husbands pay the entire package fee37 and return their home countries. The wives are waiting for 
visa to move (Wang and Chang, 2002; Hoang, 2009; Kawaguchi and Lee, 2012). Noteworthy, all 
                                               
37 The average fee charged by one Taiwanese man is 9,000 USD dollars (Wang and Chang, 2002); by one Korean 
man is from 7,000 -15,000 USD (Kamiya and Lee, 2009). 
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the marriage agencies in Vietnam are illegal (Wang and Chang, 2002; Nguyen, N. T, 2010; Yang, 
H, 2011), even though, nobody can estimate how many brokers are now in operation in Vietnam.  
3.2.4. Regional differences in Vietnam 
Actually, just after Vietnamese Government adopted open policy, the women in Mekong 
Delta rushed into marriage to foreigners, making this region become the first and largest source 
of marriage migrants in Vietnam.  
 




The Ministry of Justice of Vietnam reported that in the periods of 1995-2010, about 69% 
out of 213,770 Vietnamese women got married to foreign husbands are from Mekong Delta 
region; 79% out of 138,000 Vietnamese brides in Taiwan are from the Mekong Delta; though, 
Mekong Delta is not the poorest regions in Vietnam, as shown in Figure 3.2. 
 
 
Figure 3.2: GDP per capita by region, 2008 (current price: USD) 
Source: General Statistic Office of Vietnam, 2008. 
 
A large number of Vietnamese women in Mekong Delta region involved in marriage 
migration can be explained by the following reasons. First, Vietnamese people in Mekong Delta 
are the most open-minded in Vietnam because during the Vietnam War against the US (1955-
1975), many Vietnamese men in Mekong Delta joined in the army of the Republic of Vietnam 
(Tran, N.T, 2006). Their families received financial support and variety of consumer products 
from American Government. Some Vietnamese women in this region got married to foreign 
soldiers. After the War, some women migrated to the US for family reunion and marrying the 
Viet Kieu (Thai, 2005). Moreover, poor parents with little education often encourage or support 
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their daughters’ desire to marry foreigners, expecting remittances from them. Many young girls 
in Mekong Delta region end their schooling before age 16 and seek the opportunity to become 
foreign brides (Nguyen and Tran, 2010).  
Second, the number of Taiwanese and Korean investors in industries such as textile, 
garment, plastic, electronics, etc., is concentrated in the south of Vietnam. Actually, Taiwanese 
investors comprise the largest number of foreign investors in Vietnam; but, not the capital 
investment (Hugo and Nguyen, 2006). At first, some Taiwanese investors and workers got 
married to Vietnamese women through personal networks. Then, when recognized the demand 
for foreign wives of Taiwanese men and the expectation for foreign husbands of Vietnamese 
women, some Vietnamese-Taiwanese couples and Chinese people in HoChiMinh City38 started 
marriage broker business for profits. Ward 8 (District 11) is well known with many markets of 
wives (Vu and Vu, 2006). 
The fact that Vietnamese women in rural areas in northern part of Vietnam involved in 
marriage migration much later due to the later enlargement of marriage brokers and cultural 
transformation, as we will explain below. 
In 1990s, most of marriage brokers sited in the south of Vietnam, especially in 
HoChiMinh City (Wang and Chang, 2002; Vu and Vu, 2006). The source of potential brides was 
mainly from poor rural areas of Mekong Delta. However, in 2000s, facing with gendered 
imbalance, some local governments in Mekong Delta started to tighten the process of issuing 
marriage certification. This made marriage brokers try to find the new sources from poor rural 
areas in the north of Vietnam. Moreover, northern part of Vietnam received foreign investments 
                                               
38 There is a Chinese town in HoChiMinh. The total number of Chinese people in HoChiMinh is around 500,000. 
They are concentrated in five districts, including district 5, 6,8,10 and 11.  
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much later than the south 39 . In addition, Vietnamese people in northern part are more 
conservative than those in the south (Chen, 2006). They often considered marriage with 
foreigners via brokers as shameful. However, gradually, northern people become more open-
mined due to cultural transformation, i.e., the changing in conception, social values, etc. 
Nowadays, northern people become familiar with getting married to foreigners. Therefore, until 
late 2000s, women in rural areas of northern part of Vietnam such as Hai Phong, Quang Ninh, 
Nghe An, etc., also involved in the marriage migration practice (Hoang, 2009). 
In sum, as analyzed, we can see that among various reasons; economic motivation is the 
most important cause behind the out-migration for marriage of Vietnamese women. 
 
3.3. The context in Korea 
3.3.1. Overview of international marriage migration in Korea 
Before 1990, Korea was the sender of female marriage migrants, especially to the US and 
Japan due to the colonial time. Since early 1990s, the flow of marriage migration has reversed 
with the increasing number of Korean men got married to foreign wives (Kim, Y. S, 2006; Lee, 
H. K, 2008). Nowadays, Korea is known as one of destination countries of many foreign brides.  
Figure 3.3 shows that the percentage of international marriages in Korea has been 
increasing sharply from 1.2% (4,710) in 1990 to 13.6% (43,121) in 2005, and then decreasing 
slowly to 10.8% (34,235) in 2010, and to 9.3% (30,659) in 2011. The increasing of foreign wives 
is much higher than foreign husbands. The total number foreign brides increased from 6,945 
                                               
39 In Vietnam, foreign investors often use “Southward policy” because there are more advantages in southern part 
such as high skilled labor force, better infrastructure, and priority policies etc. 
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brides (2000), to 101,902 brides (2005); then jumped up 239,726 brides (2010), and reached 
261,991 brides (2011). 
 
 
Figure 3.3: International marriages in Korea 
Source: KOSIS, 2012 
 
Figure 3.4 presents that from 2000 to 2011, Chinese brides is the largest group of foreign 
brides in Korea, then the Vietnamese.  
 
 
Figure 3.4: Foreign brides in Korea from 2000-2011 




In general, the fluctuation of international marriages in Korea can be explained by 
concerning the following factors including economic situation of Korea, gendered imbalance and 
governmental policies. 
3.3.1.1. Economic condition of Korea 
As we can see in Figure 3.3, the increase of international marriages in the periods of 
1990-2011 is closely related to economic development of Korea. Specifically, the number of 
international marriages reached a small peak in 1996, and then soon dropped sharply in 1997 due 
to the impact of financial crisis in 1997 40 . In the periods of 2000-2005, Korean economy 
gradually developed; so, international marriages increased progressively and reached the second 
peak in 2005. Since the 2005 peak, from 2006-2011, the number of international marriage has 
been decreasing little by little, along with the Korean economic slowdown. Actually, economic 
difficulty is one of important reasons that makes Korean people delay or avoid marriage.  
3.3.1.2. Gendered imbalance  
As is known, Korea experienced a baby boom between 1954 and 1960. In 1962, Korean 
Government implemented National Family Planning policies to reduce the birthrate. Remarkably, 
the two-child target was quickly met in the 1970s, then the one child target in 1980s. As a result, 
the total fertility rate decreased sharply, from 6.0 in early 1960 to 3.6 in 1974, 2.1 in 1983, and 
1.08 in 2005 (Kim and Park, 2005). However, this success also led to a gender imbalance since 
the preference for son was so strong in Korea (Kim, I. K, 1996; Kim, A. E, 2009). The birth sex 
ratio became more biased towards male (Kim and Park, 2005). For instance, the sex ratio was 
                                               
40 Stemming from the influence of Asia financial crisis (1997), Korean financial crisis happened in 1997 and 1998, 
forcing Korea to borrow money from IMF, around 58.4 billion USD in 1997 (Kim, K, 1999). 
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106 in the periods of 1970 to 1980, and 116 in 1990 (Kim and Park, 2005). Therefore, in the 
2000s, Korea experienced a bride shortage phenomenon when male cohorts born in the 1970s 
and 1980s reached to marriage age.  
Kim, D. S (2010) stated that the marriage squeeze in Korea has been strengthened 
because many financial independent women postpone or avoid marriage. Nowadays, since more 
Korean women join in the labor force and become economically independent, they consider 
marriage as an option rather than mandatory. Therefore, the average age at first marriage of 
female increased from 23.0 in 1981 to 29.1 in 201141. 
The shortage of brides is more serious in rural areas due to sex-selective migration (Kim, 
A. E, 2009). Because of the disparity in economic conditions, a massive migration of young 
women to urban areas has led to sex imbalance in rural areas (Lee, Y. J, 2006; Kim, D. S, 2010, 
Kim, C.S. 2011). This makes men of low socio-economic class in rural areas unable to marry 
Korean women to continue their family lineage (Kamiya and Lee, 2009; Kim, A. E, 2009; Kim, 
D. S, 2010). Thus, some Korean men in rural areas are forced to take foreign wives.  
3.3.1.3. Governmental policies on international marriages 
Prior to the late 1980s, Korea had been a labor-sending country. In late 1980s, the 
shortage of unskilled workers 42  in small and medium factories became a serious issue. To 
mitigate the labor shortage, in early 1992, Korean Government started the policies to received 
foreign laborers in coordination with countries of origin such as Thailand, Vietnam, Mongolia, 
Sri Lanka, Indonesia, and Philippines (Hur and Lee, 2008; Kim, A. E, 2009; Ishizuka, 2013). 
This time, Korean Government restricted the inflow of unskilled workers from China, but 
                                               
41 KOSIS, 2011 
42 Three D jobs means dirty, difficult and demanding (or dangerous) jobs (Kim, A. E, 2009) 
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implemented open-door for cross-border brides, especially the Korean-Chinese or Chosonjok 
group 43  (Lee, H. K, 2008). Therefore, the first inflow of foreign brides from developing 
countries to Korea is the Chinese (include the Chosonjok). In contrast, the soaring number of 
foreign brides from other developing countries in Korea partly has been promoted by the policies 
to receive foreign laborers. 
In December 1990, the first Korean man who married Korean-Chinese women was a 
bachelor farmer in Gyeonggi province (Lee, H. K, 2008; Yang, H, 2011). After that, 
international marriage was initially promoted by local governments in rural areas, and then came 
the campaigns with support from central Government, stating “let the rural bachelor get married”. 
Assisting international marriage in rural communities soon became part of Korean policy agenda 
(Yang, H, 2011; Kim, C.S. 2011).  
Actually, before 1990, the first inflow of foreign brides was from Japan, but mainly 
through Unification Church (Kim, Y. S, 2006; Kim, D. S, 2010). In 1992, after opening a 
diplomatic relation with China, many Korean-Chinese brides came to Korea (Freeman, 2005; 
Lee, H. K, 2008; Yang, H, 2011; Kim, C. S, 2011). However, in mid 1990s, after recognizing 
many disguised marriages, Korean Government restricted the inflow of Korean-Chinese brides 
by operating a memorandum in 1996. The women need to be unmarried and pass various 
complicated procedures, including Marriage confirmation in China, Marriage registration in 
China, Marriage registration in Korea, Visa application for Chinese spouse, etc. This makes 
Korean men looked for wives in other Asian countries (Kim, H. J, 2007; Lee, H. K, 2008).  
                                               
43 The Korean community in China, including the Koreans migrated to China in the Choson dynasty prior to WWII 
(Kim, C. S, 2011).  
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In addition, Korean Government has provided great supports for multicultural families 
including financial subsidies, welfare, etc.; started with announcing the Grand Plan44 (in 2006), 
changing attitude towards foreigners45 (in 2007), establishing MFSCs system (in 2008), and the 
decision to conduct three-year periodical nation-wide survey on multicultural family (in 2009).  
In February, 2005, responding to the request to regulate marriage agencies of sixteen 
congressmen, the central Government began paying great concern about the foreign brides and 
immediately conducted two nation-wide surveys, including Survey for the Welfare State of 
International Marriage Family (2005) and Survey on the Conjugal Life of Transnational 
Marriage Families (2006). After getting results from the two surveys, Korean Government 
announced Grand Plan and started to support foreign brides systematically throughout the 
country. The vision of ‘Grand Plan’ is “a social integration of foreign wives and an attainment of 
a multicultural society”, focusing on support the foreign brides (Lee, H. K, 2008). 
The term multicultural family was officially used by Korean Government in 2006, 
replacing the word mixed-blood. The “Support for Multicultural Families Act” (2008) defined 
“multicultural families” as families consisting of Korean nationals, immigrant spouses and their 
children (Kim, H. J, 2007; Lee, H. K, 2008; Bélanger et al., 2010; Kim. C. S, 2011). 
                                               
44 From February, 2005, the central Government of Korea began paying great concern about foreign brides and 
conducted two nation-wide surveys, including Survey for the Welfare State of International Marriage Family (2005) 
and Survey on the Conjugal Life of Transnational Marriage Families (2006). After getting results from the two 
surveys, Korean Government announced Grand Plan and started to support foreign brides (Lee, H. K, 2008). 
45In 2007, International Celebration Day in Korea (20th, May) was started to be celebrated annually. The aim of this 
anniversary is to acknowledge the existence of foreigners and their contribution to Korean society. Activities like 
sporting, performance, cooking traditional food, etc., will be introduced by foreigners from different countries living 
in Korea, http://www.liveinkorea.kr/global/index.asp 
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The number of MFSCs was increased dramatically within four years, from 21 centers 
(2008) to 201 centers (2012). Figure 3.5 describes the distribution of 201 MFSCs in Korea. 
 
Figure 3.5: The distribution of MFSCs 




3.3.2. Current status of Vietnamese brides in Korea  
3.3.2.1. Inflow of Vietnamese brides to Korea 
Table 3.1 shows that, in 2000, there were only 77 Vietnamese brides in Korea. The 
number of Vietnamese brides abruptly increased to 10,128 in 2006, then 9,623 in 2010. 
Noticeably, only in the year 2011, Vietnamese brides became the highest with 7,636 brides, 
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outnumbered than the Chinese (7,549 brides). Moreover, in last decade, the proportion of 
Chinese brides was 51.3% (2000), increased to 73.6% (2004), then decreased to 46.9% (2008), 
and dropped to 34.2% (2011); in contrast, that of Vietnamese brides increased dramatically and 
steadily from 1.1% (2000) to 9.8% (2004), to 29.4% (2008), reached 36.6% (2010), and 34.6% 
(2011). Actually, the increase of Vietnamese brides in Korea is related to governmental policies 
on social economic development, close social-economic connections, and some similar cultural 
characteristics between two countries as we will mention below. 
 
Table 3.1: Vietnamese brides in Korea 
 
Source: KOSIS, 2011 
 
Since 1990s, the decision to receive Vietnamese laborers of Korean Government and the 
policies to enlarge industrial investment in Vietnam have made the relationship between two 
countries closer over time (Hur and Lee, 2008; Kim, A. E, 2009; Nguyen, N. T, 2010; Nguyen, T. 
T, 2011). After implemented “open policy”, exporting labor has become an important and long-
term social-economic development strategy of Vietnam. Korea is one of main destination 
countries of Vietnamese laborers. Ishizuka (2013) provided detailed information on the 
cooperation between Vietnam and Korea with a “government-to government” system in 
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sending/receiving labor migrants from 1992. The number of Vietnamese laborers to Korea 
increased steadily, from 56 laborers (1992), to 1,190 (2002), 18,141 (2008), and 8,628 (2010). 
Therefore, some female Vietnamese workers, who first came to Korea as trainees, got married to 
Korean men, changing their status from worker to wife, like the Fillipinas in Japan (Piper, 2003; 
Kim, C.S, 2011).  
Actually, after the unification in 1975 - 1986, Vietnam followed the Socialism with only 
one Communist Party. From 1975-1986 was the hard time for Vietnam, a newly independent 
country that suffered from a long period of war. In this time, Vietnamese diplomatic relationship 
is restricted within Communist countries such as Soviet Union, Middle East, East Germany, 
China. Gradually, Vietnamese Government recognized the importance to extend foreign relations 
and cooperation with other countries for economic development. In 1986, the government 
adopted “open policy” to overcome economic and political hardship. However, in the periods of 
1986 -1995, foreign investment to Vietnam is limited due to the US’ embargo. Foreign investors 
are mainly from Taiwan, Singapore. In 1992, Vietnam established diplomatic relationships with 
Korea, Japan, Taiwan, etc., and started to send laborers to these countries under Industrial 
Training Program and Technical Internship Program. Although, diplomatic relationship was set 
up since 1992, only until the US lifted embargo Vietnam in 1995, Korean investors have started 
to flock to Vietnam. In 2006, after Vietnam’s entry to the WTO, the number of Korean investors 
in Vietnam has increased quickly because there have been many opportunities for foreign 
investors. Nowadays, Korea has become the biggest foreign direct investor in Vietnam46. Thus, 
some Korean investors in Vietnam wedded Vietnamese women. These Vietnamese brides also 
                                               




contributed to the inflow of Vietnamese women to Korea and gave impetus to the chain of 
marriage migration process, as discussed in Kamiya and Lee (2009).  
Compounding with the influences of Korean wave to Vietnamese society, the connection 
between two countries has been intensified. The increase of close social economic relationships 
between two countries has helped some old Korean soldiers (who participated in the Vietnam 
War) and their mixed-children (with Vietnamese women) have chances for family reunion47, 
which may partly be contributed to the transnational marriage migration between Vietnam and 
Korea. Armstrong (2001) mentioned that there were around 340,000 Korean soldiers participated 
in the Vietnam War; and thousands of mixed-Vietnamese children were abandoned by Korean 
soldiers or civilians. 
Moreover, the increasing of Vietnamese brides is also greatly related to the operation of 
marriage brokers in Korea. Actually, the first and biggest inflow of foreign brides to Korea 
through marriage agencies is from China, including the Korean-Chinese. However, due to the 
restriction of Korean Government on the inflow of brides from China, aiming to prevent fake 
marriages (Kim, H. J, 2007; Lee, H. K, 2008); marriage brokers in Korea have tried to find 
foreign brides from Southeast Asian countries, and Vietnam is one of the new sources. It is noted 
that, while Korean Government actively supports and manages international marriages by 
specific regulations, Vietnam only aims to combat trafficking women and illegal marriages. In 
Vietnam, the unclear and inadequate legal system on international marriage creates spaces for 
                                               
47After the Vietnam War, some Korean fathers try to find their children in Vietnam; some mixed children attempt to 
find their father in Korea. The case of Tran Dai Nhat (his Korean name: Kim Sang Il) is a Korean-Vietnamese man. 
He found out his father and has helped many others mixed children like him seeking for family reunion. In Vietnam, 




unlicensed brokers to run and expand their business. This point will be discussed in detailed in 
chapter 7. 
Initially, most Vietnamese brides migrated to Taiwan. They started to flock to Korea via 
brokers in 2000s, especially after the year 2004 because Taiwanese Government made a 
restriction. To restrict the influx of Vietnamese brides, Taiwan claimed them to undergo tests and 
interviews (Chen, 2006; Kim, H. J, 2007; Nguyen, N. T, 2010). Language ability, cultural 
understandings, and age gap, etc., are carefully considered before a visa is issued. These 
restrictions have made it difficult for many Vietnamese girls to move to Taiwan.  
In addition, the policy to support multicultural family of Korean Government has begun 
to attract Vietnamese women because they are assured that they will receive many types of 
assistance after migration (Hoang, 2009; Nguyen, N. T, 2010).  
Furthermore, Korean men prefer to marry Vietnamese women for the following reasons. 
First, religion is an important consideration. Half of all Koreans do not belong to a religion, 
whereas some Koreans are Buddhists. And, most Vietnamese people do not belong to a religion 
(Nguyen, N. T, 2010). Especially, the two countries are deeply influenced by Confucianism (Lee, 
C. K, 1995; Kim and Shin, 2007; Kamiya and Lee, 2009; Nguyen, N. T, 2010). Although, 
Confucianism differently influenced Vietnamese and Korean societies; there are some 
similarities in cultural characteristics, ideology, and respecting to hierarchy. For example, after 
marriage, the women must totally devote themselves to their husbands and husbands’ family 
(Nguyen, N. T, 2010, Lee, H. K, 2008).  
Second, Korean men consider Vietnamese brides as very traditional, innocent, obedient, 
and wholehearted in their devotion to husbands and parents-in law (Lee, H. K, 2008; Kim, Y. J. 
2011). Especially, since most of Vietnamese women have little education and come from poor 
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rural areas, Korean men believe that they are familiar and suitable for rural life (Kim and Shin, 
2007; Nguyen, N. T, 2010, Kawaguchi and Lee, 2012). This latter reason also explains Korean 
men’s preference, particularly in rural areas, for Vietnamese brides over Fillipina ones (Kim and 
Shin, 2007), even though Fillipina brides came to Korea earlier (Kim, H. J, 2007; Nancy and 
Kim, 2005).  
3.3.2.2. General characteristics of Vietnamese brides 
 This section summarizes the general characteristics of Vietnamese brides by compiling 
data from the national survey of Korean Government in 2009.  
 Table 3.2 shows that about 66% Vietnamese brides married Korean men via brokers, the 
highest and much higher than the figure 27% of total foreign brides in Korea. Vietnamese brides 
belong to the lowest educational level group compared with other foreign brides. Around 20% 
and 41.9% Vietnamese brides finished primary and junior high school, respectively, much higher 
than the figure 8.5% and 28.0% of the total foreign brides. The figure 4% Vietnamese brides 
have tertiary educational level is also the lowest, five times lower than the figure 20.8% of total 
foreign brides. The average age gap of Vietnamese-Korean couples is the highest, 17.5 years; 
while that of total international couples is only 9.9 years. 
 In comparison with other foreign brides, the length of stay of Vietnamese brides is 
shorter; but the percentage of Vietnamese brides have children is higher. Korean speaking ability 
is much poorer; and, the proportion of Vietnamese brides engaged in work is lower, only 21.2%, 
much lower than the figure 40.2% of total foreign brides.  
 About 71.6% Vietnamese brides’ husbands work as workers, farmers, and other 
unskilled jobs (safeguards, cooks, cleaners, waste dealers, etc), while that of total foreign brides 
is 66.7%.  
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Table 3.2. General profile of Vietnamese brides and other foreign brides (unit: %) 
  Vietnamese Korean-Chinese Chinese Fillipina Total 








































































age’s gap (years)  17.5 6.7 8.8 10.9 9.9 


















































































































































































































Source: National survey (KOSIS, 2009) 
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And, 60.6% of Vietnamese brides’ husbands have income level less than two million won per 
month, much lower than the average income in Korea48. Thus, around 58.9% of Vietnamese 
brides assessed that their families’ economic status is lower than other families in Korea. 
However, 61.8 % of Vietnamese brides are satisfied with their present life, much higher than the 
figure 21.5% of all foreign brides. 
3.3.2.3. Geographical distribution of Vietnamese brides in Korea 
Figure 3.6 shows that 54.1% Vietnamese brides live in urban areas, including five big 
cities like Seoul, Incheon, Daegu, Busan, Ulsan. About 45.9% in rural areas49 of Korea (KOSIS, 
2010). This means that the absolute number of Vietnamese brides moved to rural areas of Korea 
is around 24,000.  
 
Figure 3.6:  Regional distribution of Vietnamese brides in Korea 
Source: Vital Statistic of Korea, 2010 
                                               
48 KOSIS (2011) reported that the average income of Korean people is around 3, 8 million won in a month. 





However, in comparison with other foreign brides in rural areas, the proportion of 
Vietnamese brides is much higher, as presented in Figure 3.7. This can be explained by the fact 
that Korean men in rural areas prefer Vietnamese brides to other foreign brides because most 
Vietnamese brides are from rural areas of Vietnam. In addition, brokers’ advertisements on 
Vietnamese women (for example: young, obedient, whole hearted to the family, never run away, 
etc), really attract Korean men in rural areas to marry Vietnamese women50.   
 
Figure 3.7: Share of Vietnamese wives out of foreign brides 
Source: Vital Statistic of Korea, 2010  
                                               
50 To increase the number of marriage couples (or increase profit), marriage brokers advertised Vietnamese women 
as “good girls” to marry, or “she never runs away”, etc. Korean men are guaranteed to find a wife from Vietnam 
with the lowest cost. This really attracts the Korean men of low social-economic class, especially farmer bachelors, 
those who want to remarry, or those who are old and handicapped, etc (See: Chae Seung Woo’s article in Chosun 





 By analyzing the context in Vietnam and Korea, this chapter gives a general view on 
marriage migration between the two countries. Besides, the general profile on Vietnamese brides 
in Korea is provided. The next chapter will present the methodology that we use to conduct this 























SAMPLE AND METHODOLOGY 
 
4.1. Introduction 
 This chapter will present the methodology of the dissertation, including research design, 
sampling (sample sites, sample size, and participants), data collection, data limitation, and 
methodology of data analysis in chapter 5, 6, and 7.  
 
4.2. Research design 
 This study’s design is a case study, combining of quantitative and qualitative approaches.  
4.3. Sampling and data collection 
The three types of data source in this study includes quantitative data of a questionnaire 
survey on 208 brides, qualitative data of in-depth interviews with 48 brides (by using open-ended 
questions), and secondary documents.  
To collect quantitative data on 208 Vietnamese brides objectively, we carried out the 
questionnaire survey. And, to provide deep understandings of Vietnamese brides’ feelings and 
assessment of their own condition; we conducted in-depth interviews with 48 brides.  
Secondary data were collected through KOSIS website, the Multicultural Family Support 
Centers51 (MFSCs) and Women Migrant Human Right Center52 (WMHRC). 
                                               
51  In Korea, MFSCs system is established in 2008. The main purposes of MFSCs are providing education, 
counseling and giving social services, supporting the early settlement, and helping the foreign brides to enjoy stable 
lives in Korea. 
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4.3.1. Sample sites 
 The survey53 was conducted in Gangwon, Gyeongsangbuk provinces, and Daegu city. 
Gangwon is a very mountainous54 province in the northeast of Korea, about 400 km from Seoul. 
Gyeongsangbuk is a province in eastern Korea where Vietnamese brides are most concentrated 
in Korea. Daegu is the third biggest city, located in the southeastern of Korea.  
 
Table 4.1. General descriptions of research sites 
 foreign brides Vietnamese brides total POP 
 No No % No 
Gangwon 2,876 1,010 35.1 1,487,000 
Gyeongsangbuk 6,068 3,027 49.9 2,628,000 
Daegu 3,399 1,254 36.9 2,472,000 
     
Gangwon Chuncheon 411 122 29.7 260,000 
Hongcheon 207 81 39.1 70,000 
Gyeongsangbuk Gumi 568 226 39.8 410,000 
Goryeong 129 73 56.6 35,000 
Source: KOSIS, 2010 
   
                                                                                                                                                       
52 These centers belong to the Ministry of Gender Equality and Family. Foreign women who are suffering from 
domestic violence can get support by calling for emergency help around the clock throughout the year. The centers 
provide legal and medical services in eight foreign languages, including English, Chinese, Vietnamese, Tagalog, 
Thai, Mongolian, and Cambodian. Shelter Houses for migrant’s women are also available. 
53 Since it is difficult for us to contact with Vietnamese brides within one or two weeks, our collected sample 
depended on the support from two co-researchers in Korea, including Professor Park Soon Ho (Daegu National 
University of Education) and Doctor Kim Enn Sook (Research Institute for Gangwon). They directly contacted the 
staff working in Multicultural Family Support Centers (MFSCs) and Women Migrant Human Right Center to make 
appointments with Vietnamese brides, help us to do the survey and in-depth interviews in Daegu city, 
Gyeongsangbuk and Gangwon provinces.  
54 Around 81% of total area is woodland 
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  Except a small number of Vietnamese brides in this study were contacted through the 
WMHRC in Daegu, most of them were known through local MFSCs in Hongcheon and 
Chuncheon (Gangwon); Gumi and Goryeong (Gyeongsangbuk) and Deagu city. 
 Hongcheon is a mountainous county in the central of Gangwon. The economy of 
Hongcheon largely depends on growing oxen. Chuncheon is the capital of Gangwon. Gumi is a 
small city in southwest of Gyeongsangbuk. Electronics is the main industry in Gumi. Goryeong 
is small county in southwest of Gyeongsangbuk. 
 
 Research places and sample distribution are presented in Figure 4.1.  
 




We surveyed Vietnamese brides in Daegu because the proportion of Vietnamese brides 
out of foreign brides in this city is the highest among three biggest cities of Korea, specifically 
Seoul 13.6%, Busan 33.1%, and Daegu 36.9% (KOSIS, 2010). Moreover, Vietnamese brides in 
Seoul include brides who first come to Korea as labor migrants, not as foreign brides. We chose 
Gyeongsangbuk and Gangwon because Vietnamese brides are most concentrated in these rural 
and mountainous provinces. They account for 49.9% of all foreign brides in Gyeongsangbuk, the   
highest proportion in relation to other provinces. In Gangwon, the ratio is 35.1%. Vietnamese 
brides’ concentration in rural areas is explained by the rural Korean men’ preference, as 
mentioned in chapter 3.    
4.3.2. Sample size 
  We carried out the survey in 2011. The questionnaires were delivered to Vietnamese 
brides through the MFSCs in Hongcheon, Chuncheon, and Daegu. The total sample size of 
questionnaire survey is 208, with 113 brides in Daegu; 13 brides in Gyeongsangbuk; and 82 
brides in Gangwon.  
  In-depth interviews were done in two weeks, from 7 -1 2 December, 2010 and from July 
31- August 7, 2011. We interviewed 21 brides in Gangwon, 9 brides Gyeongsangbuk, and 18 
brides in Daegu. So, the total number of interviewees is 48. In this thesis, nine of their voices are 
showcased.  
Table 4.2. Description of research sample 
 questionnaire survey  in-depth interview 
Gangwon 82 Chuncheon 6 
Hongcheon 15 
Gyeongsangbuk 13 Gumi 6 
Goryeong 3 
Daegu 113  18 




  We conducted in-depth interviews in different places, including in the MFSCs, a coffee 
shop, the WMHRC in Daegu; and in the brides’ home. At first, we collected the general 
information by using a questionnaire survey. Then, we made in-depth interview with each bride 
by taking notes and records. We used Vietnamese language to interview, therefore, Vietnamese 
brides can express their own opinion, feelings, and thinking without any difficulty. 
 
4.3.3. The participants 
  Among the 208 sample, 206 brides migrated to Korea for the purpose of marriage; 2 
brides first migrated to Korea for working as trainees, then they got married to the Korean men. 
The two brides are good at Korean and economically independent. They are very active and in 
good condition.  
  Since 203 brides were contacted through MFSCs, Vietnamese brides in this study are in 
relative better condition in comparison with many others because their husbands and in-laws 
allow them to go to MFSCs for studying Korean language, culture, and cooking, etc. However, 
the 5 brides we contacted through the Women Migrant Human Right center in Deagu implied 
that Vietnamese brides may fall into bad situations and experience different adversities in Korea. 
    
4.4. Limitations of the collected data  
This study is limited in various ways. First, since the Vietnamese brides we surveyed are 
contacted through MFSCs, the sample of this study could be biased (Vietnamese brides who 
cannot come to MFSCs are not included in the study). Thus, the biased sample may slightly 
inflate the real proportion of Vietnamese brides’ education level, occupation, Korean ability, etc. 
In other words, Vietnamese brides in our sample seem to be in relatively better condition than 
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many other brides because they are allowed to learn Korean language, culture, and cooking, etc 
in the MFSCs.   
The second limitation is the inability to get enough information on education and income 
of Korean husbands in the in-depth interviews, not only because it is a sensitive question but also 
because Vietnamese brides do not know exactly their husbands’ education or income. 
The third limitation is the inability to classify 208 brides into rural and urban categories. 
In Korea, the smallest administration level in urban area is dong (or ward); in rural area is 
eup/myeon (or commune). In case, the smallest administration level is dong (ward) in a county, it 
is still classified as rural area. Because Vietnamese brides did not fill in the questionnaires their 
residence at the smallest administration level, for example, many brides just wrote their present 
address in Korea as “Daegu city”, while Daegu city includes six districts (categorized as urban 
areas), and one very big county named Dalseong (categorized as rural areas). Thus, we cannot 
classify all 208 brides into two categories as rural and urban areas, except 48 brides we 
interviewed.   
The fourth limitation is the inability to use Korean. This restricts me to from collecting 
and understanding secondary documents written in Korean.  
The fifth limitation is the inability to collect the largest data in Gyeongsangbuk province 
(where Vietnamese brides are most concentrated compared with other foreign brides) due to 
time-consuming and the dependence on two Korean co-researchers’ support. However, it can be 
said that the plausibility of the collected data is valid because the general characteristics of 
Vietnamese brides are still obtained. 
Despite these limitations, data on the actual situation of Vietnamese brides (both the 
bride’s responses and our own observation), the brides’ voices on their problems, etc., are 
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valuable to interpret their post-migration experiences in Korea. This study's validity is further 
enhanced by using the participants' quoted statements. Through the in-depth interviews with 
Vietnamese brides, empathy towards their lives in Korea is also acquired.   
 
4.5. Data analysis  
4.5.1. Data analysis in chapter 5 
 The purpose of chapter 5 is to focus on the actual economic condition of Vietnamese brides 
in Korea. Firstly, to outline a general view of Vietnamese brides’ economic condition in Korea; 
we analyzed quantitative data collected from the questionnaire survey. Then, to provide detailed 
and sufficient understandings about the Vietnamese brides’ own assessment of the economic 
status in Korea, their expectation to send remittances, and their desires to be economically 
independent, we made qualitative analysis, relying on data sources collected from in-depth 
interviews. In this section, four specific cases will be examined. We used the two sources of data 
to target a deep understanding and comprehensive insight on Vietnamese brides’ economic 
situation in Korea. 
4.5.2. Data analysis in chapter 6  
The content of chapter 6 aims to discuss the adaptation of Vietnamese brides in rural and 
urban areas of Korea. Since rural and urban areas are dimensionally different in social economic 
development, employment, education, demography, political views, etc., we suppose that 
problems confronting Vietnamese brides may be different in two areas. Modified Kim’s 
framework, we analyzed the influences of pre- and post-migration characteristics of Vietnamese 
brides to the improvement of their Korean ability. As mentioned above, since we can classify 
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only 48 Vietnamese brides into rural and urban areas, we will use the 48 sample for analysis. 
Data collected from the questionnaire and in-depth interviews will be analyzed.  
4.5.3. Data analysis in chapter 7 
    To target the goal of emphasizing the important role of diverse actors in Korea and 
Vietnam for management marriage migration between two countries and its emerging issues, 
especially problems in private lives of Vietnamese brides, we began with analyzing secondary 
documents on policies and changes of legislation in the two countries. Then, we examined 
specific cases collected from the in-depth interviews, focusing on domestic violence, family 
abuses, and other adversities of Vietnamese brides in Korea, which need to be reported and 
intervened in order to provide them human right protection. 
 
4.6.  Summary 
 This chapter discussed methodology we apply to conduct the dissertation. We will start to 
explore the actual life of Vietnamese brides in Korea by documenting their economic condition 













ECONOMIC CONDITION OF VIETNAMESE BRIDES 
BEFORE AND AFTER MIGRATION 
 
5.1. Introduction 
This chapter discusses the actual economic situation of Vietnamese brides in Korea. 
Firstly, quantitative data collected from the questionnaire survey on 208 brides will be analyzed 
to outline a general view of their economic conditions before and after migration, their 
expectation and ability to remit to the natal families. Then, by analyzing data of in-depth 
interview records on 48 brides, the chapter provides detailed information about economic 
condition of Vietnamese brides in Korea. Specifically, we will focus on Vietnamese brides’ own 
assessment of their economic status in Korea, expectation to remit money back Vietnam, the 
desires and constraints to get jobs in Korea. Since most Vietnamese brides expected for a very 
high economic betterment; they became more disappointed with the actual economic situation in 
Korea due to the husbands’ low income level and their inability to make money. Two research 
questions are addressed as follows: 
 
1- How is the actual economic status of Vietnamese brides after migration? 
2- Do they satisfy with their economic situation in Korea and why? 
 
5.2. Quantitative analysis 
5.2.1. Economic condition of Vietnamese brides before migration 
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Table 5.1 indicates that among 208 Vietnamese brides, 61.5% brides come from the south 
of Vietnam (53% from Mekong Delta), 34.6% from the north, and 3.8% from the central. A great 
number of them (88%) are from rural areas. Most of Vietnamese brides are young. About 93.3% 
brides are between seventeen and twenty-nine. Their average age at marriage is 22.5. Hugo and 
Nguyen (2006) found similar result, i.e., 97% of Vietnamese brides in Taiwan are between 
fifteen and twenty-nine. Kim, D. S (2010) also mentioned that most Vietnamese brides are young 
(in their twenties) and the marriage to Korean men was their first marriage. 
 












Education primary 16 (7.7%) 
junior 102 (49%) 
senior 78 (37.5%) 
tertiary 12 (5.8%) 
marriage 
age 
17-19 52 (25%) 
20-24 104 (50%) 
25-29 38 (18.3%) 
30-34 11 (5.3%) 
35 + 3 (1.4%) 
occupations before 
marriage 










Note: * hometown of 182 brides is known 
 
 Like the case in Taiwan, Vietnamese brides in Korea are poorly educated. It will be 
difficult for them to marry a good Vietnamese man who is well educated and has a stable with 
81 
 
high-paying job. Therefore, they try to marry Korean men in the hope of improving their 
economic situation, and sending remittances to their parents in Vietnam. 
In our survey, education level of Vietnamese brides is low, about 7.7% primary; 49% 
junior high school; 37.5% senior high school; and 5.8% tertiary education 55 . Actually, 
educational level of Vietnamese brides in this study is not lower than that of Vietnamese people 
at the same age56; but much higher than Vietnamese brides in Taiwan. Data by Phan (2005) 
showed that 40.4% out of 203 Vietnamese brides in Taiwan have primary educational level; 
34.5% junior high school; and 16.7% senior high school, 0% tertiary. Hugo and Nguyen (2006) 
indicated that educational level of 640 Vietnamese brides in Taiwan is as follow: 0.9% illiterate, 
35.1% primary, 50.3% junior high school, 12.8% senior high school, and 0.9% tertiary. 
 The different results of Vietnamese brides’ educational level in our sample and that of 
Phan (2005) as well as Hugo and Nguyen (2006) can be explained by two reasons. First, the 
biased sample in our study may slightly inflate the real proportion of Vietnamese brides’ 
educational level. Second, Vietnamese brides studied in Phan (2005) and Hugo and Nguyen 
(2006) indicated the situation of brides in Taiwan in 1990s. In reality, education attainment of 
the Vietnamese has increased rapidly57. Moreover, 86% Vietnamese brides in Phan (2005) and 
all brides in Hugo and Nguyen (2006) are from Mekong Delta region where education attainment 
                                               
55 In Vietnam, tertiary means all kinds of education attainment which is higher than senior high school, including 
vocational school, three-year college, and university education (2009 Census). 
56 Education attainment of the Vietnamese aged from 20-29 are 8%, 23%, 24%, and 42% for no schooling, primary, 
junior, and senior, respectively (2009 Census). 
57Education attainment of age group from 20-24 is 6.6%, 20.7%, 25.7%, and 43.9% for incomplete primary school, 




is the lowest compared with other regions in Vietnam58. In contrast, Vietnamese brides in our 
survey migrated to Korea in 2000s, and only 56% brides are from Mekong Delta.  
With low educational level, before migrating to Korea, Vietnamese brides did not work 
as skilled workers or engage in specialized jobs. Most of them were working as maidservants 
(15.9%), workers (31.3%), farmers (15.9%), and salesgirls (15.9%). The remaining (21%) were 
students, teachers, accountants, and nurses, etc.  
In Korea, education level of Vietnamese brides is generally much lower than that of all 
foreign brides, as mentioned in chapter 4. Thus, in comparison with other foreign brides, 
Vietnamese brides will have more difficulties in improving Korean language and fewer job 
opportunities (Lee, H. K, 2008; Kim, A. E, 2009).  
Figure 5.1 shows that the desire to improve economic situation is strong motivation of 
Vietnamese brides’ migration. 
 
 
Figure 5.1: Reasons of getting married to Korean men (n =208) 
Note: multiple choices 
                                               
58 Specifically, education attainment in Mekong Delta are 6.6%, 32.8%, 35.6%, 14.3% and 10.7% for no schooling, 
incomplete primary, primary, junior high school, and senior high school, while that of  the whole country are 5.5%, 




About 23.1% brides migrated to Korea “to help the family” because their parents in 
Vietnam needed emergent financial support due to serious sickness or bankruptcy, etc., which 
their family members were facing with. Therefore, their decision to migrate partially can be 
explained by the family ties or altruism theory (Chen, 2006; Nguyen and Tran, 2010, Bélanger et 
al., 2011). In Vietnam, children, especially daughters who cannot continue the family line, are 
taught to keep in mind a sense of owing to parents and the need to fulfill their obligations 
through material and emotional support. Such altruistic behavior may be a reflection of 
normative expression of gratitude and respect of Vietnamese brides towards their parents for 
raising them (Bélanger et al., 2011).  
About 61.5% Vietnamese brides migrated to Korea “for a better life”, which means to 
seek for economic betterment for themselves. Although the parents do not urgently need 
financial support, these brides still want to show their gratitude to the parents by providing them 
material support. And, actually, their parents also expect a lot from them (Nguyen, 2010; Nguyen 
and Tran, 2010; Bélanger et al., 2011).  
5.2.2. Economic condition after migration  
Vietnamese brides migrate to Korea in hopes of a better economic situation for 
themselves and for remitting some money to their parents in Vietnam. However, their 
expectations are not always fulfilled. In Korea, many of them experience economic hardship 
because of the husbands’ low income and the high cost of living. 
 After migration, most Vietnamese brides economically depend on their husbands. In 
reality, most of their husbands are among the least educated and lowest social class in Korean 
society. As a result, their income level is also relatively low in comparison with the average 
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income level of Korean people. 
 About 82.2% husbands aged from 35-50 and over; 84.1% of husbands finished high 
school and lower. As a result, 76.4% of Korean husbands are engaged in low-paying jobs such as 
workers, farmers, drivers, safeguards, etc. 85.4% of husbands have income less than two million 
won per month, as shown in Table 5.2. 
Table 5.2. General profile of Korean husbands (n=208) 
 person 
education * primary 5 (2.4%) 
junior 29 (13.9%) 




25-29 4 (1.9%) 



















income** 1-1.5million won 
1.6-1.9million won 




Note: * 187 Vietnamese brides know their husband’ education level 
** 43Vietnamese brides know their husbands’ income 
 
Actually, before migrating to Korea, Vietnamese brides believed that their Korean 
husbands, even though farmers, enjoy a comfortable living condition because their income level 
is much higher compared with Vietnamese men’s (Tran. V. P, 2006; Nguyen, N. T, 2010). 
Therefore, knowing the Korean husbands’ jobs did not discourage their willingness of marriage. 
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However, the reality is quite different from their expectation, which makes them become more 
disappointed. Since the living standard in Korea is much higher than in Vietnam, Vietnamese 
brides do not live in poverty as when they were in their hometown, i.e., experienced deprivation 
of food, clothes, housing, etc. However, they may be disillusioned about working condition, 
savings, and the ability to remit their natal families. On their arrival to Korea, they understand 
that the cost of living in Korea is much higher than that in Vietnam. And their husbands’ income 
level is among the lowest in Korean society. Therefore, most Vietnamese brides cannot save 
money to send back Vietnam as they expected. 
Figure 5.2 shows that 76.4% Vietnamese brides remit some money to their parents in 
Vietnam.  
 
Figure 5.2: Remittance frequencies last 12 months (n=208) 
Note: others includes the New Year occasion, parents’ serious sickness, etc 
 
 Many of them (52.4%) send money back to Vietnam on special occasions, for example, 
in the New Year’s festival or when their parents become seriously ill. This means that they can 
send remittances just once or twice in a year. Some brides can send money back every three 

















Figure 5.3: Remittance amounts last 12 months (n=48) 
 
Figure 5.3 shows that the remittance amounts Vietnamese brides send within one year is 
varied. Some brides (8.3%) remit 2,000 USD; 25% brides remit 1,100-2,000 USD; 22.9% brides 
remit 500-1,000 USD, and 29.2% remit less than 500 USD.  
In comparison with the average income level of Vietnamese people in rural area, around 
600 USD59 in a year, the remittance amount of Vietnamese brides is much higher; especially 
33% brides can remit more than 1,100UDS in a year. This provides evidence of the significant 
contribution of Vietnamese brides to the economic condition of their natal families.  
Noteworthy, most Vietnamese brides in Korea are housewives. Figure 5.4 indicates that 
only 24.5% of Vietnamese brides are engaged in work after migration. 
 
                                               
59The average monthly income level of Vietnamese people in rural area (2010) is 1,070,000VND (around 50USD); 





Figure 5.4: Occupation of Vietnamese brides in Korea (n=208) 
This means that most Vietnamese brides receive money from their husbands to remit, 
while their families in Korea are also faced with economic hardship. As a result, most 
Vietnamese brides responded that, after migrating to Korea, they want to get a job to earn money, 
partly for supporting their natal families. Actually, Vietnamese brides who can remit 2,000 USD 
in a year got married to the high-income husbands, and they themselves also work. 
In reality, most Korean husbands (87%) also support their Vietnamese wives to work 
outsides the home, as we can see in Figure 5.5. When we asked about Korean husbands’ attitude 
towards spouses’ working out of the home, around 60.6% of brides responded as “accepted”; 
25.9% “reluctantly accepted” (mainly due to the wives’ poor Korean ability), only 13.5% 
“prohibited” (for taking care of the children and family). 
 




 It is natural to infer that economic difficulty can be one reason making Korean husbands 
support their wives taking up a job. The second reason may be that Vietnamese brides will not be 
prone to escape from the families as Korean-Chinese did (Kim, H. J, 2007; Kim, D. S, 2010). 
Because it is widely known among Korean society that Korean-Chinese brides used marriage as 
a pathway to enter Korea only for job.  
As mentioned above, Vietnamese brides themselves want to get job and their husbands 
also support them, however, it is difficult for them to find work due to language barrier, low 
education, and business with child-caring. Actually, among 48 brides we interviewed, only 
22.9% brides are good at Korean, the remained are average and poor60. Besides, 66% out of 208 
brides have one or two children after migrating to Korea for some years. Having children also 
limits Vietnamese brides from improving Korean ability and getting job. This point will be 
examined in detailed in the next section through analyzing specific cases.  
 The findings in this section can be summed up as follows: many Vietnamese brides are 
faced with economic difficulties in Korea. Since economic betterment is the main motivation of 
Vietnamese brides’ migration, economic condition in Korea would be a very important factor for 
them to maintain the marriage. The economic situation in Korea not only has a great impact on 
the lives of Vietnamese brides themselves but also on the remittance amounts and frequencies 
they send back to natal families in Vietnam. 
 
5.3. Qualitative analysis 
                                               
60 Based on the Vietnamese brides’ subjective assessment of their Korean fluency in making daily communication, 
we categorized them into three levels of Korean ability, including good, average, and poor. Good means that 
Vietnamese brides can make conversation fluently; average means that they can make basic conversation; poor 
means that they cannot make basic communication properly.  
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 On the basis of analyzing data source of in-depth interview records on 48 brides, this 
section focuses on the following points: (1) Vietnamese brides’ subjective assessment of their 
economic conditions before and after migration, (2) their expectation to remit to the natal 
families, (3) their desires and constraints to find jobs in Korea.  Discussing these points helps us 
reveal the brides’ actual life objectively, especially, since the data was collected by applying 
emic approach.  
Since it is not possible for us to analyze the abundant amount of information of 48 
interviewees, we will select representative cases from three groups classified and presented in the 
following section for qualitative analysis.  
5.3.1. Outline of specific cases 
 In general, economic condition of Vietnamese brides in Korea heavily depends on the 
husbands’ income because 75.5% brides are not engaged in work. Therefore, the brides’ 
economic conditions is closely related to their husbands’ income as shown in Table 5.3.  
 
Table 5.3: Income of the households (n=48) 
(unit: won per month) 
husbands 
wives unknown 1-1.9 million 2+million Total 
no income 5 (10.4%) 26(54.2%) 6(12.5%) 37 (77.1%) 
1-1.9 million 0 10(20.8%) 1(2.1%) 11 (22.9%) 
total 5 (10.4%) 36(75%) 7(14.65) 100% 
 
Based on income levels of the households in Table 5.3, we categorized 43 Vietnamese 
brides into three groups described as below: 
G1= wives with no income + husbands with 1-1.9million won per month (26 cases) 
G2= wives and husbands with 1-1.9 million won per month (11 cases) 
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 G3= wives with no income + husbands with 2+ million per month won (6 cases) 
 The 43 brides fall in three groups above. Besides, there is only one bride’s incomes level 
around 1-1.9 million won and her husband’s income is more than 2 millions won per month. This 
bride has tertiary education, is good at Korean ability, lived in Korea for 2 years, has one child, 
satisfied with the amount of remittances, and returned Vietnam several times. Because, this case 
has similar characteristics as the majority of G2, we included this bride into G2. 
 
Table 5.4: Summarized characteristics of the three groups 
 categories G1 G2 G3 




























3 length of stay < 3 years 




































7 husbands’ attitude to 




























Source: survey of authors 
Table 5.4 shows that most of Vietnamese brides in G1 have low education level, poor 
Korean ability, short length of stay in Korea, have children, cannot learn Korean in the MFSCs 
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regularly, dissatisfied with the remittances, allowed to find work, and have not returned to 
Vietnam. In comparison with G1, a greater number of brides in G2 have higher education level, 
better Korean ability, have longer length of stay in Korea, have children, can learn Korean in the 
MFSCs regularly, satisfied with the remittances, allowed to work outside the home, and have 
returned to Vietnam. The general characteristics of brides in G3 are high education level, good 
Korean ability, having children, having opportunities to learn Korean in the MFSCs regularly, 
satisfied with the remittances, allowed to work outside the home, and returned to Vietnam. 
 Based on the general characteristics of each groups, we chose representative cases for 
qualitative analysis. Case A1 and A2 are from G1 (because G1 has the largest sample among 
three groups, we analyzed two cases); case B is from G2; and case C is from G3. The four cases 
are summarized in Table 5.5. 
 
Table 5.5. Outline of the four cases 
  case A1 case A2 case B case C 
1 education junior junior senior senior 
2 Korean ability poor poor good average 
3 length of stay 2 years 5 years 5 years 1,5 year 
4 number of children one two two one 
5 attend  Korean class sometimes rare often sometimes 
6 remittances dissatisfied dissatisfied satisfied satisfied 
7 husbands’ attitude to 
wife’s work out of 
home 
accepted accepted accepted accepted 
8 wife’s income 
(per month) 
no no 1,2 million no 
9 returning to Vietnam none none once once 




 To demonstrate how heavy Vietnamese brides economically depend on their husbands’ 
income, we will start with analyzing case A1, A2 in G1, and case C in G3. By making 
comparison between case A1, A2 in G1 and case C in G3, we explain why many Vietnamese 
brides face with economic difficulties, and how they are disappointed about economic condition 
in Korea. Then, we examine case B in G2 for affirming the importance to support Vietnamese 
brides to get job.    
5.3.1.1. Case A1–from G1 
 We selected case A1 to analyze because this case is representative for the majority of 26 
cases in G1 in terms of education, Korean ability, length of stay, number of children, remittances, 
income, etc., as presented in Table 5.4 and 5.5. Moreover, we interviewed case A1 at her home, 
which helps us to depict clearly and sufficiently how A1 is disappointed about the economic 
condition in Korea, based on A1’s own responses and our observations on her living condition as 
well.  
 In Vietnam, A1 was a tailor. She is the oldest daughter of a family with five children. Her 
parents are farmers in a village in Kien Giang province (Mekong Delta). In Korea, she is a 
housewife. Her husband is a worker. They live in an old apartment in Seogu, Daegu city. 
 A1 said: “My husband’s income is low, around 1.7million won in a month. This is a big 
sum of money in Vietnam, but not in Korea. By saving every penny, we can save a little sum of 
money in some months. Sometimes we cannot save any. I can remit to my parents only once or 
twice in a year. Although, my parents rarely ask me for money, I understand that they expect to 
receive money from me very much. Three months ago, my father got sick and needed to go to 
hospital, I must borrow my friend (Thuy- a Vietnamese bride) 1,000USD to send back Vietnam 
because we do not have enough. When my Korean is better, I wish to find a job in a restaurant, a 
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supermarket, or making artificial flowers. It is easier to get work as making kimchi, but I cannot 
take this job because I am allergic to red pepper. At present, I am trying to learn Korean as hard 
as I can”.  
5.3.1.2. Case A2 –from G1 
 Case A2 is a second sample to present the life faced by the low-income husbands of 
Vietnamese brides. In terms of education, Korean ability, number of children, remittances, 
income, etc., A2 has the typical attributes of G1.  
 In Vietnam, A2’s work was selling vegetables in a small market in Ca Mau province 
(Mekong Delta). A2’s parents are farmers. She is the sixth daughter of a family with seven 
children. In Korea, A2 is a housewife. Her husband is a waste dealer. They live in a small house 
in Gumi, Gyeongsangbuk province.  
 A2 said “…My family is poor. When I was in Vietnam, my father got serious sickness and 
needed to stay in a hospital in HoChiMinh City for two years. It took lots of money because my 
father is not covered by national insurance61. I went to hospital for taking care of my father. At 
that time, a woman in my hometown recommended me to marry to the Korean men. This woman 
was working for a marriage broker in HoChiMinh. She said that my husband is a manager. He 
has his own company. Thus, I can get lots of money for supporting my father after the marriage. 
Some days later, this woman brought my husband to the hospital. Directly, my husband gave my 
father 1,000USD. I thought, he must be very rich, so, I decided to marry him. However, after 
coming to Korea, I got to know that he is not rich. He is a waste dealer, managing his business 
alone. Luckily, he is inherited a small house from his parents (a house with two small bedrooms 
and a kitchen), so, we do not have to rent a place to live. By saving every penny, we can make 
                                               
61 Vietnamese farmers often are not covered with national insurance. 
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ends meet every month. My husband’s income is not stable, around 1.7-1.9 million won in a 
month. I can remit money to my parents only once a year, around 500USD. There are many 
fashionable clothes, cosmetics, etc., but I have never bought them because they are too expensive 
for me. Next year, my second son will enter kindergarten; I hope to find a part-time job to 
increase the income. Because I am not good at Korean, I intend to work at a kimchi shop or 
restaurant as many other Vietnamese brides here. 
5.3.1.3.  Case C- from G3 
 We examine case C because this is a representative case of G3 in terms of education, 
Korean ability, income, remittances, etc. C’s finished senior high school; her Korean ability is 
good; she is satisfied with sending remittances; and C does not have her own income. Besides, 
we interviewed C at her home, which helps us to understand fully C’s satisfaction with her 
economic condition in Korea. 
C got married in April, 2010 at the age of 20. Her hometown is Hai Phong (Northeast). 
Before coming to Korea, she was a student. She got married to her husband via a cousin, who 
moved to Korea four years ago. Her parents are farmers. In Korea, C is a housewife. She lives in 
an apartment in Hongcheon, Gangwon province. Her husband is a sailor.  
C said: “I am a housewife. Actually, my husband does not prohibit me to work outside the 
home. However, he prefers me to stay at home to take care of my daughter because he can 
support my family’s finance, and he is often absent from home every six-month. My daughter is 
only six months old. Moreover, my husband wants to have one more child, especially a boy. Next 
month, he will invite my mother in Vietnam to Korea to take care of my daughter. Then, I can 
continue to learn Korean in the MFSC. In general, I am now very satisfied with my life in Korea 
because I do not have to worry about money and can remit money to my parents in Vietnam. 
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When my children grow up and my Korean becomes more improved, I hope that I can find a 
suitable job. I want to be a kindergarten teacher as some Filipino and Chinese wives do”.  
   
 The three cases above show that Vietnamese brides’ economic situation in Korea largely 
depends on their husbands’ income. If the husbands have low income, their families may face 
with economic difficulties such as case A1 and A2. In case the husbands have high income, their 
families may not face with economic hardship. Case C is an example.  
 Case A1 and A2 typified the unsatisfied causes with the economic condition in Korea of 
Vietnamese brides. Actually, the dissatisfaction of A1 and A2 does not means that their living 
condition at present is lower than in Vietnam. As we observed, A1’s apartment has a bedroom, a 
living room, and a kitchen. A1’s home is well-equipped with modern instruments, appliances 
such as gas stove, freezer, washing-machine, air-conditioner, microwave oven, etc., which are 
considered as too luxurious products for her when she was in Vietnam. And, according to A2’s 
description, her home has two small bedrooms and a kitchen. A2 feels lucky because she does 
not have to pay for the house rent like many other brides. Besides, both A1 and A2 does not have 
to work hard as when they were in Vietnam. However, the two brides do not satisfy with their 
present economic condition because they had a very high expectation for a better life in Korea. 
They cannot save or remit money back to Vietnam. In contrast, case C is satisfied with her 
present economic status because her husband can cover the finance of her family and the 
remittances as well. For C, Korea is really a “land of dream”. 
 In reality, quite few Korean husbands have high income level as C’s. Therefore, it is 
necessary to help Vietnamese-Korean families to improve the economic condition by themselves. 
By continuing to examine case B in G2, we prove that when Korean husbands have low income, 
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supporting Vietnamese wives to get job should be the most effective measure to improve the 
economic status of their families. 
5.3.1.4. Case B –from G2 
 Among 11 cases in G2, we picked out case B to examine in detail. B has senior high 
school education, is good at Korean, has no income, and satisfies with the remittances. 
 B is the oldest daughter of a family with six children in An Giang province (Mekong 
Delta). She was a farmer. In Korea, B is a tailor. Her husband is a worker. They live in their own 
house in Hongcheon, Gangwon province. B has returned to Vietnam once to bring her parents to 
Korea. 
 B said: “in Vietnam, I used to work hard because my parents are farmers and poor. Via a 
broker, I decided to marry my husband to help my parents in raising five smaller siblings. 
During the first year in Korea, my husband and sister in-law took me to the MFSC to learn 
Korean language, culture, etc. Later, I came to the center by myself by using buses. Now, I can 
make communication in Korean fluently. My parents in-law often praised me for my Korean 
improvement. My husband is a worker. His salary is 1.6 million won a month. He does not allow 
me to work on the farm because I am too small and unhealthy. He asked his sister to teach me to 
become a tailor. Now, I am working in a small tailor shop near my home. My husband opened 
this shop for me. Most of my customers are soldiers and old people. I earn around 1- 1.2million 
won in a month. So, I can save about 0.7 million won each month and remit some money to 
Vietnam fairy often. My parents in-law are farmers. They are very healthy and still work on the 
farm. It is really a big farm, growing vegetables. My parents in-law often have to hire some 
people to work on the farm. So, my husband suggested them to bring my parents in Vietnam to 
Korea for doing farming work. My parents in-law agreed. And, now my parents and parents in-
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law are working together. My parents intend to work here until they save enough money for a 
new house62. My life has changed a lot last five years. I have a job, two sons and can bring my 
parents to Korea. I feel I am attached to my husband, even though we started the marriage 
without love”.  
  According to B’s own assessment, her family does not face with economic difficulties. 
She can save more than half of her salary, around 0.7million won in a month and can support her 
natal family. This means, without B’s income, her family will face with economic hardship in 
Korea. Even though, B did not say she is happy, we can suppose that she feels happy and 
satisfied with her economic condition and present life in Korea. Case B also proves that even 
getting married via brokers; some Vietnamese brides have higher economic condition and can 
support their natal families as they wished. More importantly, case B shows that the wives’ work 
can make an important contribution to improve economic status of their families in Korea.  
 
5.3.2. Implications from four specific cases 
  The voices of Vietnamese brides in this section demonstrate the following points. 
 Firstly, Vietnamese brides, who marry low income husbands and they themselves are not 
engaged in paid work, often faced with economic difficulties in Korea and cannot remit their as 
they expected. A1 and A2 are typical cases. In contrast, case B and C demonstrates that high 
income husbands and no income wives couples, or low income husbands and low income wives 
couples, are not always in bad economic situation. Therefore, since most Korean husbands have 
low income level, supporting the wives to get job would be a very effective measure.  
                                               
62 Foreign brides in Korea are eligible to invite their parents to Korea. Their parents can stay in Korea for four years 
by extending the visa every year.  
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 Secondly, after migration, Vietnamese brides are not in poverty as when they were in 
Vietnam. Even though most of them have higher living standard, they are still disappointed about 
their present economic status, as expressed by A1 and A2. Thus, these cases provide evidences to 
account that the disappointment of Vietnamese brides reflects the gap between their expectation 
and reality.  
Thirdly, Vietnamese brides want to get a job because of their economic difficulties in 
Korea and the inability to remit natal families. Many of them are not satisfied with the remittance 
amounts and frequencies. Sometimes, the demand or expectation of their natal families to receive 
money creates pressure on Vietnamese brides, pushing them to get a job. Case A1 and A2 are 
typical examples.  
Fourth, job opportunities for Vietnamese brides are rather limited due to their poor 
Korean ability and low education. For example, case A1 and A2 only wish to find a manual part-
time job with low payment because they are poor at Korean and have low educational level. In 
contrast, with senior high school education, case C wishes to find a chance to study and work as 
a kindergarten teacher when she becomes good at Korean. Therefore, initially, helping 
Vietnamese brides to improve their Korean ability is an extreme necessity. In addition, childcare 
assistance needs to put into consideration since most Vietnamese brides soon have children after 
migration. Actually, child-bearing and child-rearing not only limits them from improving Korean  
ability but also restricts them from working outside the home, as case A2 and C expressed. 
Finally, even though many Vietnamese brides’ expectation for an economic betterment 
are not realized in Korea, they desire to continue the marriage, struggling to improve Korean 
ability to get job and settle down. This verifies that the aim of their migration is really for a 




 It is evident from the findings in this chapter that Vietnamese brides’ migration is 
generally an economic strategy. Since the main motivation behind their migration is to find 
economic betterment both for themselves and their natal families; the economic situation in 
Korea has a great impact not only on their lives after marriage but also on remittance amounts 
and frequencies they send back Vietnam.  
 Delving into the economic conditions of Vietnamese brides in Korea, results of this 
chapter show that before migration, Vietnamese brides believed that their economic situation 
would be much more improved. Unexpectedly, many brides are faced with economic difficulties 
in Korea because the Korean husbands have low income and the brides themselves cannot make 
money. As a result, most Vietnamese brides also cannot remit to their natal families as they 
wished. 
 The voices of Vietnamese brides illustrates that while some brides’ expectations are 
fulfilled in the destination, many of them are dissatisfied. Satisfied brides are those whose 
husbands have high income or whose husbands have low income but the brides themselves have 
their own income. In contrast, dissatisfied brides are those who got married to the low income 
husbands and do not engage in work. 
 The disappointment of Vietnamese brides reflects that there is a gap between their 
expectation and reality. The high expectation before migration makes Vietnamese brides become 
more disappointed, especially in case Korean husbands have low income level and Vietnamese 
brides themselves can not make money. Thus, it is important to provide more detailed 
information of the Korean men, particularly, their living standard in Korea, their actual economic 
situation in Korean society, etc. This will ensure that Vietnamese brides are not deluded about 
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their future economic condition before migration. Once they decided to go ahead with such a 
marriage, they need to understand that Korea is not a paradise for everyone. 
 Even though, Vietnamese brides themsleves are faced with economic difficulties in 
Korea, most of them want to remit the natal families. Since the purpose of sending remittances is 
to show gratitude to parents, the effort to remit money of Vietnamese brides should be 
sympathized and recognized as altruistic behavior.   
  After migration, both economic difficulties and expectations to remit the natal families 
push Vietnamese brides to get job. Besides, most of Korean husbands support their wives to 
work. However, it is difficult for Vietnamese brides to get work due to diverse constraints 
including language barrier, low educational level, busyness with childcare, etc. Therefore, 
supporting programs need to be considered to help Vietnamese brides increase the income of 
their families. Since most of them have low education level, it is necessary to provide the low 
educational foreign brides training class to get suitable job. For example, nail artist classes 
offered by the government of Seoul city would be effective63. 
Noteworthy, no matter how the actual economic conditions after migration are, all 
Vietnamese brides have very high motivation to settle down in Korea. It is apparent that more 
analysis on other factors, which related to the marriages of couples with different cultural 
backgrounds, is required. This emphasizes the need to consider their adaptation which forms the 











ADAPTATION PROCESS OF VIETNAMESE BRIDES IN RURAL AND URBAN 
AREAS OF KOREA 
 
6.1. Introduction 
 This chapter explores the adaptation of Vietnamese brides in rural and urban areas of 
Korea. Firstly, modified Kim’s model (1989), we provide an adaptation model of marriage 
migrants. Based on this model, we analyze the influences of pre- and post social economic 
characteristics of Vietnamese brides to their communication competence, including language and 
cultural competence in rural and urban areas of Korea. We focus on the prerequisite of 
adaptation, i.e., language ability. Since we can define exactly the residence of 48 brides in the in-
depth interview, we use this sample for making analysis in chapter 6.  
 Fundamentally, rural and urban areas are dimensionally varied in social-economic 
development, employment, education, service and information accessibility, sense of the 
community, demography, political views, etc. In addition, the supporting programs from Korean 
Government and NGOs are also different in the two areas. This means, the difficulties or 
constraints Vietnamese brides faced with in their adaptation in two areas must be different. 
Therefore, it is necessary to look into the problems stemming from pre- and post-migration 
social-economic characteristics of Vietnamese brides in the two areas to provide them useful and 
effective support. Two research questions arise: 
1- How do Vietnamese brides improve their Korean ability to adapt themselves to the new 
life in rural and urban Korea? 
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2- What are the difficulties or constraints Vietnamese brides faced with in their adaptation 
in the two areas? 
 
6.2. Adaptation model of marriage migrants 
 This section provides and explains the model of adaptation of marriage migrants, 
concerning to geographical differences by regions.   
 Migration, obviously, means that the migrants will enter an unfamiliar environment and 
need to adjust themselves to new surroundings. No matter it is stressful or not, adaptation is a 
natural and inevitable process to all immigrants, (Kim, Y. Y, 1989). Kim claimed that adaptation 
process greatly depends on ones’ own ability. And, communication with the host society plays a 
central role in the adaptation of immigrants. From the point of view of adaptation, 
communication competence is defined by the ability to use the language correctly and 
appropriately in specific contexts. This means that the immigrants need to acquire language 
ability and cultural understandings. Kim’s interactive and multi-dimensional model of 
adaptation64 demonstrated two following points: first, the more interaction with the host society, 
the more communication competence immigrants acquire; second, there is a close linkage 
between the immigrants’ background in origin country and conditions in the destinations. 
Though Kim’s theory is very suitable and comprehensive to depict the adaptation process of 
immigrants, it does not emphasize the effects of different geographical region in which 
immigrants’ adaptation takes place.    
 Based on Kim’s theory, we hope to provide an adaptation model of marriage migrants to 
examine the influences of the background and the foreground (i.e. pre- and post- migration 
                                               
64 See Kim, Y. Y (1989) page 284-285. 
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characteristics) of Vietnamese brides to their improvement in Korean language. In specific, we 
will explore how pre- and post -migration characteristics of Vietnamese brides impact their 
Korean ability in different geographical regions of Korea. We define geographical regions as the 
area or location where Vietnamese brides out-migrate and in-migrate, including rural and urban 
areas. Vietnamese brides might move to a new place which has relative similar geographical 
regions or might not. As mentioned in chapter 4, before migration, all most all Vietnamese brides 
were from rural areas of Vietnam. After migration, more than half of them migrate to urban areas 
of Korea.  This means, many brides will start their adaptation process in an agricultural living 
condition; and, many others will adjust themselves to the new life in a completely different living 
environment, i.e., urban area. 
 Figure 6.1 presents the adaptation model of marriage migrants to conceptualize how 
Vietnamese brides acquire their Korean ability in rural and urban areas of Korea. The model 
emphasizes that both pre- and post-migration characteristics of marriage migrant strongly 
influence the improvement of their Korean ability.  
 The pre-migration characteristics of marriage migrant we will discuss in this model 
include their education, preparation, and motivation. Since the marriage migrants’ intention is to 
settle down in destination countries, their motivation for adaptation is stronger than any other 
types of migrant. 
 The post-migration characteristics of marriage migrants we will analyze are occupation, 
length of stay, number of children, husbands’ education, husbands’ occupation, social exclusion, 
discrimination. We argue that post-migration characteristics of marriage migrants specially and 
greatly influence their ability for adaptation because they heavily depend on the husbands and in-
laws, including in economic, social and legal status. Besides, since their roles in the destination 
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is complicated as wife, mother, daughter in-law, citizen (Tokomo, 2003), and the length of stay 
is unlimited; social exclusion and discrimination will be great strains on their adaptation. 
Temporary migrants may not care much about social exclusion and discrimination, but the 
marriage migrants do. Because, social exclusion and discrimination will badly affect not only on 
the marriage migrants themselves but also their mixed-children. The definition of social 



















Figure 6.1. Adaptation model of marriage migrants 
Note: IC = interpersonal communication, MC= mass communication 
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 Now, we will discuss how the adaptation of marriage migrants may be different by 
regions, concerning the case of Vietnamese brides in Korea. As we know, in rural areas, the 
solidarity of community is higher, social relation is closer and traditions are more preserved in 
comparison with urban areas. In contrast, there are more advantages in education, occupation 
opportunities, etc., in urban areas. Moreover, urban people often have a wider perspective of life; 
public opinion is more open and rationale. In the two areas, different social relations will be 
formed; different social interactions will be put in practice from which the immigrants improve 
their language ability. As a result, in each area, the immigrants may face with different 
difficulties or constraints to adapt to the new life. 
Kim, Y. S (2006) and Chang, I. S (2012) stated that because Korea is a very racially 
homogeneous society, it is difficult for immigrants to adapt themselves to Korean society. It 
must be more difficult for the foreign brides since they are individually inserted into new 
families as dependent members. Especially, their roles are diverse, including wife, mother, 
daughter in-law, etc (Nakamatsu, 2003; Piper, 2003). Besides, Chang, I. S (2012) emphasized 
that while multicultural education should be provided for both minority and majority group; 
Korean programs for multicultural families now aim at helping minority group adapt to Korean 
society rather than trying to understand and respect their own cultures. 
 In contemporary Korea, due to the big gap between rural and urban area regarding 
economic development, social and cultural aspects, it is widely believed that foreign brides in 
rural Korea will face with more difficulties than those in urban areas, for example, hard-working 
condition in agricultural sector, poor public transportation, different kinds of social controls or 
social pressures, less supports from NGOs, insufficient assistances from the Government, etc 
(Kim and Shin, 2007; Go and Kim, 2008; Kim, C. S, 2012). As we mentioned in chapter 3 
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(Figure 3.5) that MFSCs system is concentrated in metropolitan areas like Seoul, Incheon, Daegu, 
Busan, or Ulsan.  
 In rural areas, the social relations are dense, including relationships within the family and 
society. A high proportion of foreign brides in rural areas live in extended families where 
different social relations with family members exist, not only relationship between husband and 
wife (Wang, H. Z, 2007). The significant characteristic of agricultural communities is the close 
solidarity in all aspects of rural community life such as family ties, close relationships with 
relatives, close connections within the neighborhood, countryside lifestyles, community events, 
rural markets, etc. This means that in rural areas, foreign brides are forced to make 
communication or interaction with Korean people and the community in many circumstances. 
They experienced more chances to practice and improve Korean language naturally. For example, 
in the city, foreign brides can buy commodities in a supermarket without making any 
conversation with the cashier. In contrast, in a rural market, foreign brides must try to tell the 
sellers what they want to buy, to ask about the price, to bargain if possible, etc. Without making 
communication, they cannot buy the wanted things. Such conversations can help foreign brides 
improve their Korean language, and gradually improve communication ability. In reality, these 
advantages are often ignored in the discussion about foreign brides’ adaptation. Besides, little 
have been discussed about constraints stemming from the conditions in Korea such as types of 
family, husbands and in-laws’ attitude, etc; insufficient evidences about the influences of foreign 
brides’ backgrounds have been provided including their education, perspective of life abroad, 
preparation, motivation for settlement, etc.  
The knowledge of Korean language and culture of Vietnamese brides will be increased 
cumulatively and progressively by making interaction with Korean people and community. This 
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means that the more interaction with Korean people and community Vietnamese brides make, 
the greater language competence they acquire. Both pre- and post-migration social-economic 
characteristics of Vietnamese brides influence their language acquisition. We can analyze the 
one-way effects of pre-migration social-economic characteristics. In contrast, we need to focus 
on the interplay of post-migration social-economic characteristics and language ability because 
the conditions in Korea have direct and great affects to the improvement of Korean language.  
Language ability is the prerequisite helping marriage migrants to establish and enlarge 
their social network in Korea, and to improve their communication competence. Language 
ability and communication competence are important indicators to define the types of adaptation 
of immigrants such as assimilation, integration, marginalization, and separation. The four types 
of adaptation are mentioned below. 
 
6.2.1. Related working concepts 
  Assimilation is to remove one’s former identity completely and adopt a new one when it 
is absolutely necessary to adapt to the culture of destination country. 
Integration is a successful transition of one’s own culture to the host culture. It 
represents that incorporation of the new cultural characteristics while still maintaining one’s own 
cultural identity. This is the most adaptive resolution for adaptation because there is a relative 
balance between maintaining one’s own culture and acquiring the new ones. 
Marginalization means losing contact with both one’s own culture and the host culture. 
This means that ones are in between the two cultures, losing one’s own identity and often being 
isolated.  




Kim & Shin (2007) discussed that social exclusion is multi-dimensional; and, the 
dimensions of social exclusion are defined by the researchers themselves. This chapter discusses 
some dimensions that Vietnamese brides are excluded in Korea, including educational 
opportunity, economic life, and community life. Therefore, we consider that social exclusion is 
the deprivation of chances to join in the sectors of social life, culture, and economy.  
Discrimination 
Although discrimination is a legal and political concept, it is related to many fields such 
as culture, linguistic, and sociology, etc. Therefore, it can be a social analysis. According to 
Reisigl (2007), discrimination means to differentiate a specific group or individual and put them 
at a disadvantage, treating them unfairly and unjustly. 
 
6.3. Characteristics of Vietnamese brides in Korea 
6.3.1. Pre-migration social-economic characteristics  
Pre-migration social-economic characteristics greatly influence the way Vietnamese 
brides adapt themselves to the new life in Korea. We will discuss Vietnamese brides’ age, 
education, occupation, way of marriage, length of knowing the husbands, preparation, and 
motivation before migrating to Korea. 
General characteristics 
Table 6.1 presents the general characteristic of 48 brides we collected from the in-depth 





Table 6.1: Pre-migration characteristics of Vietnamese brides (n=48) 
(Note: * others include students, accountants, teachers) 
A majority of them finished junior high school and lower. Half of them got married via 
brokers. A great number of them got married for economic reasons and decided to get married in 
a very short time, often less than one week or less than one month. Most Vietnamese brides were 
engaged in unskilled and low payment jobs. A greatest number of them came from southern part 
of Vietnam, then from the north, and some from the central. Especially, most of them are from 
the rural areas in Vietnam.  
The average age at marriage of 48 brides is 22.3, of Korean husbands is 39. The average 
age difference between husbands and wives is 16.7 years. This figure corresponds with the 
statistics reported by KOSIS65. 
When we asked Vietnamese brides “what did you prepare before migrating to Korea?”; 
about 88.5% brides responded “Korean language”, 33.7% “Korean culture”, 13.9% “cooking”, 
                                               
65 See Table 3.2, page 65 (in chapter 3). 
marriage age education occupation how to know 
17-19 13 Primary 7 maidservant 7 via relatives 12 
20-24 22 Junior 21 worker 11 via friends 10 
25-29 12 Senior 14 farmer 9 via brokers 24 
30-34 1 Tertiary 6 seller 9 others 2 
    others* 12   
motivation length of knowing hometown hometown by regions 
to help the family 20 <1week 21 rural 46 north 15 
for a better life 14 <1month 9 urban 2 central 2 
others 14 More 18   south 31 
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and 13.9% “nothing”, as shown in Figure 6.2. However, 90% brides learnt Korean language in a 
very short time, often within two months while they were waiting for visa to migrate.  
 
 
Figure  6.2: Preparation before migration (n=48) 
Note: multiple choices 
 
Before migration, Vietnamese brides have very little information of their husbands and 
the husbands’ families as well as their living condition in Korea. Many brides (64.6%) responded 
that they have little or no information of the husbands’ families in Korea. The statements of two 
brides below illustrated the poor preparation and little information Vietnamese brides obtained 
before migration. 
Brides 1: In Vietnam, I learnt Korean language during the time waiting for visa to move 
to Korea. We had three classes in a week. Each class took three hours. Actually, what we learnt 
was so little that I cannot make basic conversations in Korean after migrating to Korea.  
Brides 2: I was chosen by my husband in an arrangement meeting by the broker and we 
immediately decided to get married. The broker organized a wedding party for us, together with 
three other couples. At that time, I even could not remember exactly my husband’s full name. I 
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knew only two things about him: he is a worker and over forty years old. When I asked the 
broker information of my husband, they responded: “Go to Korea and then you will know”. 
 
Motivation for adaptation  
Vietnamese brides have great incentive to adapt to the new life and settle down in Korea 
because of the following reasons. First, it is nearly impossible for them to return to Vietnam and 
remarry with Vietnamese men. In Vietnam, the Vietnamese majority disregard and discriminate 
the women who out-migrated for marriage with foreign men. Most Vietnamese people criticize 
that those brides are not only selling their own dignity cheaply but also spoiling the image of 
Vietnamese women and traditions. Therefore, Vietnamese brides understand that they have no 
choice, except to settle down and accept their destiny in Korea (Tran, V. P, 2006; Phan, 2005; 
Nguyen, N. T, 2010; Nguyen & Tran, 2010). Second, Vietnam is deeply influenced by 
Confucianism, especially the patrilineal ideology, that is, “a married daughter is no longer a 
daughter”. In other words, after marriage, Vietnamese women must totally submit their lives to 
the husbands and family. So, once decided to go to Korea, Vietnamese brides never want to go 
back to Vietnam in any circumstance because their return will bring shamefulness to them and 
their parents as demonstrated by Nguyen, L. T; Nguyen, T. T; Nguyen, T. T. H; Nguyen, S. H 
(2009). Nguyen et al. (2009) reported that all the returnees are faced with difficulties to restart 
their life in Vietnam. Under such serious pressures, many of them are forced to seek for 
opportunities to remarry to foreign men.  
 
Pre-migration characteristics of Vietnamese brides in rural and urban areas of Korea 
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 In the in-depth interview, we found some differences in education level, occupation, and 
way of getting married of Vietnamese brides in rural and urban areas of Korea. 
As shown in Figure 6.3, education of Vietnamese brides in rural areas is much lower, 
especially brides with primary education (including no schooling and incomplete primary school.  
 
Figure 6.3: Different pre-migration characteristics of Vietnamese brides in rural and 
urban areas of Korea (n=48) 
 
 In comparison with urban areas, more Vietnamese brides in rural areas worked as 
maidservant and farmers before migration. A majority of brides (62.5%) got married via brokers, 
while corresponding figure in urban areas is 43.8%. The higher proportion of brides married via 
relatives and friends in urban areas of Korea demonstrates that chain marriage migration is more 
prominent in urban areas.   
 
6.3.2. Post-migration characteristics 
6.3.2.1. The displacement 
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Table 6.2 shows that before migration, most of Vietnamese brides were from rural areas 
of Vietnam. After migration, around 60.4% of them live in urban areas, 39.6% in rural areas.  









 rural area (commune) 18 (38%) 28 (58%) 46 (96%) 
urban area (ward) 1(1.6%) 1 (2%) 2 (4%) 
total 19 (39.6%) 32(60.4% 48(100%) 
     Source: survey of authors 
 
According to 48 Vietnamese brides we interviewed, before the marriage, 39 brides did 
not care about where their husbands live in Korea (some brides married their husbands via 
relatives and friends knew in advance that they will move to rural areas). They only wished to be 
chosen by a Korean man. They simply thought that Korea is a developed country, their life, even 
in rural areas of Korea, must be much better than in Vietnam.  
 
6.3.2.2. Post-migration social-economic characteristics  
This section will examine post-migration characteristics of Vietnamese brides, 
concerning to their occupation, husbands’ education, husbands’ occupation, types of family,  
length of stay, and number of children. 
Figure 6.4 shows that, most Vietnamese brides (75%) are not engaged in work. Most 
(79.2%) Korean husbands have high school education and lower. About 70.8% Korean husbands 
are farmers, drivers, and workers. Around 60.4% of brides live in nuclear family; 50% of brides 





Figure 6.4: Post-migration characteristics of Vietnamese brides (n=48) 
 
Post-migration characteristics of Vietnamese brides in urban and rural areas are different. 
In urban areas, the share of working brides is 13.8%, much lower than in rural areas (42.1%); the 
length of stay is shorter; the share of brides living in extended family is 47.4%, higher than in 
urban areas (34.5%); the proportion of Vietnamese brides having children in urban area is lower. 
Education of Korean husbands in urban areas is higher than in rural areas. Most of 
Korean husbands in urban areas are workers (53.1%) and drivers (18.8%), while a majority of 
husbands in rural areas are farmers (37.5%) and workers (31.3%).  
Since most of Vietnamese brides soon have children after some years in Korea, child-
bearing and child-rearing is an important reason that prohibits them from improving their Korean 
ability. Due to pregnancy and consequent childcare, Vietnamese brides often stop attending 
Korean class until their children go to school.  
 
6.3.3. Language competence 
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As mentioned in chapter 5, we categorized Vietnamese brides’ Korean ability into three 
groups including “good”, “average”, and “poor” based on their own assessment of Korean 
fluency in making daily conversations (mainly within the family).  
 
Figure 6.5: Korean ability of Vietnamese brides (n=48) 
  
In general, a great number of Vietnamese brides are not good at making communication 
in Korean. Only 22.9% of brides responded as “good”, 29.2% as “average”, and 47.9% as “poor”. 
As stated above, the length of stay of Vietnamese brides in rural area is generally longer than in 
urban areas; however, the proportion of brides with poor Korean ability is higher. Figure 6.5 
shows that 57.9% of brides in rural areas are poor at Korean while that of urban areas is 41.4%.  
 




In general, Korean ability of Vietnamese brides is closely related to the length of stay in 
Korea. Figure 6.6 indicates that the longer Vietnamese brides stay in Korea, the better Korean 
ability they are. In reality, some brides, who have lived in Korea for five or six years, are still 
very poor at Korean. Those brides have very low educational level; even some of them cannot 
read or write in Vietnamese properly. Therefore, it is possible to say that Korean ability of 
Vietnamese brides is strongly related to their education, as presented in Figure 6.7. 
 
 
Figure 6.7: Educational level and Korean ability (n=48) 
 
Social networks’ development 
Generally, the main cause limits Vietnamese brides from developing personal networks 
and enlarging social relations in Korea is language barrier. Besides, discrimination (including the 
discrimination from their husbands and in-laws) is an important cause. The discrimination 
against Vietnamese brides comes from their low educational level, purpose of marriage (for 
economic reason), way of marriage, or from poor country (especially the image of a backward 
society during the Vietnam War), etc. Such images as “she comes here only for money”; “she 
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only wants to send money back her families in Vietnams” have become very popular among 
Korean people. Their Korean husbands and in-laws also think that they had to pay lots of money 
to bring Vietnamese brides to Korea (Yang, H, 2011). Moreover, Vietnamese brides tend to 
accept their lower status and dependent situation in Korea because they have no choice. Many of 
them expressed inferior feelings. Few of them dare require the right to learn Korean if their 
husbands or in-laws do not support and allow. In other words, many of them experienced 
education exclusion within the family.  
In the society, Vietnamese brides are prone to alienate from making interaction with 
Korean people. For example, some brides stated that “the less I communicate with Korean 
people, the better I feel”. Or, “it is better to keep silent when going out, then, Korean people will 
not recognize that I am a foreigner”. This represents that Vietnamese brides are not proud of 
their own identity due to the lower social status and inferior feelings. 
In urban areas, Vietnamese brides’ network is strongly developed. About 65.5% of brides 
live in nuclear families, 86.2% of them are housewives, and 69% of them do not have any 
Korean friends. As a result, those brides often interact with each other. They have more chances 
to connect, to hang about with other Vietnamese brides because there is less pressure and control 
within the family than in rural areas. Specifically, when the Korean husbands go to work, 
Vietnamese brides can gather together to enjoy Vietnamese food and chatting. One Vietnamese 
bride (living in nuclear family) said: “I can freely visit other Vietnamese brides, but, I need to 
return home before 4 PM because my husband will back home at 4”.  
Two examples below show the fundamental differences of social relations in rural and 
urban areas.  
Case A: a bride in Hongcheon (a rural community) 
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A is living with her husband in a nuclear family. Because her mother-in law lives very 
close to them, she often comes to A’s home to teach her Korean style way of life. When A first 
came to Korea, she introduced A with all the neighbors in her village.  
Case B: in DongDaegu, urban area of Daegu city.  
B’s parents in-law live in Daejeon. After three years in Korea, she met them only three 
times. Also, B rarely meets her husband’ siblings because they live far away from Daegu. In her 
neighborhood, she rarely converses with Korean people. Also, few Korean people know her, 
even though they live next door.  
Mass communication 
In Korea, mass media are very helpful for Vietnamese brides to improve Korean ability 
and culture, etc. There are television programs66on multicultural family, special magazines like 
The Rainbow67, or Danuri68 website. Especially, Korean Government and NGOs have devoted 
lots of support to help foreign brides with a variety of projects and programs. In reality, the 
percentage of Vietnamese brides attending Korean class regularly and joining public events in 
rural areas is lower than in urban areas, as shown in Table 3.  
                                               
66 “The Happiness Giver” is one of TV program, created by Broadcast Advertising  Corporation and aired on 
television, in 2009 (Kim, Y. J, 2011), and education programs channel “Educational Broadcasting System”  (Lee, H. 
K, 2008) 
67 Rainbow Magazine is issued four times in a year. The term “Rainbow” stand for the symbol of multicultural-
family in Korea, expressing the hope for a very bright future and harmony in the family.  
68  http://www.liveinkorea.kr/global/center/center01.asp?lng=vn is an official website for multicultural families 
named Danuri. Danuri website was established in 2008 by Korean Government, using different languages including 
Korean, English, Chinese, Vietnamese, Tagalog, Mongolian, Russian, Uzbek, Japanese, Cambodian, Indonesian, 
Nepali and Thai. The message of Danuri website is “Beautiful communication together culture. We will make 
multicultural families happier”. Retried 10 March, 2013. 
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Table 6.3: Attending Korean class and public events 
 
categories 
rural (n=19) urban areas (n=29 
person (%) person (%) 
attending 
Korean class 
regularly 6 (31.6%) 13(44.8%) 




often 3(15.8%) 3(10.3%) 
sometimes 7(36.8%) 15(51.7%) 
rarely 9(47.4%) 11(37.9%) 
Source: survey by authors 
 
In sum, Vietnamese brides are faced with diverse difficulties and constraints to improve 
their Korean ability. The difficulties stemmed from their background and condition in Korea, 
including low education, poor preparation, busyness with childcare, living far from the MFSC 
center, etc.  
Vietnamese brides in rural areas are faced with more difficulties and constraints than 
those in urban areas. Brides in rural areas often do not have strong social networks with other 
Vietnamese brides and Korean people in the community. Thus, they experienced more stress, 
isolation, and are faced with more difficulties to improve Korean language.  
Since language ability is the prerequisite for adaptation of all immigrants, it is more 
important for Vietnamese brides because they are individually inserted into Korean families as 
dependent members. We hope to ascertain fully the reasons and constraints that make 
Vietnamese brides unable to obtain language competence; as well as to understand problems 
they are faced with in their adaptation to the new life. Therefore, in the next section, we will 
select three brides in rural and urban areas to examine how pre- and post-migration 




6.4. Cases  study analysis  
Based on four types of adaptation mentioned in section I, we categorize and analyze three 
specific cases to comprehend the constraints for improving Korean ability of Vietnamese brides 
in rural and urban areas. Then, we will make a short discussion and implication. 
 
6.4.1. Types of adaptation  
For the case of Vietnamese brides, assimilation means that they are no longer Vietnamese, 
but fully become real Korean. This means that they attain sufficient communication competence, 
including language and culture competence such as custom, traditions, social values, behavioral 
norms, etc. They are recognized by others as Korean. Integration means that Vietnamese brides 
are good at Korean and can make contribution to Korean society in social, economic, political 
spheres. In other words, they acquire communication competence, while, still maintaining the 
Vietnamese culture and identity. Marginalization means that Vietnamese brides are excluded in 
social, economic and political life, even though they are members of Korean families and society. 
They are in between the two cultures, neither fully Korean nor Vietnamese. They often 
experience isolation and exclusion. Separation means that Vietnamese brides do not have any 
connection with Korean people or society and still maintain Vietnamese culture in Korea.    
In reality, nobody will deny that it is possible for a child to be assimilated fully into a 
new society, but not for an adult. Therefore, we can assume that Vietnamese brides cannot 
remove completely all the Vietnamese cultural characteristics. Likewise, none of them can be 
separated in Korea because they are inserted directly and individually into Korean families. As 
such, Vietnamese brides in Korea at are situated in two types of adaptation, i.e., integration and 
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marginalization. If Vietnamese brides are good at Korean or acquire communication competence, 
they can be integrated into Korean society, otherwise they are marginalized.  
Data from in-depth interviews show that, some Vietnamese brides, both in rural and 
urban area, can be integrated into Korean society. Because they are good at Korean, they have 
opportunities to work and can participate in community events. A majority of them are 
marginalized because they are not good at Korean, as shown in Table 6.4.  
 
Table 6.4: Korean ability of Vietnamese brides69 
 rural area (n=19) urban area (n=29) 
good 6 (31.6%) 5 (17.2%) 
average 2(10.5%) 12(41.4%) 
poor 11(57.9%) 12(41.4%) 
Source: survey by authors 
 
To explore the difficulties/constraints Vietnamese brides are faced with in rural and urban 
areas; we categorized 48 brides into three groups based on their Korean ability and residence.  
G1 =good Korean ability (11 cases) 
G2= average + poor Korean ability + rural areas (13 cases) 
G3= average + poor Korean ability + urban areas (24 cases) 
 
 
Table 6.5: General characteristics of the three groups 











                                               






















































































Source: survey by authors 
From three groups above, we selected three specific cases for analysis. The three cases 
are representatives of each group in terms of education, number of children, type of family, 
attending Korean class, etc. The three cases are summarized in Table 6.6.  
Table 6.6: Outline of three specific cases 
categories case A case B case C 
marriage age 19 19 24 
education senior primary secondary 
husband’s education senior junior senior 
type of family nuclear extended nuclear 
length of stay 3 years 7years 2years 
number of children 1son 2sons 1daughter 
attend Korean class regularly irregularly irregularly 
Source: survey of authors 
6.4.2. Cases analysis 
Case A: a bride in rural area 
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A is a bride with high school educational level. She has lived in Korea for three years. 
She is working as a translator in a MFSC in Hongcheon, a rural area of Gangwon province. Her 
home is in a village. A not only makes great contribution to Korean society but also help other 
Vietnamese brides.  
A said: “Before migrating to Korea, I studied Korean language and culture for a month. 
After coming to Korea, I still cannot make communication in Korean properly. I stayed at home 
for the first six months. My mother in-law took me to the neighbors’ home to introduce me with 
them. Then, my husband and my mother in-laws, in turn, took me to the MFSC to learn Korean, 
three times in a week. When I have children, my husband brought my mother in Vietnam to 
Korea for taking care of the son. So, I could continue to study Korean at the MFSC. I studied 
very hard because I understood that if I were not good at Korean, it would be difficult for me to 
stay in Korea. After one year, I could speak Korean rather fluently. When I got a chance to work 
in this Center, my husband brought my mother to Korea again. I like to work in the Center very 
much because I have opportunities to meet other Vietnamese brides. Many of them are not good 
at Korean; many of them live far from the Center and have to work hard. Besides, I have lots of 
chances to participate in public events. I often introduce Vietnamese cuisine, culture, and 
traditions to others. I have lots of chances to work and make communication with Korean people. 
The Korean people here are very helpful, friendly and polite to me. Actually, I think, I am very 
lucky because my husband and mother in-law is very kind. They support me to learn Korean, and 
to work in this Center. My mother in-law is very helpful, though she does not live together with 
us. I am very satisfied and happy with my life in Korea.  
Case A demonstrates that the support from her husband and mother in-law is very 
important for her to improve Korean ability. A stated that without her husbands' support, she 
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could not be good at Korean in a short time. A has the priority to learn Korean language and to 
work. In other words, she does not experience exclusion in education, occupation and 
communication.  
Among 48 brides we interviewed, five brides (including A) are working as translators in 
the MFSCs. Similar to A; these four brides are good at Korean and satisfied with their present 
life in Korea. They expressed the importance of their effort to improve Korean language, 
especially the support from husbands and in-laws. 
 
Case B: a bride in rural area 
B is a bride with primary education. She lives in a village in Hongcheon, Gangwon 
provinces. B is a farmer. Living in Korea for seven years, B is not good at Korean, but average.  
“….Before migrating to Korea, I did not prepare anything. After seven years, I can make 
conversations in Korean, but not very well. If I could manage the time to attend Korean class 
regularly, my Korean would be improved. However, my home is so far from the center, and, I am 
so busy with farming work. We often start working early in the morning until late in the 
afternoon. Besides, I need to take care of my parents-in law and the two children. They are over 
80 and my father–in law is paralytic. Now, I am so worried about my two children. They will 
soon enter primary school. I need to improve my Korean much more to understand and help 
them …”  
Case B experienced almost all kinds of constraints including low educational level, poor 
preparedness before migration, living in remote rural areas, hard farming works, taking care of 
old parents in-laws, and busy with childcare. B suffers a hard life in Korea. She does not have 
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the priority to learn Korean. After seven years in Korea, her Korean ability is average. It is really 
stressful for her to adapt to Korean society. 
Case B shows that the low education brides deserve more attention, especially in rural 
areas because they may face with more heaped up difficulties and constraints.  
 
Case C: a bride in urban area 
C is a bride with secondary education. C has lived in Korea for two years in Daegu city. 
She is a housewife. C has a son. Her Korean ability is average.  
C said: “Before migrating to Korea, I studied Korean language, culture and cooking for 
two months. After coming to Korea, I attended Korean class regularly for six months. Then, I 
was soon pregnant and stopped learning Korean. However, I tried to study by myself at home. I 
can communicate with Korean people and they understand me. Now, I stop learning Korean 
because I am pregnant the second child. I am so tired of taking care of my daughter that I rarely 
learn Korean by myself. Honestly, after two years in Korea, I seldom participate in community 
events not because I am poor at Korean but also because I am a foreigner. I am not ready to 
attend public events. I prefer to gather with Vietnamese brides or other foreign brides because 
we can easily share many things with each other. I find out that it is more difficult to raise the 
children in Korea than in Vietnam. When I have problems with caring my daughter, I often talk 
with my Vietnamese aunt. My aunt also got married to a Korean man. Now, she is in Daejeon”.   
C lives in Daegu city where she can go to the MFSC for learning Korean conveniently. 
However, child-caring limits her from improving Korean. C has to take care of the daughter by 
herself because she lives in a nuclear family. Similar to B, case C illustrates that within the 
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family, Vietnamese brides do not have the priority to learn Korean. Therefore, they often stop 
studying Korean when they have children. 
 
In sum, specific cases show that the difficulties to improve Korean ability of Vietnamese 
brides are varied and regionally different. Living in urban area, case C is faced with less 
constraints and difficulties than A and B. C’s main difficulty is the busyness with childcare, 
while A and B’s constraints are so many. 
More importantly, three specific cases reveal that educational level and the supporting 
from their husbands and in-laws are very important for Vietnamese brides to improve Korean 
language. Though A and B are faced with many difficulties in rural areas, A’s Korean ability was 
soon improved after three years in Korea because A has senior high school education and 
received lots of support from her husband and mother in-law. Then, A can find job as a translator 
in a MFSC. A is a representative case of integration. In contrast, B cannot allocate the time for 
learning Korean because she must devote her time in childcare, taking care of old parents, 
farming work, etc. Thus, B is not good at Korean and still marginalized after seven years in 
Korea. In addition, these two cases also demonstrate the necessity to provide individual support 
because the condition of foreign brides is personally different.   
 
6.4.3.  Concerning issues and implication 
6.4.3.1. The improvement of Korean ability  
Previous researchers stated that language barrier and cultural differences are the main 
reasons of foreign brides’ marginalization (Lee, Y. J, 2006; Kim, Y. S, 2006; Kim & Shin,  
2007). Vietnamese brides in Korea are not exceptional.  
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Actually, Vietnamese brides in Korea are considered to have the following advantages 
for adaptation. Firstly, Vietnam and Korea have some similar cultural characteristics because of 
the influences of Confucianism (Kim, H. J, 2007; Kim and Shin, 2007; Nguyen, N. T, 2010). So, 
Vietnamese brides in Korea are not faced with a clash of different civilizations as if they migrate 
to Western countries. Secondly, two countries have close social and economic relationships due 
to the increase of Korean investment in Vietnam as well as the policy to receive Vietnamese 
laborers of Korean Government. Thirdly, Vietnamese people become familiar with Korean 
culture, lifestyles, and society, etc., due to the influences of Korean waves (Kim, H. J, 2007; 
Nguyen, N. T, 2010, Nguyen 2011, Vu, H. T, 2012). Basically, these advantages are expected to 
make the adaptation of Vietnamese brides easier and less stressful. In reality, they are seriously 
marginalized in Korea because of language barrier. 
 Results of section 6.3 and 6.4 show that Vietnamese brides are unable to improve their 
Korean ability because of the constraints from diverse factors originating from their pre- and 
post- migration characteristics. The constraints are, especially, varied in rural areas including 
childcare, living in remote rural areas, farming works, discrimination and exclusion from 
education opportunities within the family, etc.  
Specific cases show that after migration, Vietnamese brides are faced with a variety of 
difficulties and constraints, which prohibit them from improving Korean ability. Moreover, the 
condition of Vietnamese brides in Korea is individually different. Thus, to give them effective 
support, it is important and necessary to understand the actual situations of each bride; though, it 
may be very difficult. 
While many Vietnamese brides cannot acquire Korean language for adaptation, some 
brides can be integrated into Korean society. Their effort to improve Korean language and 
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cultural competence, particularly the support from their husbands and in-laws deserves to be 
recognized, praised and popularized.   
 
6.4.3.2. Social networks 
This section discusses the difficulties of Vietnamese brides in their effort to establish 
social network in Korea.  
As Kim, Y, Y (1989) emphasized that communication is regarded as the central activity 
of adaptation process. This means, adaptation of individual occurs in and through 
communications. Communication links people together, creates relationships, and serves as a 
way to develop, organize, and disseminate knowledge and mutual understandings. However, 
with poor Korean ability, Vietnamese brides are often confined within the family and have 
limited chances to make interaction with Korean people and society. Since Vietnamese brides are 
not confident enough to actively involve in public and community events, they need more 
communication opportunities, more chances to be included in such events. Therefore, creating 
opportunities and helping Vietnamese brides become confident to present themselves is 
necessary. For example, community events or projects that emphasized the significance of 
“working and sweating together” instead of “teaching”, as discussed by Takahata (2007) could 
be helped. Takahata demonstrated that the Filipino community in Naka (Nagoya, Japan) can 
make great contributions to the host society because the local government helps those Filipino to 
participate in community events. As a result, the host society can maintain their traditions as well 
as develop the harmonious community with foreign residents.   
In addition, due to the deeply-rooted faith in the myth of mono-ethnicity and the lack of 
experience with multicultures, Koreans are having difficulties to get along with immigrants. We 
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agree with Chang, I. S (2011) that Korea not only needs to assist immigrants for adaptation, but 
also to facilitate changes in how the Koreans’ perceive these immigrants. Therefore, 
multicultural education should be provided both for minority and majority group.  
To create and develop a relationship, people need to have mutual understandings. Thus, 
Korean people also need to understand Vietnamese language and culture. Especially, since 
successful marriages are based on mutual understandings, respect, and co-existence between the 
wives and husbands; providing Vietnamese language, culture, cooking classes/events, etc., 
should be useful for Korean husbands and in-laws. Such classes/events also represent that 
Vietnamese people and culture are respected. This will helps Vietnamese brides become more 
confident to interact with Korean people. Moreover, including these programs, the policies to 
support multicultural families of Korea would not be criticized as “Korean-centric”70 (Kim, Y. S, 
2006; Kim, Y. J, 2011; Kim, C. S, 2011), or to construct and shape foreign brides to be Korean 
both in minds and bodies as discussed by Bélanger et al. (2010).  
For the Korean majority, the term “foreign brides” contains a negative meaning and 
unrespectable71. This way of thinking is not easy to change (Kim, H. J, 2007; Kim, Y. J, 2011). 
Therefore, it is necessary to propagandize the Korean to recognize that Korea needs to care about 
Vietnamese brides’ children (and other foreign brides’) because these mixed child are the young 
generations of Korea. Actually, the best way to help these mixed children is to support their 
mothers, i.e., Vietnamese brides or other foreign brides. This means that the final goal to support 
Vietnamese brides (or foreign brides) is to maintain the stable social-economic development of 
                                               
70 Because supporting programs and policies on multicultural family are only focused on language training or 
cultural assimilation, while foreign bride’s voices and difficulties are neglected (Kim, 2006, Kim, C. S, 2012). 
71 They are considered as gold-diggers, child-bearers, victims, or problematic immigrant group (Kim, Y. J, 2011).  
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Korea. Korean people also need to accept the fact that Korea is no longer homogeneous. They 
had better to understand and co-exist with Vietnamese as well as other cultures within the 
country.  
 
6.5. Summary  
Based on the adaptation model of marriage migrants, this chapter analyzes pre- and  post-
migration characteristics of Vietnamese brides to examine how they improve their Korean ability 
for adaptation.  
We demonstrated that to improve Korean ability, Vietnamese brides in rural area are 
faced with more difficulties and constraints than brides in urban areas. The constraints are 
diverse and stemmed from the Vietnamese brides pre- and post-migration characteristics, 
including educational level, preparation, childcare, living far from the MFSCs, exclusion, 
discrimination, etc.  
  In urban areas, the difficulties mainly fall into busyness with childcare. In contrast, 
constraints in rural areas are varied, including busyness with childcare, care for elderly parents, 
farming work, living far from the center, etc. Besides, Vietnamese brides’ low educational level 
needs to be concerned, especial nearly one third of brides in rural areas have primary educational 
level and lower. Thus, Korean Government should provide those brides special education 
program to help them improve Korean ability for adaptation. It would be better if a bilingual 
teaching program is financially supported by Korean Government or NGOs, and conducted by 
Vietnamese brides. The teaching staff should be Vietnamese brides who are good at Korean. 
This program can be one of the remedies to empower Vietnamese brides to re-construct and 
enlarge social network, and thereby to recover their self-confidence. 
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Cases analysis shows that the support from husbands and in-laws plays an important role 
in helping Vietnamese brides to improve their Korean ability. Nothing will be better than the 
support from Korean husbands and family members because Vietnamese brides are the new 
members of Korean society and they are not independent residents. Since many brides 
experienced educational exclusion within the family, it is necessary to teach Korean husbands 
and in-laws that foreign brides have the right to learn Korean. If learning Korean is put before 
other things; foreign brides will not face with educational exclusion. Besides, because the 
condition of foreign brides is personally different; it is important to define each brides' condition 
to give them suitable support. Therefore, MFSCs need to extend and diversify supporting 
programs in order to help international couples increase mutual understandings, to provide 
individual support and reduce discrimination or exclusion.  
Since it is widely observed among Korean people that Vietnamese brides are more 
marginalized than other foreign brides in Korea; improving Korean ability is the first step to help 
them get out of marginalization. Especially, it is noted that, due to poor Korean speaking ability 
and limited social network, Vietnamese brides may be unable to call for help or to report the 
troubles in their private lives. This motivates us to make the discussion in chapter 7, concerning 
to human right protection.   
 
 








THE MIGRATION OF VIETNAMESE BRIDES TO KOREA: 
A QUESTION FOR MONITORING 
  
7.1. Introduction  
 In the discussions about economic condition and adaptation in chapter 5 and 6, family 
issues such as unequal spousal relationship, conflicts, maltreatment, etc., among Vietnamese-
Korean couples have already begun. In Korea, Vietnamese brides are supposed to live under 
human right violation within the family due to their dependent status, language barrier, cultural 
differences, discrimination, social exclusion, etc. 
 Chapter 7 aims to emphasize the important role of diverse actors in Korea and Vietnam in 
managing marriage migration between two countries and solving its arising problems. By 
analyzing the changes of policy and legislation on international marriages of two states, the first 
point of this chapter is governmental policies have contributed to the increasing number of 
Vietnamese brides in Korea. While international marriage is neither strictly and adequately 
managed nor sufficiently concerned by Vietnamese Government, it is deliberately promoted and 
strongly monitored in Korea. Korean policies on international marriage brokers and the changes 
of related legislations have fostered cross border marriages between Vietnamese women and 
Korean men. The second point of this chapter is how to solve emerging issues resulted from 
these marriages. Concerning to this point, the role of central government, local governments, and 
NGOs is important. In Korea, supporting programs focused on Korean language barrier, cultural 
differences, economic difficulties, domestic violence are now in play and have initial results. 
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However, legal supports and consultancies to help Vietnamese brides deal with problems in 
private lives are insufficient. The analysis of specific cases in this chapter demonstrates that 
domestic violence, family abuse, and other adversities of Vietnamese brides are rarely 
understood and intervened. Since human right violation against Vietnamese brides is closely 
related to their social-economic and legal status in Korea, providing them human right protection 
is important to support them to integrate into Korean society. Two research questions are 
addressed in this chapter:  
 
1. How have responses (policies) of Vietnamese and Korean governments influenced to the 
proliferation of international marriages between two countries? 
2. What supports do Vietnamese brides need to settle down and sustain marriage life in 
Korea? 
 
7.2. International marriage migration management  
7.2.1. The management in Vietnam 
 Recently, international marriage migration via brokers has become an emerging social 
issue in Vietnam, however, little have been done to monitor and manage this phenomena 
adequately due to the unclear policies, insufficient regulations, and lack of social support.  
 
7.2.1.1. Problems of international marriage migration in Vietnam 
 Since late 1980s, commodification marriages via illegal marriage brokers have increased 
rapidly in southern part of Vietnam with many markets of wives, bride shows, or meetings for 
selection (Wang & Chang, 2002; Chen, 2006; Vu & Vu, 2006; Hoang, 2009).  
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 The Ministry of Justice of Vietnam (MJOV) reported that in the period of 1995-2010, 
there were 213,770 Vietnamese women married to foreign men of fifty countries all over the 
world. Around 83% of them got married via brokers. Two main destination countries are Taiwan 
(128,000 brides) and Korea (36,000 brides), then the US (26,000 brides), China, Singapore, 
Malaysia, etc. 
 Lately, several problems have arisen from international marriages. First, marriage 
migration in Vietnam is much gendered biased, mainly female with little education. The out-
migration of Vietnamese women is concentrated in certain rural areas which led to gendered 
imbalance of marriageable population in original communities (Hoang, 2009; Bélanger and Tran, 
2011). Second, most of Vietnamese brides’ migration is highly motivated by economic reasons 
and operated by illegal marriage brokers. Therefore, Vietnamese brides are widely considered as 
commodities selected by foreign men in bride shows arranged by the agencies. This activity is 
seriously criticized by the Vietnamese majority because it opposes traditional values of Vietnam 
and spoils the image of Vietnamese women. Third, since marriage process often happens in a 
very short time and the couples do not have a common language for communication, Vietnamese 
women have little access to get sufficient and right information about their husbands who come 
from different cultural background. Such marriages are viewed as full of risks and troubles in the 
destinations (Phan, 2005; Hugo and Nguyen, 2006; Hoang, 2009; Nguyen and Tran, 2010; 
Bélanger and Tran, 2011; Bélanger et al., 2011). Fourth, illegal business of marriage brokers in 
Vietnam is considered as highly related to trafficking women since some brides were reported to 
be prostitutions in Taiwan and China (Nguyen, 2003; Vu and Vu, 2006).  
7.2.1.2. Policies on international marriage migration and related laws 
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 In Vietnam, marriage migration has started since late 1980s. From 1980s to 1990s 
marriage migration was considered one of many social problems attracted pubic concerns. Many 
markets of wives appeared in HoChiMinh City. The activity of marriage brokers is considered as 
social evils, destroying cultural traditions of Vietnam, and disturbing social security. 
 In 2000, though Vietnamese Government has started to pay attention to international 
marriage migration, little has been done to control strictly this phenomenon. Passive and 
preventive policies rather than positive and strict policies were implemented for management. 
For example, illegal marriage brokers discovered by the police are only punished with a small 
penalty fine72. The fine has little effect because it is too small compared with the very high profit 
from marriage brokers’ business. Specifically, in 2010, one penalty fine is 50USD to 100USD 
(around 1million to 2million VND); while Wang and Chang (2002) stated that an agency could 
get profit from 1,780 USD to 4,800 USD in one successful marriage.   
 
Marriage and Family Laws  
  In Vietnam, since marriage and family relations involving foreign elements is respected 
and protected by Vietnamese law and international convention, the Government neither prohibit 
nor encourage Vietnamese women to involve in international marriage (Wang and Chang, 2002; 
Nguyen, T. G, 2003). Vietnamese government mainly focused on controlling social evils and 
women trafficking in international marriages. Related laws and legislations have been changed 
as follows. 
                                               
72 Decree 73/2010/NĐ-CP (12/7/2010). In 2013, there are some requests to raise the fine to 30 million VND (around 
1,500 USD).   
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   In 2000, international marriages were tightened by the amendment of Marriage and 
Family law. In June 9, 2000, the Marriage and Family law, which implemented in 1986, was 
revised. Striving to preserve traditional values within progressive reforms, the new law forbids 
marriage between a foreigner and Vietnamese for mercenary reasons. Prior to 2000, this category 
was not existed. However, unclear reasons or specific criteria are mentioned to cancel mercenary 
marriages (Nguyen, T. G, 2003; Le and Truong, 2011). 
  After that, decree 68 (2002), instruction 03 (2005), and decree 69 (2006) all target to 
tightening international marriages. Decree 68/2002 provides in detailed the implementation of a 
number of articles in the marriage and family relations involving foreign elements. In order to 
define illegal marriages, this decree assigned careful interviews before a marriage certification is 
issued. Besides, the decision to establish legal marriage support centers, which introduce 
Vietnamese women with foreign men, has been processed. These centers are non-profit 
businesses, managed under the Vietnamese Women Union. The centers target to give 
Vietnamese women necessary information, consultancies, opportunities to make communication 
with foreign men for mutual understandings before they decide the marriage. Instruction 03/2005 
emphasizes the increase of state management on marriage and family relations involving foreign 
elements to prevent illegal marriages and trafficking women. Decree 69/2006 is the amending 
and supplementing Decree No.68. In April, 2012, Vietnamese Government decided to ban 
Vietnamese women to marry with Korean men aged 50 and over.  
 In reality, illegal marriage brokers in Vietnam can dodge the Marriage and Family law to 
increase and maneuver their business. For example, Article 20, item 1 allows Vietnamese people 
to have recognition of marriage abroad. The recognition of marriage allow Vietnamese, who live 
in foreign countries and marry foreigners abroad, to come back Vietnam and apply for getting 
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recognition of marriage. The item 1 (Article 20) has produced a space for marriage brokers to run 
their business. Marriage brokers have helped many Vietnamese women, who have never gone to 
Taiwan/Korea, marry Taiwanese and Korean men 73 . In 2005, Department of Justice of 
HoChiMinh recorded that 63% of marriages between Vietnamese women and Korean men were 
registered in Korea before they applied for getting recognition of marriage in Vietnam. This 
happened because the Department of Justice in Ho Chi Minh started to tighten the process of 
issuing marriage certification by carefully making interviews with the couples assigned in Decree 
No 68.  
  According to the Marriage and Family Laws of Vietnam, wives and husbands have equal 
rights in all aspects74. In case of getting divorce, wives are privileged to the custody of children. 
If the wives do not have income, the husbands must provide monthly financial support for raising 
the children until they get to the age of eighteen75. It is different from the Korean Family Law, as 
we will discuss in section 7.2.2. 
 
7.2.1.3. Social support  
 Although Vietnamese brides are more likely to have successful marriages if advised and 
supported, it is not often the case in practice. Despite of great social and public concerns on 
                                               
73 In our survey, 8 out of 48 brides we interviewed also got marriage certification in Korea. The eight brides restated 
that marriage brokers sent all required documents to Korea for applying to get marriage certification in Korea 
(because Korea accepts the absence of Vietnamese brides). Then, marriage certifications were sent back Vietnam. 
And, Vietnamese brides brought their marriage certifications to the Department of Justice for getting recognition of 
marriage. 
74 Article 9, Marriage and Family Laws of Vietnam 
75 Article 92, Marriage and Family Laws of Vietnam 
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international marriage migration, social support for Vietnamese women is very limited. Pre-
departure preparation program is so rare and solely depends on the arrangement of illegal brokers 
(Nguyen, T. G, 2003).  
 There is only one marriage support center in Ho Chi Minh City. This center 76 was 
established in 2003, and operated by the Women Union of HoChiMinh (Nguyen, T. G, 2003; 
Lom, 2009). The office of this center is sited at 71 Vo Thi Sau, District 3. In reality, after ten 
years in practice, the activity of this center is limited due to the lack of finance and professional 
staffs.  
 Since most of the staffs are part-time workers and not good at foreign languages (as 
English, Korean or Taiwanese), they cannot provide Vietnamese women sufficient information 
of the foreign men and destination countries. In addition, it often takes six months (at least) for a 
marriage, including consultation; learning foreign language, culture, and cooking; several 
meetings (between Vietnamese women and foreign men) before the marriage. If the couple can 
communicate with each other, have mutual understandings and want to get married, they are 
supported to apply for marriage certification and visa. The husbands do not have to pay a big 
sum of money as marriages through illegal brokers. However, few Vietnamese women come to 
this center for consultation to marry foreign men. Most of them tend to rush into illegal agencies 
for a quick migration.  
 Since October, 2011, a support center of Women Union in Can Tho initially organized 
three-day intensive training course for Vietnamese brides who are waiting for visa to move to 
Korea. The training classes provide knowledge of living in Korea as a wife; Korean culture, 




cuisine, clothing, communications, and how to care for husbands and children. After one year in 
practice, more than 1,000 brides have joined this training course.  
 In brief, in Vietnam, the policy and regulations to managed international marriages as 
well as social support is insufficient. Illicit international marriage brokers continue to increase 
because this business brings great profit. The business of marriage brokers became more and 
more professional (Wang and Chang, 2002). New branches were appeared in northern parts of 
Vietnam (Hoang, 2009). Besides, since social support for Vietnamese women has been very 
limited; the troubles confronting Vietnamese brides after migration may increase. Their troubles 
after migration can be the disillusion or disappointment of reality due to incorrect information, 
misunderstandings, conflicts between wives and husbands/in-laws because of language barrier, 
cultural differences, etc. 
 
7.2.2. The management in Korea 
7.2.2.1. Policies on international marriages 
 This section concerns about the changes of Korea’s legislations in its effort to manage 
and control international marriages as well as to support foreign wives. 
 In Korea, the increase of international marriages is greatly resulted from governmental 
policies to receive foreign brides, targeting to revitalize depopulation problems in rural areas 
(Kim, 2006; Kim. Y. J, 2011; Kim, C. S, 2011; Yang, 2011; Takeda, 2012). Then, to monitor and 
tackle with various emerging issues, Korea has provided great support to help multicultural 
families in “building a healthy family”, with the focus on foreign brides. 
 In 1990s, campaigns to support rural men to get married became national agenda of Korean 
government, with the following slogans: “let the rural men get married”, “give rural men a chance 
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to marry” (Kim, C. S, 2011; Yang, H, 2011). Because the campaigns to recruit foreign brides 
heavily relied on international marriage brokers, Korea has legalized marriage agencies, revised 
related laws, and implemented several supporting programs for foreign brides. 
 
7.2.2.2. Related laws  
National Law revision (1997) 
 Prior to the revision of National Law in 1997, foreign wives immediately can get Korean 
nationality after marriage. However, since the Nationality Law was revised in 1997, foreign wives 
(not foreign husbands) are eligible to apply for Korean nationality after two years continuously 
residing in Korea. The requirement for two years residing in Korea aims to restrict fake marriages, 
especially brides from China.  To apply for Korean nationality, foreign wives need permission 
and support from their husbands and in-laws. This reflects the existence of patriarchal and 
hierarchical relationships between husbands and wives in Korean laws due to the influences of 
Confucianism (Lee, K. C, 1995).  
 
 Marriage broker as a Free Enterprise under Family Rite Law 1999 
 In 1999, Korea legalized marriage agencies. This encouraged the proliferation of marriage 
broker and its business. Soon after that, marriage brokers advertised Vietnamese women 
everywhere, including in Korea on newspapers, street corners, etc. Vietnamese women were 
advertised as obedient, similar appearance, similar cultural characteristics (due to the influences 
of Confucianism), and coming from rural areas (Lee, H. K, 2008; Kim, Y. J, 2011). These 
advertisements really attracted Korean men, especially rural bachelors, making the number of 




From February, 2005, responding to the request to regulate marriage agencies of sixteen 
congressmen, the central Government has begun to pay attention to foreign brides. Two nation-
wide surveys were conducted, including Survey for the Welfare State of International Marriage 
Family (2005); and Survey on the Conjugal Life of Transnational Marriage Families (2006). After 
getting results of the two surveys, Korean Government immediately announced Grand Plan 
(2006) with great concern about foreign wives. Since 2009, a three year periodical nation-wide 
survey will be conducted to collect and assess arising problems of international marriages. 
 Seven major policies of the Grand Plan are: (1) Regulation of international marriage 
agencies and protection of foreign wives before enter Korea; (2) Support for victims of domestic 
violence; (3) Support and orientation for newly arrived foreign wives; (4) Support for Children 
of international marriage couples in schools; (5) Providing social welfare to foreign wives; (6) 
Raising social awareness of multicultural issues; and (7) Making a comprehensive project (Lee, 
H. K, 2008). 
In November, 2006, the Emergency Call Support System 1577-1366 was soon 
established, targeting to provide educational, economic, medical, and legal services in six 
languages 77 . Since 2008, Korean Government has put a significant effort into welfare of 
multicultural families and organized 515 different kinds of support centers and related projects. 
 
Act on Regulation of Marriage brokers (2007) 
 In 2007, in response to the inhuman advertisements of marriage brokers on foreign brides, 
Korean Government promulgated the Act on Regulation of Marriage brokers. Inhuman 
                                               
77 English, Chinese, Vietnamese, Japanese, Tagalog, and Mongolian 
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advertisements on Vietnamese brides such as “marry Vietnamese women. First, second marriage, 
and disable men are all welcome”, “they will never run away”, “only seven days from meeting to 
wedding”, etc., are mentioned in Lee, H. K (2008), Kim, M. J (2008), Yang, H (2011), and Vu, H. 
T (2012). Especially, in 2006, Chosun Press published Chae Seung Woo’s article, which 
described the advertisements on Vietnamese brides with an emotionless manner, there were 
strong public oppositions both in Korea and Vietnam (Lee, H. K, 2008; Kim, M. J, 2008). 
Therefore, the Marriage Brokerage Act was enacted, aiming to inhuman prevention on 
international marriages.   
 However, this Act is criticized not to prevent inhuman procedure as Yang, H (2011) 
pointed out the following reasons. First, while this Act mentioned that marriage agencies’ duty is 
to sign and clarify the contract between grooms and agency; there is unclear scope, method, and 
specific duties to offer correct information to foreign brides. There are also unclear reasons to 
cancel the marriage78. Second, new part of legislation stated that marriage brokers must comply 
with the law of foreign brides’ countries. In reality, marriage brokers are illegal in origin countries 
such as Vietnam, Philippines, and Cambodia. Most of international marriage brokers manage their 
businesses by relying on individual brides or grooms and bribing public servants. According to 
this Act, a criminal court made in foreign countries will be reported to the Ministry of Health and 
Welfare in Korea. Actually, this case rarely happens because brokers in origin countries are 
responsible for arrangement, and conduct all the activities from organizing bride shows to 
                                               
78 Article 816, Korean civil Code (Causes for Annulment of Marriage): A claim to the court for annulment of a 
marriage may be made under any of the following subparagraphs: (1) Where a marriage is in violation of the 
provisions of Articles 807 through 811; (2) When at the time of marriage one of the parties was unaware that the 
other party had been suffering from a malignant disease or had any other serious reason which would make marital 
life unable to continue; and (3)  When the declaration of intention to marry has been made by fraud or duress.  
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applying for paper process, etc. Therefore, since the Act on Regulation of Marriage brokers has 
been implemented, reported cases only include those brokers who do not exhibit proper register, 
do not fill in the member list, or do not document the contracts, etc. Besides, there has been no 
reported case concerned about abnormal business practices or human rights violation (Yang, H, 
2011).  
 The limitation of this Act is that it cannot change the real practices of marriage brokers; 
and does not actively involve in private lives of international marriages. It only complies with 
foreign criminal codes. Thus, this law is criticized to extend to ethnocentric point of view, i.e., to 
protect Korean nation.  
 
Multicultural Family Support Act 2008 
 The Multicultural Family Support Act was established in March, 2008 targeting to support 
multicultural families. The purpose of this Act is providing support for foreign spouses to 
promote social integration. However, since the word “multiculturalism” derived from the term 
“multicultural family”, which concerned about international marriages between Korean men and 
foreign women, supporting programs are focused on foreign wives (Kim, C. S, 2011; Yang, H, 
2011). The MFSCs system was soon established throughout the countries. Actually, policy on 
Multicultural Family Support has attracted Vietnamese women to Korea for marriage because 
they believe that they will get lots of support from Korean Government after migration. 
Though the Multicultural Family Support Centers system is not under auspices of the 
Government per se, it is a consigner delegated by the Ministry of Gender Equality and Family to 
implement governmental programs and policies, including training personnel, publishing 
magazines on multicultural families’ issues and news, coordinating communication among related 
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agencies, keeping up public relations. Local centers provide classes on Korean language, culture, 
cooking, personal meeting support programs, counseling, vocational education. However, Yang, 
H (2011) claimed that the Multicultural Family Support Act targets to family support rather than 
individual humans rights’ protection. Therefore, foreign brides are still not protected under the 
new regulations. Bélanger et al. (2010) also criticized the one way supporting programs, which 
are considered as to shape or construct foreign brides to assimilation.  
 
Marriage and Family Laws  
 Due to the great influences of Confucianism, Korean Family Laws were heavily 
discriminated against women (Lee, K. C, 1995). Lately, the revision of Korean Family Laws 
(2007) is plausible since it becomes less prejudiced towards women. However, it is criticized as 
injustice to foreign wives (Yang, H, 2011). For example, (1) foreign wives are allowed to 
continue staying in Korea after divorce if they can prove that their husbands are responsible for 
the divorce. But, it is nearly impossible for foreign wives to do that because of language barrier 
and unclear measure to set the limit of abuses. (2) In case of getting divorce, foreign wives are 
promptly deported after the court declared nullification of marriage. In reality, none of foreign 
wives want to be pushed back their countries. (3) The custody of children is privileged for the 
party that has stable income. This could not be helped since most of foreign wives are economic 
dependent; they often try to maintain the marriage. Thus, we agreed with the statement of Yang, 
H (2011) that “treating foreign spouses who do not have proper social network and economic 
resources as an “equal individual” in the family court is not enough” (p.73). 
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In addition, the difference of regulations on marriageable age in Korea and Vietnam is 
also a problem79. Specifically, in Korea, marriageable age is sixteen for women, and eighteen for 
men80, while that of Vietnam is eighteen and twenty81. Therefore, to avoid child marriage, in 
2012, Korean Government obliged marriage brokers to introduce Vietnamese girls who aged 18 
and over. 
 
7.3. The necessity of supporting programs in Korea 
Since international marriage really becomes great social concern in contemporary Korea, 
there have been various supporting programs from central, local governments, and NGOs on 
education (including language and culture), economy, occupation, childcare, domestic violence, 
etc. These supporting programs are necessary and meaningful because most of foreign brides 
come to Korea from different cultural backgrounds. 
  
7.3.1. Supporting programs from central and local governments 
At present, the MFSCs provide foreign brides main assistance on education, counseling, 
giving social services, supporting the early settlement, and helping them to enjoy stable lives in 
Korea. There are education classes on language, culture, cooking etc at the MFSC. Besides, home 
visiting educational programs are provided for those brides who cannot come to the center for 
studying. Other kinds of support such as childcare, job-training and job finding are also available. 
                                               
79 In our survey, some Vietnamese brides got married when they were under 18.  
80 Article 807, Korean Marriage and Family Laws. 
81 Article 9, Marriage and Family Laws of Vietnam 
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Furthermore, supporting from the Hotline Centers for emergent situations and providing 
consultation for foreign brides in different languages is becoming useful. 
From 2012, 18 shelters for foreign brides (who are faced with domestic violence) and 
Working Centers for Women will be established. Foreign wives with senior high school education 
are eligible to apply for jobs in the Working center for Women. Thus, this program may be 
beneficial to the foreign brides in general. However, many Vietnamese brides will be excluded 
from this supporting program because a majority of them have secondary school and lower, as 
presented in chapter 5 and 6. 
 
7.3.2. Support from NGOs 
There have been many NGOs actively involved in supporting foreign brides in Korea, for 
example, Women Migrant Human Right center, Human Right Solidarity for Women and 
Migrants in Korea, Migrant in Korea82, Jeon-Jin-Sang Social Welfare Center, WeHome83, etc. 
However, assisting programs are also overlapped with those of the MFSCs, such as Korean 
classes, counseling programs, etc (Lee, H. K, 2008; Kim, M. J, 2008; Kim, C. S, 2011). In 
specific, the Women Migrants Human Rights centers aim to provide medical care, maternal care, 
and legal support, Korean language, computer classes, Korean national Law, cultural activities, 
and individual support (in case of necessity). 
According to Kim, C. S (2011) one of effective projects of NGOs is the e-learning 
Campaign for Multicultural Family or Cyber University of Korea’s Campaign-CUK’s campaign. 
This project is sponsored by P’ohang Iron and Steel Company (POSCO) and Goldman Sachs.  
                                               
82 A broadcasting system in Seoul 




7.3.3. The need for further support  
This section reveals diverse problems confronting Vietnamese brides in their private life, 
which are rarely reported and intervened. The specific cases demonstrates that further support 
need to be provided to protect foreign wives from human right violation.  
From 2006, there have been many supporting programs for foreign brides, focusing on 
language problems, cultural differences, and economic difficulties. However, serious problems in 
their family lives are little discussed and understood.  
There are some studies mentioned to this topic. According to Yang, H84 (2011), the 
percentage of domestic violence against foreign wives is 21.5% for verbal, 13.4% for physical. 
The figure 13.4% of physical abuses of foreign wives is much higher than that of Korean women 
7.7% in 200785. This difference needs to put into consideration. Seol86 (2005) also noted that the 
ratio of domestic violence against foreign wives is 31% for verbal, 14% for physical. And, 
Vietnamese wives showed the lowest rate of abuse experiences, less than 10%. However, this 
does not mean that Vietnamese brides really experienced less domestic violence compared with 
other foreign wives. Because maybe Vietnamese brides do not know how to report, are fear of 
loosing their status as a wife in Korea, or their level of tolerance for domestic violence is high. 
                                               
84 Data from survey on domestic violence in 2010, conducted by the Korean Institute for Health and Social Affair. 
85 Violence against Violence against Women. Prevalence Data: Surveys by Country. Compiled by UN Women 
(March 2011). 
86 Data from survey on domestic violence in 2007, conducted by the Korean Institute for Health and Social Affair 
and the Ministry of Gender Equality. 
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The three cases of Vietnamese brides mentioned in Kim, C. S (2011) and Yang, H (2011) 
implied that Vietnamese brides in Korea are faced with diverse problems in their private lives 
such as domestic violence, family abuse, murder, fraud, etc.  
 The first case is the marriage of Tuyet ended in tragedy (Kim, C. S, 2011). Tuyet married her 
husband named Ki-dong who is nearly twenty years older than she. Tuyet did not know that Ki-
dong had a long history of mental illness because he acts normally, even smartly if he takes 
medicine regularly. After marriage, the couple lived happily for five months. Then, Ki-dong 
quitted his job, returned to his father home and refused to take medicine. One day Ki-dong 
instigated a dual suicide by using pesticide. Before they attempted suicide, Ki-dong tried to kill 
his father, but unsuccessful. Then Ki-dong’s siblings decided to bring him to a mental institution. 
Tuyet remained in the home to take care of her father in-law. Finally, Tuyet committed suicide by 
taking an overdose of pesticide and fell into a comatose state. One day later, Tuyet’s father in-law 
took her to hospital. Tuyet was nearly dead. She was unconscious for two months under the 
doctor’s treatment. Three months later, Tuyet returned Vietnam in a losing memory status. 
The second case is the dead bride named Huynh Mai. Mai was killed by her Korean 
husband because she threatened to go back to Vietnam. The husband claimed that he was very 
angry because he had paid lots of money to bring Mai to Korea (Yang, H, 2011).  
The third one is a surrogate mother named Ha, cited in Yang, H (2011). The Korean 
husband married Ha to have children because his ex-wife could not. After two times of delivery, 
Ha did not have a chance to take care of her two children, but the ex-wife. After Ha delivered her 
second child for a month, the Korean husband asked her to get a sham divorce because his ex-
wife required. However, after the divorce, the Korean husband soon remarried with his ex-wife. 
Ha must go back to Vietnam. Then, Ha returned to Korea and sought for legal advice, brought 
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lawsuit to seek the custody of the children. Finally, Ha was not granted the custody of her 
children, but received compensation from the Korean husband and came back to Vietnam. 
Except these three cases mentioned in academic researches, from April, 2007 to April, 
2013, at least, there were nine traumatic reports on Vietnamese brides who died, committed 
suicide or were murdered in Korea. Among nine traumatic reports, five brides were committed 
suicide or tried to escape from the Korean husbands’ violence including Le Thi Kim Dong87, Tran 
Thi Thanh Lan88, Vo Thi Minh Phuong89, Nguyen Thi Diem Trinh90, and Pham Thi Truc91. Four 
                                               
87 Dong’s hometown is CanTho (Mekong Delta). She died in April, 2007 in Daegu. After one month coming to 
Korea, she became pregnant. She was beaten by her husband several times. She tried to escape by using the curtain 
to jump down from 9th floor and died. http://tuoitre.vn/Chinh-tri-Xa-hoi/216380/them-1-co-dau-viet-chet-tren-dat-
han--chong-con-danh-nua-roi-ba-oi!.html#ad-image-0 
 
88 Lan’s hometown is Can Tho (Mekong Delta). She died in February, 2008 in Gyeongsangbuk. After less than one 
month in Korea, she was committed suicide herself (by jumping from the 14th floor and died) due to language barrier 




89 Phuong’s hometown is Hau Giang (Mekong Delta). She died in November, 2012 in Busan. After eight years in 
Korea, she wanted to get divorce and tried to gain the right to custody the children, but unsuccessful. She killed 
herself and the two children (daughter-7 years old, son-3 years old) by jumping from the 18th floor. She was good at 








91 Truc’s hometown is Hau Giang (Mekong Delta). After seven years in Korea, she died in April, 2013 in Busan. 






brides who were murdered by their husbands are Huynh Mai92, Thach Thi Hoang Ngoc93, Hoang 
Thi Nam94, and Pham Thi Loan95.  
  Although these traumatic reports account a very mall proportion compared with the total 
number of Vietnamese brides in Korea, it represents the tip of the iceberg on various problems 
confronting them in their private life. This motivated us to analyze two specific cases we 
collected from the in-depth interviews. The two brides were interviewed in the Women Migrant 
Human Right center in Daegu. When we made interviews, they were living in Daegu Shelter 
House for Migrant Women.  
 
7.3.3.1. Case 1: Voiceless bride  
Thuy’s hometown is Bac Lieu (Mekong Delta). Thuy got married in 2005, at the age of 
twenty-four. She is the second daughter of a family with six children. Her education is primary 
school. In Korea, Thuy lives in the suburb of Daegu (Hongrungin ri). After five years, she has 
two children, a five-year old son and one-year old daughter.  
When we interviewed Thuy, she was staying with her son in the Shelter of Women 
Migrant Human Right Center in Daegu. At present, Thuy wants to get divorce with her husband 
                                               
92 Mai’s hometown is Kien Giang (Mekong Delta). She was killed by her husband in June, 2007 in Cheonan 
(Chungcheonnam) after seven days in Korea. http://vnexpress.net/gl/the-gioi/2007/08/3b9f91ec/ 
 
93 Ngoc’s hometown is My Tho (Mekong Delta). After 1 week in Korea, her husband stabbed her to death in July, 
2010, in Gyeongsangbuk. Her husband is mental illness. 
 http://english.vietnamnet.vn/fms/society/8339/another-vietnamese-bride-murdered-in-south-korea.html 
94 Nam’s hometown is Binh Thuan (South Central Coast). After 1year in Korea, she had delivered her son for 19 
days. Her husband stabbed her to death in May, 2011 in Cheongdo (Gyeongsangbuk).  
http://english.vietnamnet.vn/en/society/8695/another-vietnamese-bride-murdered-in-south-korea.html 
 
95 Loan’s hometown is CanTho (Mekong Delta). After two months in Korea, she was killed by her husbands in 





as soon as possible. She hopes to continue staying in Korea to raise the children. Thuy was crying 
a lot during the interview. 
Marriage process 
Thuy got married to her Korean husband via a broker in HoChiMinh with the hope of 
seeking for an economic betterment in Korea. The couple decided to become husband and wife 
after they met each other only once. Actually, Thuy’s husband chose her and she agreed 
immediately. Before the marriage, Thuy knew that her husband is a farmer, and eleven years older 
than she. According to Thuy, farming work is not a matter to her because she is familiar with it.  
Life after migration: Injustice treatment, family abuses (including physical, verbal) 
After migrating to Korea, Thuy and her husband live with her sixty-seven year-old 
mother in-law and forty year-old sister in-law. Her sister in-law is still single. Thuy’s husband is 
the only son of the family. However, everything in the home is decided by her mother in-law. 
Thuy’s husband and in-laws do not allow her to attend classes in the local MFSC, or to use 
mobile phone. Furthermore, she is not allowed to contact with other Vietnamese brides within the 
communities. Thuy’s husband is working on a big farm in the suburb of Daegu. He also takes a 
part-time job in Daegu city.  
Thuy is not allowed to work outside the home, even working on the farm. She is forced to 
take all the housework, serving the whole family. She often experienced physical and verbal 
violence from her in-laws. Three months after coming to Korea, Thuy became pregnant with a 
boy. During pregnacy of the son, her mother-in-law started to drink alcohol and beat her by hand, 
often on her head and face. Her mother in-law beat Thuy nearly everyday. She easily got angry, 
even without any reason. Three years later, Thuy gave birth to the second child, a daughter. 
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Giving birth to the two children, her mother-in-law did not help her anything. Thuy must do 
everything by herself. It was really a hard job for her96. Thuy felt more self-pity and isolated. 
Thuy’s husband never beats her, but he often scoles and curses at her. Since Thuy 
became pregnant the second child, her mother in-law not only beat Thuy but also Thuy’s son and 
often drove them away from the home. One time, the mother in-law forced Thuy to leave the 
house, Thuy disagreed. So, they had a quarrel. Her husband called the police. The police took 
Thuy to the police station for a while, then brought her back home to reconcile. After that, her 
mother in-law continued to beat her, pushed her to bleed in her leg. This happened several times, 
but her husband did not stop his mother. Thuy did not want to leave the home because her 
daughter was too small and she did not have any money. One day, Thuy overheard the 
conversation between her mother in-law and sister in-law that they would take the final measure if 
Thuy continued to stay in the home. Thuy was afraid of being killed by her in-laws. Therefore, 
when the mother in-law drove Thuy and her children out of the home in a late and icy evening, 
and her husband also said “go away from home”; she decided to leave the house with her son. 
Because it was too late and cold outside that Thuy did not bring the small daughter with her. After 
wandering on the street for hours, Thuy and her son was brought to a police station, and finally to 
Daegu shelter. 
Thuy recalled (crying) the hard time she had stayed in her mother in-law’s home and 
said: “I used to be an Osin97 (maid) of the family, but I was not treated as a dog. You see, 
everyday, my mother in-law let her dog to have meal with her on the same table, but not me. Now, 
the only thing I want is to get divorce with my husband as soon as possible. And, I hope to gain 
                                               
96 In Vietnam, mothers often take care of their daughters when the daughters deliver a child. 
97 The term Osin became popular in Vietnam after the Japanese movie named Oshin was presented in 1990s. 
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the custody of two children. I understand that my mother in-law wants to find another wife for my 
husband, therefore, she did not want my husband to take care of the children”. 
As Thuy said, during the time staying in Daegu Shelter, she understands that she can 
receive lots of supports from Korean Government. Thuy feels hopeful because the counselors told 
her that she is privileged to gain the custody of her two children if her husband refuses to. In 
addition, Thuy will be supported for accommodation and getting work after the divorce. This 
means that Thuy may have the opportunity to stay and raise the children in Korea.  
 
7.3.3.2. Case 2: Seeking for own empowerment (An) 
An’ s hometown is in Can Tho (Mekong Delta). An got married in 2007, at the age of 
twenty. She is the last daughter of a family with four children. Her education is junior high school. 
In Korea, An lives in the suburb of Daegu. After three years, she has one daughter.  
When we interviewed An, she was staying with her daughter in Daegu Shelter. Actually, 
An does not want to get divorce with her husband. An expects that her husband will permit her to 
get work and agree to live separately with her mother in-law.  
Marriage process 
In Vietnam, An’s family is not poor compared with other families in the community. 
An’s parents have a small restaurant, selling “pho” - a traditional cuisine of Vietnam. They can 
live on this restaurant very well. An’s siblings are grown up and all got married. When An was in 
Vietnam, her parents wanted her to marry a Vietnamese man who is rich, fifteen years older than 
she, and works as a pig butcher. An disagreed with her parents’ arranged marriage. Following her 
friends, she decided to seek the opportunity to marry a Korean man via a marriage broker in Can 
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Tho. Her parents were very angry. Therefore, after migrating to Korea, An has never complained 
anything to her parents about the life in Korea.  
Life after migration to Korea  
An often experiences verbal violence from her mother in-law, and sometimes, sexual 
abuse from her husband. An had squabbles with mother in-law several times. One time, An and 
the mother in-law quarreled with each other, her husband became angry. He used a knife to 
threaten An with death. An was so afraid that she brought her daughter to the shelter in Daegu. 
An said: “I am really afraid because there are some brides who were killed in Korea”.  
According to An, her mother in-law worries that An will send lots of money back to 
Vietnam. Therefore, she stayed in An’s home to manage the finance of her family.  
Actually, An’s husband’s family is really a multicultural family. An’s mother in-law has 
two son, and An’s husband is the second ones. An’s brother in-law married to a Fillipina and lives 
in Gyeongsangnam province. The Fillipina bride is good at English and Korean. She is working 
as an English teacher. At first, An’s mother in-law lived with the Fillipina bride. When An and 
her husband got married, she moved to live with An’s family.   
An is an active woman. She has studied Korean so hard that she can make conversations 
in Korean rather fluently after three years in Korea. An wanted to find work outside the home, 
however, her husband disagreed. He forced An to stay at home, and take care of the family. He 
told An that he needs a wife, a real housewife. And, to him, a real wife does not need to work to 
make money. An said unsatisfactorily, “my job in Korea is only to be wife and mother. I cannot 
stand this sort of life. In Vietnam, I lived on myself. I also can earn money by myself in Korea. 
Now, my Korean is better. I believe that I can find a job as many other foreign brides here”. 
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In addition, An sometimes experienced sexual abuse from her husband which is too hard 
for her to retell with others for consultances. Furthermore, An’s husband also does not allow her 
to apply for Korean nationality. He keeps An’s passport and all other documents. During one 
month An was staying in the shelter, her husband has come several times, expecting to bring her 
back home. He really wants An to return home and continue the marriage with him. However, An 
insisted that if he continues to prohibit her from getting work and still live with her mother in-law, 
she will refuse to return home.   
 
Specific cases demonstrated that not all foreign brides can benefit from many supporting 
programs in Korea due to diverse reasons. More importantly, these two cases illustrated the causal 
relationship between their social economic and legal status.  
Thuy is a typical example. Though Thuy was beaten and driven out of the home several 
times, she tried to stand everything because of her poor Korean ability and economic dependent 
status. Thuy was so isolated and marginalized that she has no information about supporting 
programs for foreign wives. She accepted to live under human right violation and never thought 
of getting divorce. However, after coming to the shelter in Daegu, Thuy knew that she has the 
opportunities to escape from human right violation, to work and continue to live in Korea for 
raising up her childdren under governmental support. Therefore, she hopes to get divorce with her 
husband as soon as possible.  
Thuy’s case maybe an extreme, but this case represents the tip of the iceberg in private life 
of international marriage couples. Some foreign wives are now in very serious situations, but their 
voices may never be heared or reported. 
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An’s case also exposed the nature of relationship between husbands and wives in 
international marriages, i.e., unequal spousal relationship. An’s husband does not permit her to 
get work or to apply for Korean nationality. Since the foreign wives’ legal status completely 
depends on the goodwill of their husbands, it will strengthen their lower status.  
Beside, distrusted by the mother in-law, An is not allowed to manage the finance of her 
family. This means that An’s position as a wife is not fully recognized. Thus, An attempted to 
convince her husband to live separately from her mother in-law because she expects to manage 
the finance of her family. Further, she hopes to get a job to build up her own economic and social 
status. Actually, An’s resistance is so strong, which is not popular among 48 Vietnamese brides 
we interviewed. Most of Vietnamese brides tend to accept and stand their husbands and in-laws’ 
treatment as Thuy because they want to maintain the marriage, not to be pushed back Vietnam.  
An’s case illustrates the fact that some Vietnamese brides want to get job to identify their 
own position or to seek for self-development, not only because of economic difficulties or 
expectation to send remittances.  
In sum, case study analysis reveals that legal support system is very important to protect 
Vietnamese brides (or foreign brides) from human right violation and to increase their own 
empowerment. It is necessary to provide legal support at the beginning of the marriage, and to 
intervene into private lives of multicultural families to fully understand what is really happening 
to the foreign wives. The two case above raised an unanswered question: how many Vietnamese 
brides (or foreign brides) are living under human right violation in Korea?  
Actually, once migrated to Korea, most Vietnamese brides really want to maintain the 
marriage and spend their life in the destination. As Kim, M. J (2008) also emphasized that foreign 
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women come to Korea not only for economic opportunity, but they do come for marriage. They 
really do come for husbands who can love and support them; therefore, they need to be protected. 
 
7.4. Discussion and implications 
7.4.1. The need for strict management on international marriage migration  
   From the analysis in section 7.2 and 7.3, it is clearly that international marriage migration 
needs to be adequately managed and controlled both in Vietnam and Korea.  
Vietnamese Government needs to take action for managing international marriage 
effectively. In the short-term, tightening the process of issuing marriage certification by careful 
interviews with the marriage couples could be helped. For example, marriage certification will not 
be issued in case the couples cannot make basic conversations with each other by using a 
common language. Besides, the marriage and family law needs to be revised, specifically, Article 
20, item 1, i.e., the recognition of marriage. In addition, international marriage brokers in Vietnam 
need to be strongly controlled by strict sanction. For example, very high penalty fine could be 
effective; or repeated offenders will be accused as criminal. Furthermore, since the demand to 
marry foreigners really exist among some groups of Vietnamese women, it is necessary to 
increase social support to provide sufficient preparation and briefing for those women. Local 
governments and Women Unions need to expand the number of marriage support centers in order 
to give necessary consultancies, knowledge and information, etc., to Vietnamese women before 
they make decision for marriage. At present, pre-departure preparation is very limited and 
depends on illegal marriage brokers. But, marriage brokers often try to minimize the least 
preparation for higher profit. Moreover, providing information about Korean men’s living 
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condition in the destinations is too little and unreliable (via brokers), insufficient (via relatives or 
friends).  
  For the long term plan, since most of the out-migrated brides are among the poor and low 
educated; Vietnamese Government needs to provide them more chances to improve educational 
level, job opportunities to better their income and living standard in Vietnam. More importantly, 
since 2000, gendered imbalance of sex ratio at birth in Vietnam has been increased. If the 
migration of Vietnamese women continues to increase, many Vietnamese men will soon face with 
difficulties to find their partners in the internal marriage market.  
7.4.2. The necessity to intervene into private lives of international marriages in Korea. 
 The analysis of specific cases shows that the roles of Vietnamese brides within the family 
are defined as mother and wife, or reproductive worker. They are expected to be dutiful daughter 
in-laws and submissive wives. However, position of Vietnamese brides in the family court 
represents double hierarchical relationships: (1) between husband and wife (due to the influences 
of Confucianism), (2) between developed and developing countries. Coming from poor country, 
Vietnamese brides are not respected, but disparaged and disregarded by their in-laws. Besides, 
since the legal status heavily depends on Korean husbands, Vietnamese brides do not have equal 
rights of citizenship, forcing them to accept the lower position, or to give up the resistant intention 
(Yang, H, 2012). Thus, supporting foreign brides to obtain equal rights is in need, as Garcia 
(2006) emphasized that the most important factor in sucessful integration is the guarantee of equal 
rights of citizenship for marriage migrants.    
Because the justice in private life tends to be patriarchal and unequal, which is very 
popular in eastern culture, especially in a country heavily influenced by Confucianism as Korea; 
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foreign brides (including Vietnamese brides) need the third party to get support and consultancies. 
To reduce to troubles, support of the third party should be provided at the beginning of marriage.  
 
7.4.3. The need for further cooperation between Vietnam and Korea 
The content of section 7.2 shows that the regulation and social support on international 
marriages in Vietnam and Korea is too different. Thus, the two governments need to increase co-
operations to provide Vietnamese women and Korean men sufficient pre- and post-migration 
supporting programs. Classes on Korean language and culture, etc., for Vietnamese brides before 
migration are specially important and effective. Besides, classes on Vietnamese language and 
culture for Korean husbands and in-laws are in need. In other words, transnational network 
between two countries need to be established.   
 
7.5. Summary 
This chapter showed that policies on international marriage migration in Vietnam and 
Korea have promoted the proliferation of brokers, which fostered the increase of cross-border 
marriages between two countries. Besides, since human right violation in international marriages 
is closely related to the wives’ social economic and legal status, it is necessary to help foreign 
wives increase their empowerment. Thus, transnational networks need to be developed to provide 









DISCUSIONS AND CONCLUSIONS 
8.1. Introduction 
  In this chapter, results/findings of the dissertation are briefly summarized. Beside, a short 
discussion and implication will be included.  
  The aim of this dissertation is to explore the actual situation of Vietnamese brides in 
Korea. Empirical research was conducted to collect data sources, including a questionnaire 
survey and in-depth interviews. By exploring problems confronting Vietnamese brides in their 
effort to establish economic, social and legal status for settlement; this study reveals a diversified 
picture of Vietnamese brides in Korea and give an inside view into their actual lives after 
migration.  
 
8.2. Results/findings  
  Concerning about economic condition of Vietnamese brides before and after migration, 
the dissertation answers the first question: Do Vietnamese brides satisfy with the actual 
economic status in Korea and why?  
  Results of this dissertation show that Vietnamese brides migrated to Korea, yearning for 
an economic betterment. Unexpectedly, many brides are faced with economic difficulties in 
Korea because their Korean husbands have low income and they themselves cannot make money. 




  Qualitative analysis provides evidences to account that the disappointment of Vietnamese 
brides reflects the gap between their expectation and reality. Satisfied brides are those who 
married high income husbands or who married the low income husband but the brides are able to 
work. Unsatisfied brides are those who married the low income husbands and they themselves do 
not work.  
   For the second question, what are the difficulties and constraints Vietnamese brides faced 
in their adaptation in rural and urban areas of Korea?  
  The findings of this study collaborate with research results of Go and Kim (2008), i.e., 
Vietnamese brides migrated to rural areas of Korea confronting with more difficulties and 
constraints to improve Korean language for adaptation than in urban areas. In urban areas, the 
main constraint is busyness with childcare. In contrast, constraints in rural areas are varied 
including busyness with childcare, taking care of old parents, farming work, living far from the 
center, etc. More importantly, the dissertation revealed that educational level of Vietnamese 
brides deserves special concern, particularly, nearly one third of brides in rural areas have 
primary education and lower. Those brides will be the most problematic group, struggling for 
settlement.   
  For third question, how can Korea and Vietnam manage marriage migration between two 
countries and its emerging issues, especially problems in Vietnamese brides’ private lives? 
   The study demonstrated that governmental policies and regulations in Vietnam and Korea 
have contributed to the proliferation of international marriages between two countries. To control 
and monitor marriage migration between Vietnam and Korea effectively, Vietnam and Korea 
need to focus on management marriage brokers adequately, revising related laws, providing pre- 
and post- migration supporting programs for Vietnamese brides and Korean husbands/in-laws, 
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increasing incorporation to make legal support, legal agreement to provide human right 
protection for Vietnamese brides after migration.  
 
  Through the results of this study, we can see that since most of Vietnamese brides got 
married to the low income husbands and they themselves have limited job opportunities; 
supporting the wives to work to improve the income of their families is very important. Thus, 
training classes for low educated foreign brides to get suitable job is meaningful and necessary.   
  Since Vietnamese brides in rural areas are faced with more difficulties to improve Korean 
language for adaptation than in urban areas, to provide them supporting programs, it is necessary 
to consider their backgrounds, their actual demands, and the constraints confronting them in 
different geographical regions. Besides, because educational level of Vietnamese brides is low, 
especially there are some brides who cannot read and write in Vietnamese properly; special 
education program need to be provided to help them improve Korean ability. For example, 
bilingual teaching program could be helped. Bilingual teaching staffs should be the Vietnamese 
brides who are good at Korean. If this teaching program is conducted by Vietnamese brides, the 
low educated brides can improve both Vietnamese and Korean easier, More importantly, it 
would be a great opportunity for Vietnamese brides to enlarge their social network, to be 
economic independent (for those brides who participate in teaching staff), and consequently to 
recover their self-confidence.  
  Due to the different governmental policies in Vietnam and Korea, the incorporation of 
two Governments is important to make legal support, legal agreement to provide human right 
protection for Vietnamese brides after migration. To control and monitor marriage migration 
effectively, Vietnam and Korea needs to focus on controlling marriage brokers adequately, 
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revising related laws, providing pre- and post- migration supporting programs for Vietnamese 
brides and Korean husbands/in-laws. To establish transnational network is necessary to provides 
sufficient and reliable information both for Vietnamese women and Korean men.  
 
8.3. Discussions 
  This study investigates the actual life of Vietnamese brides in Korea. Results of this study 
support the second viewpoint on foreign brides we reviewed in chapter 2. That is, foreign brides 
should be seen as active movers, struggling to adapt to the new life (Nakamatsu, 2003; Wang, 
2007; Wen and Wang, 2011; Webster and Haandrikman, 2012). Most of Vietnamese brides in 
this study decided to migrate for marriage by themselves, both via brokers and relatives or 
friends. Their aim of out-migration is to seek for better economic condition both for themselves 
and supporting their natal families. Thus, they are not victims of commodification marriage 
business, but active movers with specific goals. After migration, despite of economic difficulties, 
heaped up constraints for adaptation, various adversities in private life; Vietnamese brides are 
struggling to learn Korean for settlement. Their endeavor exhibits significant decisiveness and 
self-determination to undertake the challenges of international marriage migration. 
   Evidences on the actual life of Vietnamese brides in this study advocates Piper’s 
proposition to view foreign brides’ roles in destination countries, i.e., they take multi-
dimensional roles. We cannot clearly classify Vietnamese brides as brides or workers because 
such division cannot represent their multiple roles in Korea. If they are simply labor migrants, 
they will return Vietnam to escape from economic difficulties after migration. In reality, most of 
them attempt to continue and sustain the marriage. Their desire to maintain the marriages 
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confirmed Kim, M. J (2008) statement, i.e., foreign wives do come to Korea for a family, not 
simply for economic betterment. 
  Generally, foreign brides’ migration from developing to developed nations is commonly 
assumed as hypergamy marriage due to the disparity in economic development between sending 
and receiving countries. However, the situation of Vietnamese brides in Korea (as in Taiwan) 
verifies the necessity to pay attention to social status the marriage couples. Filipina or Chinese 
brides in Korea may have hypergamy marriages, but it is not common to Vietnamese brides. 
Thus, the measurement of hypergamy marriage needs to be defined clearly to recognize in what 
sense marriage migrants make an upward mobility. As such, the hierarchical social class of 




  Among existing literatures on international marriage migration, there are insufficient 
understandings on post migration experiences of foreign brides in destination countries. The 
findings of this study provide evidences to account that the actual life of marriage migrants in 
receiving countries needs to be comprehensively understand and sufficiently documented for 
mapping the characteristics of marriage migration by regions.  
  Since international marriages has became a global trend and inevitable outcomes, results 
of this study can be seen as a remedy to provide detailed information about the actual condition 
of marriage migrants in destination countries. The voices of Vietnamese brides after migration 
would be specially meaningful and beneficial for Vietnamese women who are yearning to marry 
Korean men. Before the marriage, Vietnamese brides need to understand that they may face with 
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diverse problems in Korea, for example, economic difficulties, discrimination, conflicts, 
domestic violence, or other adversities.  
  In addition, this dissertation calls for more attention on specific group of foreign brides in 
receiving countries. Since most of foreign brides come from developing countries and out-
migrate for economic motivations, their dissatisfaction about economic situation in the 
destinations may be one of many reasons causing problems in international marriages such as 
conflicts, or divorce, etc. Since the background of foreign brides is different by nationality, they 
may face with different difficulties for adaptation. To help foreign brides settle down, it is 
necessary to understand their real difficulties, constraints and desires.  
  Furthermore, result of this dissertation offers valuable evidences/data sources for future 
researches aiming to make comparison analysis on post migration experiences between 
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STRUCTURAL  QUESTIONAIRE 
Research Topic 
 
Cross-border marriage migration between Vietnam and Korea: focusing up on life of 
Vietnamese brides in Korea 
 
I. Basic data of informant 
- Name:       - Age:  
- Hometown  in VN:      - Education:  
- Email:                   - married year:  
- Phone number in Korea:  
- Present address:  
II. Content of Structured Questionnaire (Choose options that is suitable to you) 
ord Questions Options 
1 How did you get to know your 
husband? 
 
a. via my sisters married to Korean man. 
b.Via Vietnamese friend married to Korean man or 
her family. 
c. via marriage broker in Vietnam. 
d. via marriage broker in Korea. 





For what reason, have you got married 
to a Korean man? 
 
a.  to help the family 1 
b.  for a better life 2 
c.  parents recommended 3 
d.  do not like VNamese men 4 
e.  influenced  by friend 5 
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f.  I like Korean men 6 





How long have you been known your  
husband before getting married? 
a.  less than one week 
b.  less than one month 





What is your husband’s job? 
a.  Farmer 1 
b.  Driver 2 
c.  Worker 3 
d.  public officer 4 
e.  teacher 
f.  Engineer 6 
g.  Unemployment 7 
h.  others: 8 
 
5 
Did you know the  right information 
about your husband’s job when you 
married? 












How many children do you have? 
a.  None 
b.  one 
c.  two 




How do you feel about adjusting  your 
life in Korea? 
a. easy 
b.  difficult 
c.  normal 






How do you feel about your life at 
present?  
a.  very happy 
b.  happy 
c.  unhappy  
d.  very disappointed 
e.  others: satisfied 
11 Do your parents-in law live together 
with you? 
a.  none 
b.  mother-in law 
c.  father- in law 




How do Korea people in your 
neighbourhood  react to you? 
 
a.  helpful and friendly 
b.  unhelpful and unfriendly 
c.  disregard 




What kind of job were you engaged in 
in Vietnam? 
a.  maid servant 
b.  factory worker 
c.  farming 
d.  selling 
e.  services 




What job are you doing at the present?  
a. maid servant 







Do you send money to your family in 
Vietnam? 
a. yes 




How often do you send money to your 
family in Vietnam? 
a.  once a month 
b.  every two months 
c.  every three months 
d.  others: ……………………… 
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17 Do you have a job outside the house? a.  yes  
b.  No 
18 Do you have a car driving licence? a.  yes 
b.  No 
 
19 
How is your husband’s opinion when 
you want to work outside? 
a.  accepted 
b.  reluctantly accepted 
c.  prohibited 
d.  others: …………………. 
20 How many Korean female friend in 
Korea do you have ? 
a. zero 
b. one 
c.  two 
d.  three 
 e.more than three 
 
21 
How many Vietnamese female friend 





e. More than three 
 
22 
Do you attend a Korean class in 
Korea? 
a.  yes 
b.  No 
23 If you have a younger sister, still in 
Vietnam, do you encourage your sister 
to get married to a Korean man like 
you? 
a.  strongly recommend 
b.  reluctantly recommend 




What did you prepare before getting 
married? 
a.  nothing 
b.  studying Korean language 
c. Studying about Korean culture 
d.  learning about cooking 
e.  others: ……………….. 
25 Did have any information about your 
husband’s family before getting 
a.  a lot 
b.  a little 
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married? c.  not much 
d.  Nothing 
26 Do you know there is Vietnamese 
Women’s Cultural Centre in Korea?  
a.  Yes 
b.  No 
27 Have you ever joined in this center’s 
activities? 
a. yes  
b.  no  
28 When you have problems in your 
family, who will you ask for advice? 
a.  a VNamese woman in VN 
b.  a VNamese woman in Korea 
c.  a VNamese cultural center in Korea 
d.  others: …………………………… 
        
1-What is the biggest difficult problem do you have now?  
2-What do you want the local government in Korea help you and your husband to get along 




















Appendix 2: Structural Questionnaire in Vietnamese 
 
PHIẾU ĐIỀU TRA 
Đề tài 
Di dân kết hôn giữa Việt Nam và Hàn Quốc:  
Nghiên cứu sâu về cuộc sống cô dâu Việt tại Hàn 
 
I. Thông tin người cấp tin 
- Họ tên:       -  Tuổi:  
- Quê quán:        - Trình độ văn hóa: 
- Email:        - Năm lập gia đình:  
- Điện thoại ở HQ:        
- Địa chỉ hiện tại: 
II. Nội dung phiếu điều tra 
(Đánh dấu vào lựa chọn phù hợp với bạn ) 
STT Câu hỏi Lựa chọn 
 
1 
Nhờ ai mà bạn biết chồng bạn? a. Qua chị gái đã lấy chồng HQ 
b. Qua bạn gái đã lấy chồng HQ 
c. Qua trung tâm môi giới ở VN 
d. Qua trung tâm môi giới ở HQ 




Lí do gì khiến bạn lấy chồng HQ? 
h. Để giúp đỡ gia đình 
i.  Để có cuộc sống tốt hơn 
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j. Do bố mẹ giới thiệu 
k.  Không thích con trai VN 
l. Bị bạn bè ảnh hưởng 
m. Do thích con trai HQ 
n. Khác: 
3  
Bạn biết chồng bạn bao lâu thì 
cưới? 
d.  Dưới 1 tuần 
e. Dưới 1 tháng 
f.  Khác: 
4  
Chồng bạn làm nghề  gì? 
i. Nông dân 
j.  Tài xế 
k. Công nhân 
l. Nhân viên nhà nước 
m. Giáo viên 
n. Kĩ sư 





Trước khi cưới bạn có biết thông 




6 Trình độ học vấn của chồng bạn 













Bạn có bao nhiêu đứa con? 
d. Không có 
e.  1 
f.  2 




Bạn cảm thấy như thế nào khi hòa 
nhập với cuộc sống ở Hàn Quốc? 
e. Dễ dàng 
f. Khó khăn 
g. Bình thường 




Bạn thấy cuộc sống hiện tại của 
mình như thế nào?  
f.  Rất hài long 
g.  Hài lòng 
h.  Không hài lòng 
i.  Rất thất vọng 
11 Bố mẹ chồng có sống chung với 
bạn ở Hàn Quốc không? 
e. Không ai cả 
f. mẹ chồng 
g. bố chồng 




Những người HQ nơi bạn sống đối 
xử với bạn như thế nào? 
e. Thân thiện và giúp đỡ 
f.  Không thân thiện và không  giúp đỡ 
g. Không tôn trọng 






Khi ở Việt Nam, bạn làm việc gì? 
f. Giúp việc nhà 
g. Công nhân 
h. Làm nông 
i. Bán hàng 
j. Nhân viên phục vụ 




Hiện tại bạn đang làm công việc 
gì?  
k. Giúp việc nhà 
l. Công nhân 
m. Làm nông 
n. Bán hàng 
o. Nhân viên phục vụ. 
p.  khác:……………………. 
 
15 
Bạn có gởi tiền về cho gia đình 
bạn ở Việt Nam không? 
c. Có 




Bao lâu bạn gởi tiền về Việt Nam 
một lần? 
e. 1tháng1lần 
f. 2 tháng1 lần 
g. 3 tháng 1 lần 
h. khác:………………………… 
17 Bạn có làm việc ở bên ngoài  gia 
đình không? 
c. Có 
d.  không 






Ý kiến của chồng bạn ra sao khi 
bạn muốn làm việc ở bên ngoài? 
e. Chấp nhận 
f. Ngần ngại 




Ở đây, bạn có bạn nữ người HQ 
không? 




e. Hơn 3 người  
21 Bạn có bạn nữ người VN đang 
sống ở Hàn Quốc không? 




a. Hơn 3 người 
 
22 
Bạn có theo học lớp tiếng Hàn ở 
Hàn Quốc không ? 
c. Có 
d.  không 
 
23 
Nếu bạn có em gái ở VN, bạn có 
muốn em bạn lấy chồng người HQ 
như bạn không?  
d.  Tất nhiên rồi 
e. Có thể 




Trước khi cưới bạn đã chuẩn bị 
những gì? 
f. Không gì cả 
g. Học tiếng Hàn 
h. Học nấu ăn kiểu Hàn 




25 Bạn có biết thông tin gì về gia 
đình chồng trước khi cưới không?  
e.  Nhiều 
f.  Một chút  
g. Không nhiều 
h. Không chút nào 
26 Bạn có biết ở Hàn Quốc có Trung 
tâm văn hóa phu nữ VN không?  
a.có 
b. không 
27 Bạn đã từng tham gia vào các hoạt 
động của trung tâm này chưa? 
c. Có 
d.  chưa 
28 Khi gặprắc rối trong cuộc sống gia 
đình,bạn sẽ tìm đến ai để nhận 
được lời khuyên nhủ? 
a. Một phụ nữ VN ở VN 
b. Một phụ nữ VN ở HQ 
c. Một trung tâm VH phụ nữ VNở HQ 
 
 
1- Vấn đề khó khăn nhất bạn gặp phải hiện nay là gì? 
-ngôn ngữ 
-kinh tế 
-nuôi dạy con cái 
.... 
2- Bạn muốn chính quyền địa phương tại HQ giúp đỡ gì để vợ chồng bạn sống với nhau 
dễ dàng hơn? 
 
Xin cảm ơn! 
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Appendix 3: Questions for in-depth interview 
 
1. Why do you get married to a Korean man? 
- Why don’t  you get married to a man in  Japan, China , Taiwan or any other country? 
- Do you feel reget of getting married with a non-Vietnamese husband? 
- Had you ever gone to a foreign country before getting married? 
- When you become old, do you want to return VN? 
2. How to adjust your new life in Korea?  
- What are the dificulties in your daily life? 
- Does anybody in Korea help you to overcome the dificulties? 
- How does your husband react to you when you did something not appropriate to 
Korean’s culture?  
- Do you like the food in Korea? 
3. What do you do to bring up your children?  
- Do you want to teach Vietnamese to your children? 
- If you teach Vietnamese to your children, how does your husband react? 
- What is the most difficult for you to rear your children in Korea? 
















Appendix 4: Questionnaire for in-depth interview in Vietnamese 
 
Câu hỏi phỏng vấn sâu  
4. Vì sao bạn lấy chồng HQ? 
- Tại sao bạn không lấy chồng Đài Loan, Nhật Bản, TQ hoặc nước nào khác? 
- Bạn có cảm thấy tiếc vì đã lấy chồng không phải người VN không? 
- Trước khi lấy chồng bạn đã từng đi đến nước nào chưa? 
- Khi già, bạn có muốn trở về VN không? 
 
5. Bạn đã làm gì để thích ứng với cuộc sống ở HQ? 
- Những khó khăn trong cuộc sống hàng ngày của bạn là gì? 
- Ở HQ có ai giúp bạn vượt qua những khó khăn này không? 
- Chồng bạn tỏ thái độ như thế nào khi bạn làm điều gì đó không phù hợp với văn hóa 
HQ? 
- Bạn có thích ăn món ăn HQ không? 
 
6. Bạn làm gì để nuôi dạy các con mình? 
- Bạn có muốn dạy tiếng Việt cho các con mình không? 
-Nếu bạn dạy tiếng Việt cho các con, chồng bạn phản ứng như thế nào? 
- Khó khăn lớn nhất của bạn khi nuôi dạy các con ở HQ là gì? 













Appendix 5: The quotations of specific cases analyzed in the dissertation (written in 
Vietnamese language) 
 
Case A (analyzed in chapter 5) 
Trường hợp A1 (đã phân tích trong chương 5) 
“Thu nhập của chồng em thấp lắm, chỉ khoảng 1,7 triệu won một tháng thôi. Số tiền đó ở Việt 
Nam thì rất lớn chứ ở Hàn thì chẳng là gì cả. Tiết kiệm lắm có tháng em cũng để dành được ít 
tiền. Có nhiều tháng chả dư được đồng nào hết. Em cũng có gởi tiền về cho bố mẹ ở Việt Nam, 
một năm được chừng một hai lần thôi. Dù bố mẹ em chưa bao giờ nhắc em gởi tiền về, nhưng em 
biết bố mẹ em vẫn đang trông đợi ở em nhiều lắm. Cách đây chừng ba tháng, bố em ốm năng, 
phải nhập viện, em phải mượn tiền của bạn (em mượn cái Thủy đấy) 1,000 đô để gởi về vì thật ra 
bọn em cũng không có dư được từng ấy. Khi giỏi tiếng Hàn hơn, em muốn kiếm việc làm thêm ở 
nhà hàng, siêu thị hoặc làm hoa giả cũng được. Nếu xin làm kimchi thì dễ hơn nhưng em lại bị dị 
ứng với ớt nên không làm được. Bây giờ, em đang cố gắng hết sức để học tiếng Hàn”.  
 
Case A2 (analyzed in chapter 5) 
Trường hợp A2 (đã phân tích trong chương 5) 
“…Nhà em nghèo lắm. Lúc ở Việt Nam, bố em bị ốm nặng phải vào bệnh viện ở thành phố Hồ 
Chí Minh trong hai năm. Vì bố em không có bảo hiểm y tế nên tốn nhiều tiền lắm. Em lên thành 
phố chăm sóc bố. Lúc đó có một phụ nữ trong ấp khuyên em nên lấy chồng Hàn Quốc. Người 
phụ nữ này giới thiệu cô dâu cho một trung tâm môi giới tại thành phố Hồ Chí Minh. Bà ấy nói 
chồng em là giám đốc. Ổng có công ty riêng ở bên Hàn. Lấy ổng, em sẽ có rất nhiều tiền để giúp 
bố chữa bệnh. Vài ngày sau, bà ấy đưa chồng em đến thăm bố em trong bệnh viện. Chồng em đã 
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tặng bố em 1,000 đô. Em nghĩ chắc ổng phải giàu lắm nên em mới quyết định cưới. Thế nhưng 
khi đến Hàn em mới biết ổng chẳng giàu có gì. Ổng buôn bán phế liệu, làm một mình. May mà 
ổng còn có căn nhà bé này (cái nhà có hai phòng ngủ nhỏ và bếp) nên không phải thuê chỗ ở. 
Tiết kiệm từng đồng thì bọn em có thể đủ trang trải mỗi tháng. Thu nhập của chồng em thì không 
ổn định, khoảng 1,7 - 1,9 triệu won. Em gởi tiền về Việt Nam được một lần một năm thôi, chừng 
500 đô. Ở đây có nhiều quần áo đẹp, mỹ phẩm, vv, đẹp thế, nhưng em chả bao giờ dám mua đâu 
vì đắt lắm. Năm tới, bé trai thứ hai nhà em đi học mầm non, em mong mình sẽ kiếm được việc 
làm thêm để tăng thu nhập. Vì em chưa giỏi tiếng Hàn nên chỉ tính làm ở cửa hàng kimchi hay là 
quán ăn như mấy đứa khác ở đây thôi”.  
 
Case  C (analyzed in chapter 5) 
Trường hợp C (đã phân tích trong chương 5) 
“Em chỉ làm nội trợ thôi. Thật ra, chồng em không cấm cản em đi làm thêm đâu. Nhưng chồng 
em muốn em ở nhà chăm con hơn vì anh ấy có thể lo được kinh tế và lại thường vắng nhà 6 
tháng một. Anh ấy đi biển mà. Con gái em mới được 6 tháng tuổi thôi. Hơn nữa, chồng em muốn 
có thêm đứa con trai nữa. Sang tháng, chồng em sẽ đưa mẹ em ở Việt Nam sang đây chăm con 
cho em để em tiếp tục học tiếng Hàn ở trung tâm. Nói chung, em rất mãn nguyện với cuộc sống 
hiện tại vì không phải lo gì về kinh tế và có thể hỗ trợ bố mẹ ở Việt Nam. Khi giỏi tiếng Hàn hơn 
nữa, em hi vong mình sẽ tìm được công việc phù hợp. Em thì muốn làm cô giáo dạy mầm non 
như mấy cô dâu Trung Quốc và Philipine ấy.  
 
Case B (analyzed in chapter 5) 
Trường hợp B (đã phân tích trong chương 5) 
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Ở Việt Nam, em từng phải làm việc vất vả lắm vì bố mẹ là nông dân và rất nghèo. Thông qua 
công ty môi giới, em đã quyết định cưới chồng để giúp bố mẹ nuôi năm đứa em nhỏ nữa. Trong 
năm đầu tiên ở Hàn, chồng em và chị chồng thay phiên nhau đưa em đến học tiếng, học văn hóa 
Hàn, vv, ở trung tâm đa văn hóa. Sau đó thì em tự mình đi bằng xe buyt. Giờ em có thể giao tiếp 
bằng tiếng Hàn trôi chảy rồi. Bố mẹ chồng thường khen em nhanh giỏi tiếng. Chồng em là công 
nhân. Lương của ảnh là 1,6 triệu won. Ảnh không cho em làm nông nghiệp đâu vì em nhỏ con và 
lại yếu sức nữa. Ảnh nói chị gái ảnh dạy em làm may. Giờ em làm tiệm may gần nhà. Chồng em 
mở tiệm may này cho em đấy. Khách đến tiệm em chủ yếu là lính và người lớn tuổi. Một tháng 
em kiếm được khoảng 1,2triệu won. Thế nên em cũng để dành được 0,7 triệu won/ tháng và có 
thể gởi tiền về Việt Nam khá thường xuyên. Bố mẹ chồng em là nông dân. Họ còn khỏe lắm và 
vẫn đang làm việc ở trang trại. Cái trang trại đó rộng thật, trồng toàn rau trái thôi. Bố mẹ 
chồng em thường phải thuê người làm. Vì vậy, chồng em đã khuyên bố mẹ chồng đưa bố mẹ em 
ở Việt Nam sang làm trong trang trại. Bố mẹ chồng em đồng ý. Thế là giờ thì bố mẹ em và bố mẹ 
chồng cùng làm việc ở trang trại. Bố mẹ em tính làm đến khi nào đủ tiền cất cái nhà mới thì sẽ 
về. Em thấy cuộc đời em đã thay đổi rất nhiều trong 5 năm qua. Em có việc làm, có 2 đứa con 
trai và có thể đưa bố mẹ đến Hàn. Dù không yêu mà cưới nhưng em cảm thấy rất gắn bó với 
chồng em.  
 
Case A (analyzed in chapter 6) 
Trường hợp A (đã phân tích trong chương 6) 
A kể: “trước khi đến Hàn, em đã học tiếng và văn hóa Hàn được một tháng. Sau khi dến 
Hàn, em vẫn chưa giao tiếp được. Trong sáu tháng đầu, em chỉ ở nhà thôi. Mẹ chồng em đem em 
đi giới thiệu hết với những người trong xóm. Sau đó, cả chồng và mẹ chồng thay phiên nhau đưa 
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em đến trung tâm để học tiếng, ba buổi một tuần. Khi em sinh con, chồng em đưa mẹ em từ Việt 
Nam sang chăm cháu. Vì vậy, em có thể tiếp tục học tiếng Hàn ở trung tâm được. Em đã cố gắng 
hết sức để học tiếng vì em biết không giỏi tiếng thì sẽ rất khó khăn khi sống ở đây. Sau một năm, 
em đã có thể nói khá trôi chảy tiếng hàn. Khi em được nhận làm việc trong trung tâm này, chồng 
em lại bảo lãnh mẹ em sang Hàn. Em rất thích làm việc ở trung tâm này vì em có nhiều cơ hội 
gặp gỡ với các cô dâu Việt khác. Nhiều người yếu tiếng Hàn lắm chị ạ, lại sống xa trung tâm và 
phải làm nông nữa, không có thời gian học tiếng đâu. Làm việc ở đây, em có nhiều cơ hội tham 
gia các sự kiện, lễ hôi. Em thường giới thiệu các món ăn, văn hóa, và truyền thống của Việt Nam 
đến bạn bè quốc tế. Em có nhiều cơ hội làm việc và giao tiếp với người Hàn. Ở đây, em thấy 
người Hàn rất thân thiện, giúp đỡ và lịch sự với em. Thật ra, em thấy em rất may mắn vì cả 
chồng và mẹ chồng đều rất tốt. Họ hỗ trợ em học tiếng Hàn và đi làm ở trung tâm này. Mẹ 
chồng em giúp đỡ rất nhiều dù rằng bà không ở chung với vợ chồng em. Em rất hài lòng và hạnh 
phúc với cuộc sống bên này.   
 
Case B (analyzed in chapter 6)- a brides in rural area 
Trường hợp B: (đã phân tích trong chương 6) -một cô dâu ở vùng nông thôn  
 “….Trước khi đến Hàn, em chẳng học gì cả. Sau 7 năm ở Hàn, em cũng đã có thể giao tiếp căn 
bản được, nhưng không tốt lắm. Nếu em có thể sắp xếp thời gian để học thì em đã giỏi tiếng hơn 
nhiều rồi. Thế nhưng, nhà em thì xa trung tâm lắm và em lại rất bận rộn với việc chăm sóc bò 
thịt. Vợ chồng em thường làm việc từ sáng sớm đến tối mịt. Hơn nữa, em lại phải chăm sóc bố 
mẹ già và hai đứa con nhỏ. Bố mẹ chồng em hơn 80 tuổi rồi và bố chồng em thì bị bại liệt. Tuy 
vậy, điều  em  lo nhất bây giờ là hai đứa con. Chúng nó sắp vào cấp 1 cả rồi nên em cần giỏi 




Case A (analyzed in chapter 6) – a bride in urban area 
Trường hợp C (phân tích trong chương 6) – một cô dâu ở vùng đô thị 
C kể: “Trước khi đến Hàn, em học tiếng Hàn, văn hóa và cách nấu ăn trong vòng 2 
tháng. Sau khi đến Hàn, em theo học lớp tiếng Hàn được khoảng 6 tháng. Em ngưng học vì có 
bầu. Tuy nhiên, sau đó em vần cố gắng tư học ở nhà. Em có thề giao tiếp với người Hàn và họ 
hiểu được em. Bây giờ em cũng không tự học được mấy nữa vì em lại có bầu đứa thứ hai rồi. Em 
thấy mệt mỏi lắm vì phải chăm đứa con gái đầu nữa. Nói thật là ở Hàn hai năm rồi nhưng hiếm 
khi em tham dự những họat động cộng đồng như lễ hội hay sự kiện ở đây, không phải vì em chưa 
giỏi tiếng mà vì em là người nước ngoài. Em cảm thấy không sẵn sàng để tham gia. Em vẫn 
thích tụ tập với người Việt hoặc những cô dâu nước ngoài khác hơn vì mình dễ chia sẻ hơn. Em 
thấy nuôi dạy con cái ở Hàn khó hơn ở Việt Nam. Khi có vấn đề gì em thường gọi điện cho dì em. 
Dì em cũng lấy chồng Hàn. Bây giờ dì đang sống ở Daejeon”. 
 
 
 
 
 
 
